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Introduction

A social history of Northern Swahili people based on oral evidence.  The Swahili had no written history before they became Muslim round seven (7) and (8) century and able to read and write Arabic language, to enable them to learn their religion.


According to oral history of Shanga since the place were known as Wangwa wa Bakari and then changed to "Shangaa" means astonished the information of the place were passed from generation to generation that Shanga is very old town and now the archaeologist proved for what they found in their excavation.


Since long time ago the Waswahili depend on an oral history passed through generation to generation over centuries and most of Swahili history is in the heart of people and the easier way of that is cramming in their hearts, since when most of people having that habit and thus is the reason why Waswahili have oral history and stories into the poem, poetry etc., such traditional continue to date.


We should take into account in respect the oral history because it is the source of written history all historian went to different people to seek information from them and write down everything and now we have written history and other traditional not written down, if the historian expertise ignored oral history obvious that they will damage the world of history, When I was doing my research in 1965 I discovered that a lot history,poetry stanza, songs and folklores which were in the hearts of old people had gone after their death and I have done my best to record as much as I could from that period and now most of them had passed away and no one knew anything about it.  


This made me to find means and ways of to write it down what I have collected and preserved them for our future generation I remember when I was recorded "Utumbuizo Wa Makame Nduza" means Lullaby of brother king, this was recited to me by one of the famous poet in Pate namely Fatuma Athman it was very long lullaby, she could cram in heart but the last portion of it she forgotten and force herself to call on old lady and learn from her the remaining portion and unable her to complete the remaining lullaby.  In Pate there are only two ladies who are treasure of traditional Poetry, Poem, Stanza,Lullaby and Songs namely Fatma Athman and Zahra Ali, both having so many things in their hearts and one of them is a gentleman who is master Swahili poets called Bwana Rehema wa Faruq of Pate and Lamu is Sheikh Faraj Bwana Mkuu who also is well educated in religion and oral history also he is a poet among Lamu people.


The best idea archaeologist, historian and oral historian is to work together it will benefit the people, to give an example in 1991 the head of coastal archaeology, Fort Jesus Museum, Mombasa invited me to join the team of Archaeologist to Pate as consultant, when they wanted to draw a new map of Pate, they had old one which is drown by an Archaeologist Dr. Usama Ghaidan showing town wall with only one gate instead of seven gate.  which knew from old men in Pate orally, I went round with them, while we counting the gate; we discord eight (8) instead of seven (7) I disagreed that, what I have learned the Swahili town wall must have seven gates or nine it is impossible to have eight (8) therefore I struggle to find another one at last we found it, as our dream come true, and they are as follows:-


1. Fundikani


2. Benderani or Gerezani/Kijichoni


3. Ungwi or Wen'gendu
4. Kitangu Yumbe


5. Sui



6. Mnazini


7. Shindakasi


8. Bwana N'titi
9. Bandarini


The team wanted to know names of different mosques and they come to "Msikiti wa Mapopwa" they wanted the meaning of this name and little back ground of it "Mapopwa" is torch, they had no lamps in their mosques instead using torch when they building this mosque they had no enough material and people were talking in town blaming them they should go fetching firewood and water, they should concentrate to continue building the mosque this mosque is belong to wapokomo and their leader is called Bwana Mzee Bai after completing the mosque they replied the people of town in verses and that is: 

Tumeujenga
Kwa Kihai Hai

Hatukuwata
Kwenda Kuni Mai

Jumali Yake
Nda Mzee Bai

Translation --

We have built with pleasure

We did not leave and go to fetch firewood and water

And respect goes to Mzee Bai


Another mosque is called "Msikiti wa Punda" which is not good name for place of warship I did not agreed with such name after my research from old people I have come to know why they use that name the  the people were build the mosque there were not continuously build, then donkeys entered there and sleep in it and that name appeared and town people composed blaming those people who build the mosque without completing and allowed donkeys to go in and this is a poem:

Tendani     
Ikiwa Mutatenda

Hamuwezi  
Ya Wateni Panda 

Ni Haramu
Msikiti Kulala Punda 

Translation --

Do if you can do

If do not leave as it is

It is forbidden donkey to

Sleep in the mosque


According to archaeologist the mosque are eleven shown on the map but orally from an old men in Pate are fifteen mosque out of those fifteen not included in eleven are msikiti, salim, mapopwa and punda more effort should be done to enable historian to do perfect work jointly with archaeologist together with an oral historian, if you go through the historian books you will find the same information you received from an oral historian, but little bit different an oral historian from now on benefit will be available to the readers of history to recognize an oral historian from now on, benefit will be available to the readers of history it is brilliant to involve such person and encouraging them on their work, there are a lot of people with experiences left behind while they have materials to support Swahili culture, and are fear of extinction, the the culture, if prompt action not be taken, on my observation a lot of information and material culture will be disappeared and no way to get them back, but now the good thing is to start researching of Swahili culture and traditional before the remaining to be destroyed, the responsibility of this work goes to those who are in-charge of history.


Swahili oral history is the source of written history and should not be ignored it because long time our great grandfather use to tell history from generation to generation that period they had no scripture to write with, till they converted into Islam, such history passed through stories, folklore, poetry, poem and so on since then people were gathered and old men telling the stories to young men what passed in older days and this are the source of history the historian use to go to different old men to seek information and write down and become really written history we must not forget the sources and some time such historian will write his history without even mention the name of informant I believed that if were not oral history we would not have a written history when I was doing my research I have learn from my grandmother she was one leading poet in Lamu and Pate she was telling us about Pate Sultanate the battle between Pate and Manda and Manda Takwa, Siu and Uguja or Zanzibar, Mvita or Mombasa with Pate against Amu Lamu and she did not know English only Kiswahili when I was reading history books by Historian the information therein are not new to me and not from my grandmother alone but to my teachers and other old men in Pate and Lamu then I decided to collect information from different people and write down because I have noticed some of information left out by the Historian, therefore I chose to write down such information base on oral history, while I am belong to this community and I was brought up in it culture I could produce something better which can benefit the readers I remember one of well known historian someone advised to come to me and he came and asked if I could help with information related of Pate history and Lamu and gave me what he has written about Pate and Lamu after gone through his papers I found the information, about a group of Pate quarrel with their relatives form ruling family of Pate left Pate and camped at Magogoni and build their mitepe sewn boat to enable them to travel and another place for settlement after completing their ships then they sail to Lamu island on the other side of the Island which known as Matondoni this information is included in my oral history told by my uncle  namely Bwana Mbarak Ali Hany of Matondoni he also is the source of information from any historian books what I feel a lot of information disappeared like that, about Shungwaya one of my family member sheikh Abdul-Hamid Mohamed Nabhany (Bwana Kitini) he told me the story of Shungwaya before I read from history books this gentleman was teacher in Malindi and I was his assistant in teaching the Holy Qu'ran even his father Bwana Kitini wrote Pate history using Arabic scripts about Manda, Bwana Mohamed Abubaker (Kijumwa) well known poet and artist in Lamu he wrote in his beautiful hand writing about Manda after I heard this before and then I had his manuscript on that story some information are in poetry, poem, etc.


The historian believed that when you write something you must cought previous historian otherwise your information will be useless I disagreed with this theory suppose you follow the source of his information you will find out is the same way you received it depend how you collected and from whom, is he or she is an authority of information in the community and people depending on him as source of information


The history is like Waswahili said "N'gano ni n'tia Arubaini" The stories has forty branches therefore everyone depending what he or she received who is perfect you don't.  Know, because we have confidence what he or she, the best idea is to collect information from different corner and write down and after that to be selected what are the correct and not on my observation that archaeologist they depending what they found in excavation and prove the date of the place and historian they need evidence of what source of such information, also with oral historian depending the source of information but this is orally from one to another and pass over from generation to generation where the same information written down it become written history as I said earlier my information enerely base on oral which is traditional and I have been brought up with the same custom and I am trying to conserve and to revive before it disappear let us work together in this issue and how the reader enjoy the combination of both written and oral history.  This history are included oral literature and culture of Swahili north coast of Kenya collected from Swahili historian of that area and most of them gone already I have been able to collect lullaby, poetry, poems, songs, in lullaby of "Makame Nduza" mean of brother king this contain a story of a girl who is princess with nine brothers watching each of nine gates of the place of Manda in side there is a history and culture, I had recorded in Pate from lady by the name of Fatma Athman 1965, also wedding songs another lullaby, "Bwana Wendee Shungwa" this the farmer husband went to his field and come back home to his first wife while he intend to get marriage to another wife without knowledge of his first wife in this contain culture poetries, stanza and songs recited by Fatuma Athman and Zahara Ali both of Pate, Zahara Ali she did not know how to read and write but she cramming by heart both are treasure of traditional culture of Swahili the evidence of this is their voices Fatma Athman know how to write and read Kiswahili using Swahili scripts, my teachers one is alive namely sheikh Faraj Bwana Mkuu of Lamu Present at Mombasa had a lot of information written down and because had no body to help him publishing them then was destroyed and everything gone, my friend who is well educated in Islamic religion and also a Swahili scholar namely Sayyid Mohamed Shariff Said Al-Beidh of Lamu now he is in Mambrui near Malindi he gave me a book contain Fumo Liyongo long stanza describing the beautifulness of his wife from head to toes this are (52) fifty two verses and there are chart of navigation voyages to Arabia and India following astronomy all this are in my possession that is evidence and sources of information tell us what he or she heard from their great grandfather and continue till reach us and is one of our culture and we cannot change this and another culture in my opinion that who brought up with that culture he or she is better to understand deeply than the one who just studying the culture are quite different between these two I hope oral history it is now to be taken and combine with written history seriously and be recognized by the historian and archaeologist, some of archaeologist one of them is Dr. George Abungu the head coastal Archaeologist, of Fort Jesus Museum, Mombasa whenever they go to any place to excavate he invite me to observe things and identify and if there are gapes in their history we fill that missing information and produce perfect and clear information as I said earlier I have been invited by the head coastal archaeologist to join their team to Pate for excavation on "Msikiti wa Bwana Bakari" the mosque of Bwana Bakari in Pate before they wanted to know that map of the town and town wall gates.  According to one of their colleague Dr. Usman Ghaidan who is non-Mswahili in his map shown only one gate and from oral the wall town gates should have seven (7) or nine (9) and seven in my information received when we were physical checking and find one extra to be eight (8) and I said impossible must be another one to complete nine (9) after struggling at last we found one to complete the number I was hundred percent sure there must one gate because traditionally and culturally have numbers of such  gate and the map of Pate now shown nine gates (9) depending oral traditional information given by me and on the map they mentioned my name as traditionally informant now you can see the important of oral history are if wee are sticky in one gate by non indigenous while the indigenous knows the information is not correct and should be corrected and the good way is consulting the oral historian indigenous of that place, these three should work together shoulder by shoulder and come up with good information otherwise thing will go wrong as we have seen In this issue, I am glad to say that any Swahili activities these two gentlemen involve me in it that is Mr. Ali Abubaker the chief curator Fort Jesus Museum, Mombasa and Dr. George Abungu the head coastal archaeologist, Fort Jesus Museum Mombasa and also I am advisory committee member Swahili cultural center and lecturer in Mombasa, let me explain to you what forced me to do  this research I found most of researcher on Swahili culture they take things for grant and compare African culture with western culture which are quite far different specially anthropologists I will try to base on traditional even I have effected with written information which are originally from the same sources I had a lot of students from different universities in United States, Germany, Netherlands (Holland) Kenya, and Tanzania for their research work as consultant with different subjects and they are succeed in their research work.  The evidence I have, I have been able to record most the informant their voices telling the story for an example Pate history one of my relative Sheikh Al-Aidina alias Dini Nabhany of Pate told me the Pate history and I had recorded his voice and he is not any more in this world Zanzibar and Siu history of their battle and poetry concerning the what happened in that period most of the information in poetry and I have recorded from very famous poetry in Pate namely Bwana Saidi Wa Haji Khamisi of Pate and also he died a year after recording this information about Manda and Takwa I have told by my teacher Sheikh Abdalla Bakathir (Kadra) of Lamu verbally and Mohamed Abubakari (Kijumwa) written in Swahili Arab scripts by his own handwriting the manuscript are in my possession both also died and about people from Pate came to Lamu Island and settled on the other side the place known as Matondoni these people join Lamu people and fight against Mombasa and Pate people in the battle of Quduhu at Shela near Lamu this information I have been told by my uncle Mbarak Ali Khan Nabhany of Matondoni Lamu.


There are history in wawe, this is one of farmers poetry contained twelve channel include riddle, metaphor, proverbs and bombastic words this is a long story of farming from bush cutting, clearing and burning and from planting to harvesting, this you can not get in writing but only oral thus all, apart from this there so many unwritten culture, traditional and literature now it is time to put them in writing.  Ahmed Sheikh Nabhany
  
     WHO IS A MSWAHILI

First of all you must know the person or people or group of persons or peoples who were they and then tell their stories.  There are several questions about Mswahili or Waswahili.  The answer is very simple.  A Mswahili is one among Bantus like any other Bantu in Africa what made person to be called he or she is belong to certain kabila.  The question you should ask to other kabila too and not to Mswahili alone let us answer the question if any kabila be recognized with their activities why not a Mswahili for an example (A) People known by his languages when he or she speak influent. (B) He or she to have faith that he or she belongs to that group. (C) The language becomes his or her first language.  (D) The way of life co-ope and fits into that group.  (E) How they dress, dance, eat, build their homes and the materials they use.  If any group follows the same system and leaving far from other group while they have similar activities it is very logical to put together and call them such kabila and if you ask where are they coming from the same question applies to other kabila.  The Waswahili are from the coast of the Indian Ocean.  Like any other group in their own lands, always kabila are recognized by their language, customs, culture, and literature.  Traditionally these are all an identification of such kabila.  Waswahili became very famous because they are living along the Indian Ocean and traveling by their own ships known as "mitepe" in Kiswahili.  This was before Waswahili converted to Islam with those ships enabling them to bring so many things from India and the Arab Gulf.  Some how they have learned a lot out of their culture and some good things enter into their culture and this is the reason why Swahili culture is very rich more so than any of some African culture, let us see where we can find culture in Swahili community are in different work, shelter, entertainment, attire, dances, weapons, tools, music, cooking, if the community needs to have such activities Waswahili also they have nothing else, the able to build stone houses and still erected in Lamu and Pate some of them over 2000 years are seen well decorated in people live in and these are very clear evidence of Waswahili were their a long time occupied coast, they were farmers, fishermen, businessmen, carpenters in wood carving, joinery, ship building, missionaries, in building restoration , travellers, navigators, herdsman, leather workers, blacksmiths, goldsmith and silversmiths.  They have competent poets and well educated in astronomy, astrology, agriculture, medicine, embroidery, each of them have their language and this makes Swahili a rich language and culture.


Waswahili are like any other African in this world.  Their language is Bantu or Watu and have their culture, literature, and traditionally they are along the coast on the Indian Ocean and some of them are on Islands like Kismayo, Birkanu, Kiwayu, Ndau, Pate, Manda, Lamu, Mombasa, Unguja or Zanzibar, Pemba, Comoros, and Madagascar.  They are as follows:


The Waswahili are divided into three groups.  Two of which have Swahili blood they are Mswahili born with parents who are Waswahili.  This is the first group of a Mswahili.  The second group of Mswahili are those who were born to non-Waswahili fathers, but whose mothers are Waswahili.  The third group of Mswahili are those who entirely left his or her culture, traditional way of life and religion and follow the Swahili.  The Swahili elders invite the community and make a feast and announce that the group of such persons or the individual into the Swahili community as Wamiji or M'miji.


Before the word Swahili was known as Wangozi and their language are Kingozi and now the word Kingozi remains in early scriptures written by ancient Wangozi, how come the Wangozi came to be called Waswahili when the Arabs came to the East African Coast and found the people dwelling along the coast they called them these are people of "Sahil" which means the coast in Arabic.  When they arrived they saw people and asked them where are you from, they answered we are from "Siwahili" which means we are from this Island.  Since then the word Swahili was used instead of Wangozi.  


The first group of Swahili Kabilas are as follows:

LAMU or AMU:




Wa - Kitau:
Wa-Yumbile





Kadhi Mataka

Wa-Yumbe





Tiro

Wa-Tindani

Wa-Kinamte

Wa-Famau

Wa-Yumbile Ng'ombe



Wa -Takwa
Wa-Yumbile Pembe




Bakari Husseini

Wa-Yumbile Punda




Mohamed Swalihina

Ma-Kashero





Bwana Mshuti Waziri

Wa-Shubori

Msheki





Wa-Tukutu:
Wa - Kipungani:




Wa-Yako
Wa-M'meya





Wa-Kitaka

Wa-Mgoi





Wa-Kipai

Wa-Diba





Wa-Mbaraka Msuri

Wa - Shela:





Wa - Pate

Bekea wa Bamui




Wa-Ngandu

Mashumbwii





Wa-Tutu

Bwana Tumani Adi




Wa Kande

Shaibu Mataka




Wa-Kitokwe








Wa-Thaingandu








Wa-Imezi








Wa-Mbui

Wa-Manda:
Chande





Wa-Tikuu or Bajuni:
Bwana Kombo Haji




They are two groups one is

Abdalla Athmani




called Miulu of ten (10)  

Bwana Juma Haji




Tribes and another one is Bana

Wa-N'gandu





of eight (8) Tribes they are  








as follows:
Wa-Siu:








Wa-Ungwana Ngamia Avutila


Miuli:
Wa-Daile





Muomwe

Wa-Kilio





M'chismayu

Wa-Ndarasimale




Mchithindani

Wa-Hartikawa





Mveko

Wa-Shanga





Mchandaa

Wa-Bumbuili





Vathipingoni

Wa-Urdumila





Vangumi

Wa-Banu-Sadi or Waswahili



Vakoyama

Wa-Wana Wa Ndege




Vagede

Mungo-Bakari





Vyangove

Wana-wa Ndege







Wa-Bilasho














Bana:
Wa-Yawa





Mnikilio

Wa-Firado





Avutila

Mwita-wa Pwani




Amishiri

Wa-Famau





Rasimale

Rokoo






Mfirado

Kina-Mgauga





Hatikawa








Vakava

Wa-Shaka:





Vadaile
Rasani

Maringani





Wa-Ijngama or Waungama:
Fumo Liyongo





Ahamadi Kadhi

Mwenye Mfalme




Hassani wa Mwenye








Zimrata

Wa-Uziwa:

Shemoroma





Wa-Ozi:
Beke Kitwetwe




Hazaraji

Ba-Mwalimo





Bauri








Wenyesa

Wa-Mutwafi-Mwinyi Nyali/N'gombeni:

Mwinyi Jimue





Wa-Sada:
Mwinyi Rakwe




Hamadi wa Bajuma

Mwinyi Guziadi




Bakai

Banu Shampwe








Wa-Paza:
Wa-Mvita:





Mbau
Mwinyi Hunzi Ali




Shindua

Mwinyi Kutani




Banu Shaki

Mwinyi Kae Shee




Banu Batai








Banu Hani

Wa-Tangana:





Kanani
Mwinyi-Gwisa

Mwinyi-Umbwi




Wa-Malindi:

Mwinyi-Mjaka




Banu-Shaha

Mwinyi-Muli





Banu-Mbwana








Banu-Umanzi

Wa-Changamwe:




Wa-Kilifi:
Mwinyi Ngovu




Mwinyi-Kiwanda

Mwinyi Kitui





Mwinyi-Rakwe

Mwinyi Koba





Mwinyi-Guziadi

Mwinyi Faki





Banu-Shampwe

Mwinyi Ngosi





Banu-Muyaka

Wa-Jomvu or Wajunda:

Mwinyi Faki





Wa-Kilidini
Mwinyi Jaa wa Mwinyi Nguti


Mwinyi Hudumzi

Mwinyi Chande wa Mwinyi Shamaniya

Mwinyi Nguti wa Mwinyi Muzagu

Mwinyi Usi wa Mahaji



Mwinyi Koba wa Dani

Mwinyi Uledi wa Ndau



Mwinyi Hunzi








Mwinyi Kae wa Pembe








Wa-Barawa or Wambalazi:
Wambalazi are on of the tribes among Waswahili from Bantu, the Somalis came to their place and fought them and changed their name of Wa-Mbalazi to Wa-Barawa in Somali language the wor BAR means Bit and the word Wa means Wambalazi.  The Somalis who came into the Wambalazi area they were five tribes or elders is called Shanga-Masi in Somali language Shan is five, Masi is tribes and those were as follows:

1. Daafaraf

2. Dakhtira

3. Guigal

4. Wiriile

5. Hajuwa

Some of these tribes inter-married with the Wambalazi and then other groups of six came in.  They are as follows:

1. Mkuu Hatimu

2. Rere Wali

3. Mkayu

4. Pere ya Karani Hatimu

5. Kuvulahi

6. Lamawii

Also, another tribe which is tune-tore who live 50km from Barawa wambalazi speak with two dialects when they go to the market they speak with Kikata or Kikatwa dialect which is easier to speak than Chimbalazi though Wambalazi they can speak both dialects.  The Wambaluzi are comprised of two groups.  They are 1) Wakatwa    2)Wafirado

Other groups moved from Somalia-Barawa to Pate they were six (6) tribes:


1) Kumkhatim


2) Rerewali


3) Mkaya


4) Kivulahi


5) Rere ya Karani


6) Lamawii


Wa-Ngazija:

Wa-Inyaishe


Wa-Mbude


Wa-Inya Rajabu wa Bambaw


Wa Inya Nkodwa Inya Fezezi


Wa-Inya Rume


Wa-Itsandaa/Itsandaa Mjini


Wa-Nzujini


Wa-Mbeni


Wa-Hama Hame


Wa-Mayote


Wa-Moroni


Wa-Bangwa


Wa-Mutsa-Miuli


The second group of Waswahili are those who inter-marry with Arab or any other tribe the child born is second group of Mswahili he/she brought up with Swahili culture, language and follow the traditional way of life.


The foreigners who came to different Swahili areas are as follows:

Amu or Lamu:
Mahzumy




El-Busaidy

Jahadhamy




El-Amoudy

El-Maawy




El-Hussein-Abubakar Bin Salim (Masharifu)

El-Bakary




El-Maddaly (Masharifu)

El-Kindy




Shatry (Masharifu)

Saggaff (Masharifu)



Baskuti (Masharifu)

Pate





Siu

El-Batawi




Abubakar Bin Salim (Masharifu)

El-Baury




Jamalilml (Masharifu)

El-Nabhany




Shantry (Masharifu)

El-Rudainy (Masharifu)


Shehali or Saggaff (Masharifu)

El-Hatimy




Rafraf

El-Jamalilail (Masharifu)



El-Khalidy

Tikuuni:




Barawa:
Nadhiry (Masharifu)



El-Waily

Baskauty (Masharifu)



El-Hatimy

Banustambuli




El-Nadhiry (Masharifu)

Nofaly





El-Madhaly (Masharifu)

Khazrajiy




Baskuty (Masharifu)

Al-Ausy




Jamalilail (Masharifu)

Malindi




Ngazija
El-Kindy




El-Husseini (Masharifu)

El-Amoudy




El-Jamalilail (Masharifu)

Bawazir




El-Nabhany

Bakhshwein

Mombasa:

El-Mazrui

El-Riamy

El-Basheikh

El-Shikely

El-Shirazy (Persian)

El-Hinawy


These are some of the foreign tribes which came to Swahili lands and some of them inter-married with Waswahili and this is the reason why the children born are the second group of Waswahili.

Swahili Dialects:
Waswahili have over fifteen (15) dialects spoken all over the Swahili lands.  They are as follows:

Country:



Dialects:



Kabila
Somalia



Chimbalazi/Chimini

Wabarawa/Wambalazi

Kenya/Lamu



Kitikuu/Kibajuni


Watikuu/Bajuni

Kenya/Lamu



Kisiu




Wa-Siu

Kenya/Lamu



Kipate/Kikiwangaa


Wa-Pate

Kenya/Lamu



Kiamu/Kikiwanga


Wa-Amu

Kenya/Mombasa


Kimvita



Wa-Mvita

Kenya/Kwale



Chichifundi



Wa-Funzi

Kenya/Kwale



Kivumba



Wa-Vumba

Kenya/Tanzania


Kimrima



Wa-Mrima

Kenya/Tanzania


Kimtangata



Wa-Mtangata

Tanzania/Pemba


Kipemba



Wa-Pemba

Tanzania/Zanzibar


Kiunguja



Wa-Unguja

Tanzania/Zanzibar


Kimgao



Wa-Mgao

Comoro/Ngazija


Kingazija



Wa-Ngazija

Comoro/Ngazija


Kianjuani



Wa-Ngazija

Waswahili in the First Century AD

Waswahili were found in the first century AD.  My teacher Sheikh Abdalla Bakathir (Kadara) who was an oral historian, master Swahili poet, well educated in Islamic religion, and a traveler was traveling between Swahili lands to India and Arabia in his own ship called Madina.  Before he died, he told me that Waswahili were found on the East African Coast in the first century AD.  They were building their ships without nails but rather with ropes and pegs.  The boats were called mtepe in the singular and mitepe in the plural.  These Swahili people were sailing to Arabia and India carrying ivory, millet, and mangrove poles.  They returned with dates, Indian furniture, and water pots.  My father in law, Amiri Mahadhi of Lamu, told me that there is a poem to show that these kind of ships sailed to Arabia and India.  He remembers only two lines but  there should be three or four lines according to Swahili prosody.  The poem is as follows:

Kilichundwa kwa kamba na misumari ya miti                                                                                       

Hakipakii sambamba na micele hakipiti

Translation --

That which was built with ropes and pegs 

does not carry a proper load and cannot sail beyond Micele


This verse shows that these ships were sailing up to Micele and not beyond.  Thus the two lines which are missing discuss an Arab land.  I went to different sailors and captains of Swahili ships then at last I asked Captain Mohamed Dilimuwa of Kiunga and he could recite to me the last line of the poem of which Captain Amiri Mahadhi gave me the first two lines.

Ngololo akisha wamba-hukila kivutivuti

When dudus are spread all over damaging the ship slowly

The full verse is:

Kilichundwa kwa kamba na misumari ya miti                                                                                       

Hakipakii sambamba na micele hakipiti

Ngololo akisha wamba-hukila kivutivuti


The Greek traveler, some historians said that he was known as Heroditus and some said his name was unknown, he came to the East African Coast.  He wrote in his report known as "The Periplus of the Erythrean Sea" about Swahili sewn ships mitepe, outrigger canoes ngalawa, and fishing traps ema or dema.

Before Islam

Before the seventh century AD the Waswahili had no religion.  They had P'anga and Mizimu.  These were secret places to meet with jinns and discuss problems which occurred in their lands.  Some Waswahili elders were well educated in (Falaki) astronomy and astrology they then invite the jinns to attend a big conference in one of the Mizimu or Panga.  According to a plan made by the Waswahili elders, in the conference place they put flags of each and every nation of the jinns who will appear at that meeting.  For example, they put up flags of Egypt, Somalia, Arabia, India, China, Unguja, Pemba, Ngazija, Gala, and any others.  The flags represent their nation or countries where the jinns arrived.  They sit under each of his or her nation flag with human being and discuss their problems and how to solve them.  To those who do not know this they say the Waswahili go to the Mizimu or Panga for worship but this is not true at all.


This information received from reliable person with knowledge of (Falaki) namely Sheikh Mohamed Imran of Mombasa.

Revival of Islam

Between the sixth and seventh (6-7) century AD the prophet of Allah (God) appeared.  Muhammed S.A.W. and at that time Muslims were very few and the Quarraysh of Mecca gave the Muslims a hard time.  The Quaraysh quarreled against the prophet and his followers, and that time the prophet ordered his companions to go (Habasha) Ethiopia to escape the Quarraysh of Mecca.  In the first migration of the prophet's companions there were thirteen (13) people.  Among them, was the third Caliph Sayyidna Athman bin Afan with his wife Sayyidatna Ruqiya bint Muhammad S.A.W., the daughter of the prophet.  This occurred in 615 AD.  The second migration was in 618 AD and there were eighty-three (83) companions of the prophet.  After some time, thirty-three (33) returned and fifty (50) remained in Ethiopia and spread the gospel of Islam.  They penetrated into Somalia and eventually to the East African Coast of Kenya.  


When the Waswahili converted to Islam they began to educate themselves in Arabic language in order to enable themselves to study their religion.  They made their effort to learn more Arabic until they became well educated.
  This information about Islam I have learned in an Islamic school, "Madrasa Tunajah Al-Islamia" in Lamu from my teacher Sayyid Ali Bin Ahmed Badawy.

How the Waswahili Invented Their Writing System

When the Waswahili became well educated in Islam and because of it, know how to read and write in Arabic, they started to invent their own writing from Arabic letters.  They were accustomed to the Arabic Alphabet.  Some of the letters in Arabic, Swahili add some sign to enable them to utter proper Swahili words which are not in Arabic they are as follows:


P

NJ

CH

V

NG


From this time forward, the Waswahili could write their poetry, poems, songs and lullabies using Swahili scripture although foreign writers called Swahili script Arabic script and not only the Swahili brought from Arabic but Pakistanis in India and Hausa from Nigeria.  But they do not call these Arabic scripts they call it Hausa in Nigeria, and Urduin in Pakistan.

The First Swahili Composition

The first Swahili compositions are (Utumbuizo) lullabies and then long stanza (Utendi) by Fumo Liyongo of Shanga who lived between the eighth and ninth centuries (8-9) AD.  This story was told by my teacher Sheikh Abdalla Bakathir (Kadara) in 1965.  Fumo Liyongo is a well known hero in the Swahili community and was a master Swahili poet.  Also, he composed a stanza entitled "Mwana Manga" to his wife in order to describe her beauty.  The stanza contains fifty-two (52) verses.  Fumo Liyongo was in Pate, but was living in Shaka and Ungwana wa Mashaha near Kipin, Tana River District, he was travelling to Pate and Shanga some time stay in Pate and Shanga, during his time the Sultan or King of Pate was Daudi Mringwari. One of his cousins hated Fumo Liyongo because he was very famous and people loved him very much, he was a very strong man and huge and that Daudi Mringwari quarreling with his cousin Fumo Liyongo and try to kill him.  According to my research I went to Kipini and I meet an oral historian by the name Mwalimu Athman of Kipini that was 1964.  He told me the same story about Fumo Liyongo and also in Witu by Mbwana Athman an old man both died Fumo Liyongo period was before the twelfth (12) century AD because from that period of time the ruler of Pate was Nabhany who came first with his people was Suleiman Bin Suleiman Bin Mudhafar.


According to oral history, the Pate ruler was a woman Mwana Mansuri and after her then Bwana Ishaq Batawiy.  In 600 Hijra or 1200 Bwana Suleiman Bin Suleiman Bin Mudhafar arrived in Pate from Oman.  He was given a warm welcome by the king Ishaq Batawiy of Pate in his palace (Gongwa).  Then he got married to King Ishaq's daughter.  According to Swahili customs after seven days honeymoon (Fungate) the bridegroom used to go to his father-in-law to visit and say hello (Kutesa).  The father-in-law would give him a gift.  Anything he wishes to give to his son-in-law with King Ishaq took him and put him on his throne to rule Pate.  Since then the Nabhany ruler continued from Suleiman Bin Suleiman Bin Mudhafar (35) thirty-five ruler who were on the throne to the last king who was Fumo Bakari in 1891.  Among Nabhany ruler was Lady Mwana Khadija Nabhany from this information there was no king of Pate called Daudi Mringwari.  Therefore, Fumo Liyongo was before the twelfth century.  The oral historian placed Liyongo between the eighth and ninth (8-9) century AD.  At that time Fumo Liyongo was travelling between Pate, Ungwana wa Mashaha and dwelling at Shaka near Kipini and Ungwana wa Mashaha.  Most of his time was spent in Shanga near Siyu.  It was even mentioned in one of the verses that he belonged to Shanga.  In Kiswahili the verse is as follows:

Fumo wa Shanga Sikiya-Shambaa Mitaa na Pwani Fumo wa Shanga Kwambiya-Watwa Mumfungueni.


This story was told to me by my uncle Ali-Aidina (also known as Sheikh Dini Nabhani) in Pate in 1965.  For the full story of Fumo Liyongo see the chapter in Swahili Heroes and Braves.

Swahili Poetry and Prosody

Poetry is the most popular part of Swahili literature.  When compared to prose and dramas, poetry is the most important part of Swahili literature because through it the Waswahili have, over the centuries, expressed their most important feelings and thoughts.


Swahili prosody can be divided into thirteen categories or forms.  These categories are established either by the number of syllables, rhyme, or number of lines in each verse.  The following are the names of the forms we have been able to discover so far:

1) Shairi




7) Tiyani Fatiha

2) Wimbo




8) Hamziya

3) Utendi




9) Utumbuizo

4) Duramandhuma/Inkishafi


10) Wawe

5) Ukawafi




11) Kimai

6) Wajiwaji




12) Zivindo







13) Sama/Mahadhi/Sauti



Of these, the most popular forms are the Shairi, Wimbo and Utendi or Utenzi.  The Shairi is made up of four lines known as Mshororo (Singular Mshororo) each Mshororo contains mostly sixteen syllables and middle and end rhymes.


A Shairi and other forms do not have a fixed number of verses.  But, traditional poets usually compose poems containing an odd number of verses apart from a lullaby.


The Shairi form is used to express thoughts on a variety of subjects.  Some of these are riddles, a play on words to show one's knowledge of the language.  It is also used for other social matters such as expressing feelings of joy during a marriage celebration.  In a wedding ceremony, there may be two poets who exchange riddles in verses composed on the spot.  The two poets are as the Mashaha (Singular Shaha).  These are men and women who are considered to be Kings and Queens of poetry.  On such occasions, Men and women are separated in accordance with Swahili customs.  The poet who wins the competition is given a prize, by the defeated party.  The prize is a sack of rice and a steer, these are called Kikanda na Ng'ombe and are prepared for a feast as part of the festival.


The second form is Wimbo which is made up of three lines usually containing sixteen syllables.  The syllables may vary depending on the subject.  For example, if you are sending the Kishada gift to the bride, then you can compose the poem with four syllables from the start to the middle and then from the middle to the end the rhyme should be eight syllables.  Each line should be twelve syllables and so on.  One of the meanings of wimbo is a song.  It is so called because this is the form that is most often used for lyrics of Swahili songs.  This form is used in for example comprising verses for weddings to pray for happiness on the bride and bridegroom, welcoming guests and for bidding them farewell and also for making jokes about each other.  It is also used by lovers to extend messages of love to one another. 


The third category is called Utendi or Utenzi.  Each verse consists of two lines, often made up of sixteen syllables.  Each of the forms is used for such topics as the recording of historical events, such as the history of a place or the life story of a famous person.  It is also used by elders to advise a young person on good behavior and to admonish the faithful against evil deeds.


There are many published Tendi on different subjects.  One of the best of these is known as Utendi wa Mwana Kupona a classic in Swahili literature.  It was composed before the author died in 1860.  It has been translated into English several times by different people.


The remaining ten categories are not as popular as the above three.  The reason is simple - their forms and scale meters are difficult and require a very competent poet to compose in one of these forms.


The fourth form is called Duramandhuma/Inkishafi.  Each verse consists of four lines of eleven syllables each.  This form is used in teaching good behavior and the fear of God and the day of Judgement.


Fifth is the form called Ukawafi.  Each verse consists of four lines which are fifteen syllables each.  This form has been used for telling prophets' stories such as the birthday of Prophet Muhammad (May Peace and the Blessing of God be upon him) as well as the stories of other Prophets such as Moses (Musa A.S.S.) and an Eagle and Dove which is called Kozi Na Ndiwa.  These poems are very popular among the Swahili and most of them are recited by heart.  


The Sixth form is called WajiWaji.  Each verse in this form consists of five lines of fifteen syllables.  This type has been used to teach human beings not to be proud, because the world is not theirs.  It has also been used to pray for rain.  Great worrier poet like Fumo Liyongo composed in this form.


The seventh form is called Tiyani Fatiha.  Each verse consists of nine lines.  The First two lines consist of twelve syllables each.  The third and fourth lines are made up of seven syllables to each line, the fifth, sixth and seventh lines consist of eight syllables each.  The last two lines are twelve syllables each.  This form is a bit complicated.  It has been used to pray to God for relief when in difficulty and also to pray for forgiveness from Sin, promising never to repeat it again and to do good.


The eighth form is called Hamziya.  The Hamziya is a translation from Arabic verses called Umul-Qura composed by El-Busary in praise of Prophet Muhammad (S.A.W.).  The Arabic verses are made up of two lines, while the Swahili translation consists of two lines of fifteen syllables.  The Swahili recite this poem when they are celebrating Prophet Muhammad's (S.A.W.) birthday and also when they are dancing Twari Landiya street dance taking the bridegroom to his bride's home.  They sing on the street until they reach the house.


Utumbuizo or Lullabies, are the ninth form.  This form is not made up of verses.  Where one pauses depends entirely upon the composer - singer's breath.  But when the composer-singer pauses, there must be Rhyme.  There is no special number of syllables or lines and the rhyme can be changed at any time.  This form is used to keep the children from crying.  Also women sing in this form when they are grating millet for making porridge (uji).


On the plantation when farmers are in the field clearing and cultivating.  Two or more poets can sing to entertain the others.  It is used especially by women when they are performing their work either in a group or individually and also to welcome a husband returning from his farm after working hard in the field.


The tenth form is called Wawe.  This form like Utumbuizo or Lullaby is not made up of verses, but there must be a rhyme whenever the composer pauses.  It is used by the Swahili farmers who prepare the land for cultivating by cutting and burning the bush.  Th night before the burning a group of farmers get together and it is traditional to have poets in the group.  They stay awake the whole night singing in Wawe.  The word in this composition, a kind of poetic dialogue composition are all riddles.  At dawn, after morning prayers, the farmers light the fire to clear the bush from their fields.  In the evening, when they have realized their task, they go back to town to dance, the dance is called Randa.  They go from door to door, visiting each farmers' home where they are given Maji ya Ngizi, a sweet drink made from juice extracted from the coconut tree, to quench their thirst.


The eleventh form is called Kimai.  This form has very short sentences and no verses.  It does have rhymes.  It is used mostly by fishermen and sailors.  The Swahili fishermen used to employ this form for celebrating the Swahili new year which always falls after the heavy rains.  They gather on the beach with their food and slaughter goats, sheep and even steer and they sing for the whole day.  The Swahili believe that if one among them goes on a journey and is believed to be lost, if they hold this function, within a few days the person will return home safely.


Zivindo is the name of the twelfth form.  This form has four lines in each verse.  Each line is made up of fifteen syllables.  It is used to preserve words which are pronounced the same but have different meanings (homonyms).


The thirteenth category is called Sama/Mahadhi/Sauti and it has no specific number of syllables, lines or verses.  The poet's composition depends entirely on given musical tune.  In other words the number of syllables, in any line and in a verse, depends on the sound of the given music.


Swahili prosody is an art.  It follows a certain set of rules which have been handed down from generation to generation.  There is much room for innovation, while at the same time abiding by the language's idiosyncrasies.  There are some people (needless to say usually non-Swahili and Swahili who were not brought up within Swahili culture) who wish to ruin this tradition by the introduction of free verse.  This goes against the Swahili sense of aesthetics.  Every language has its way of speaking, its grammar and it follows the linguistic rules and cultural traditions of its people.  To force aspects of other languages and cultures into Swahili as some highly schooled individuals try to do is to force an unappreciated change.  Western free verse goes against the grain of Swahili linguistic and cultural idiosyncrasy.  The Swahili regard poetry as the backbone of their literature.  To them poetry is more important than any other form of literature.  Through it they express their thoughts, their joy and their agonies.  
Rulers of Swahili Lands

Most of the Swahili areas were coastal and areas had their ruler and among them were ladies and they were in different times and periods.  The ruler of Pate before Batawi and Nabhani was a Mswahili woman.  She was the Queen of Pate.  Shewas called Mwana Mansuri and after the ruler of Pate was Sultan or King Ishaq Batawi.  He was on the throne since then until 1200 AD.  Upon the arrival of Suileman Bin Suleiman Bin Mudhafar Nabhani with his group from Oman they were welcomed by the King Ishaq Batawi in his (Gongwa) palace.  Suleiman was nice and showed good behavior to the King and his relatives until the King decided to give one of his daughters in marriage.  When Suleiman was married according to Swahili custom after seven (7) days of honeymoon the bridegroom should go to his father-in-law to visit him.
  Suleiman's father-in-law put him on his throne to become a ruler of Pate.  He became the first ruler from Nabhany family from the twelfth century AD.  From that period the Nabhany ruled Pate and thirty-five (35) kings sat on the throne to rule Pate one among them is Lady Khadija and the last one was Fumo Omari and he left one son called Mohamed Bin Fumo Omari.


Lamu or Amu Ruler

Lamu is an island which contains four villages: Amu, Matondoni, Kipungani, and Shella.  Before the seventeenth (17) century, Lamu Town was at the north end which is called Wiyoni.  It is still there but there are no houses.  Lamu people used it as a grave site.  Afterwards, Abdul-Malik Bin Marwan came to Lamu through Shella with his group and camped at Hidabu south of Lamu on the way to Shella village.  Then Wiyoni people came to know that there are people living, one day Wiyoni people sent a messenger with a letter to tell that he needed peace.  Hidabu sent a message also.  They met in the middle and greeted each other.  Hidabu's messenger asked Wiyoni's person where are you going?  He replied I am going to Hidabo to inform them that we need peace.  Then he asked what about you.  He said we want to fight.  Then Hidabo's messenger was clever and told the Wiyoni messenger let us go to my people first and see them what it will be responded then they went when they reached the Hidabo people read the letter and replied that if you need peace we invite you to come here where is Hidabo without arms and weapons then we will discuss when Wiyoni people received that letter they agreed and went there when they reached Hidabo, people were well equipped with arms and weapons and started fighting and killed a lot of people some of them returned home and they were ordered to obey the order from Hidabo.  They were ordered when they came to Hidabo not to wear shoes or cover with an umbrella.  Hidabo people were very rude to others and ignored everything.  They were very rich with gold and domestic animals.  They had a lot of milk, obtained from their cattle.  They make (Israf) wasting of things without taking care spending a lot of money for nothing.  Allah (God) punished them with sandhill cover their town and damaged all the things in their possession and most of them died.  The rest of them ran away to Lamu centre and settled there.  Wiyoni people came to Lamu and started a new life.  Wiyoni people came to Lamu divided into two major areas or locations which are Langoni situated at the south end of Lamu and Mikomani situated in the north.  Each area contained , the boundaries for both Langoni and Mkomani area (Msikiti wa Pwani) or beach mosque the boundary passed front of the mosque leave the mosque inside Langoni.


Langoni location are as follows: Mkunguni, Nyuma ya Gereza, Mtawini, Kilindi, Milimani, Mtegemewa, Riyadha, Usufini, Laini, New Location, Gadeni, Kashmiri, Usitawakamba, Mikonokononi, Darajani, Kijitoni, Matumbatuni, Baitil-Mali, and Hidabo.


Mkomani location are as follows: Baoni, Skandaria, Bandar Abasi, Teremkoni, Madukani, Kinooni, Yumbe, Kivundoni, Utukuni, Pumuwani, Pangahari, Kitendetini, Mzungu Mweusi and Wiyoni.

Political and Social Parties


There were political and social parties on Lamu Island.  Those were the Zein party and Soud.  Each party had elders from both locations Langoni and Mkomani.  Langoni Social and Political Party was called Zein Party and Mkomoni social and political party was called Soud.  There were two elders.  Langoni was Bwana Zahid Mngumi and he was a member of the Zein social and political party.  The Mkomani elder was Sheikh Ali Tajil-Arifina.  He was a member of Soud Social and political party.  These two gentlemen were elected each elder after five years.  Between seventeen and eighteen hundred AD, the president was Bwana Zahid Mngumi.  That period Bwana Zahid Mngumi was very clever and brave and intelligent.  One time, when he was constructing Lamu Fort and he decided to invite an architect to come to Lamu from Mombasa to help them build (Buruji) or (Maburuji) which are round section of two corners in the building some people say that Lamu Fort the foundation was laid by Sultwan Fumu Lutwi Nabhany of Pate.  Then Bwana Zahid Mngumi completed it.  Invitation went through to Mombasa Governor and Liwali Abdalla Bin Hemed was sent to Lamu as an Architect by his ship and when he was arriving the preseident, Bwana Zahid Mngumi and his ministers were welcomed by him to Lamu.  All of them went to the shore to salute and take him to show Lamu Town afterwards he went back to his ship.  He brought everything even water from Mombasa he invited to stay in town he refused he stayed on the ship.  He ate there.  He never accepted any invitation from the president or anybody in town.  Every morning he came to the shore to meet in the fort with the president and his ministers to discuss various things concerning building the fort.


The president Bwana Zahid Mngumi became very suspicious of Liwali Abdalla Bin Hemed because of his way of isolated with his host which is against Swahili tradition in Swahili custom, anyone who refusesto be invited and not accept any offer from freinds it seems that he had something bad against his freinds.  Therefore, Bwana Zahid Mngumi with his cleverness and sensitiveness could sit down and plan what to do.  Furthermore, he wanted to understand what was going on.  He thought to write a letter pretending that the letter addressed to Liwali Abdalla Bin Hemed was from the Sultan of Pate, Sultan Ahmed Nabhany.  Then he called one of the clever fishermen and gave him that letter with a container made from Palm Tree leaves (Kiruju or Kikunda) full sweet balls (Ladu) and bitter leaves (Tambu).  The gentleman dressed like paten man.  He was ordered to send the letter at night in the darkness, very quietly.  He started from Wiyoni area of North Lamu where Pate direction is.  He rowed his canoe up beside the ship and handed over the letter to the owner, Abdalla Bin Hemed.  When the fisherman arrived at the side of the ship he whispered calling at the ship.  Someone came and asked with whom the fisherman wanted to speak.  The fisherman replied that he wanted to speak with Abdalla Bin Hemed personally.  When he came out, the fisherman handed over the letter.  Hemed read it over and replied on the spot.  The letter read that I am staying with the purpose of observing everything and plan is it will be very soon work out and I will be very soon as possible, after the fisherman left there went to the president Bwana Zahid Mngumi and handed over the letter to him.  He knew what was going on there as usual thay met every morning with Liwali, the Ministers at the fort following morning they started their meeting after everyone siting.  Liwali Abdalla Bin Hemed sitting beside Bwana Zahid Mngumi on his left, Bwana Zahid took the letter and gave it to one of his ministers on his right side to read and gave to another also.  They rooted the letter or goes around to reach Liwali Abdalla Bin Hemed when he read it saqw his signature and shock then everyone knew Liwali's intention.  Bwana Zahid Mngumi ordered him to leave immediately and was escorted by officials to the shore and embarked him in his ship and sailed.  To make sure that Bwana Zahid sent a small boat to follow to Shella where there was a gate of Lamu to the Indian Ocean.  The captain of the small boat reported back that the ship instead of going in the direction of Mombasa was going to Pate.  Bwana Zahid Mngumi and his cabinet decided to reconcile with the other party according to Swahili tradition.  The easy way of understanding it is to convince the other part with poetry be united and face the problems whenever they are Bwana Zahid Mngumi on behalf of Zein Social and Political Party composed the following verses to Soud Social Party:

1.
Ziza, Asha na Hamadi

-
Wakhubirini Malenga


Ayao na Pije Hodi

-
Milango Tumeifunga


Tumekomeza na Midi

-
Na Magogo ya Kupinga


Kupa Hirimu Kutanga

-
Ku-uza Kilicho Ndani

2.
Tatasa P'atu Mpambe

-
Patanisha Zibodoo


Avumizapo Muyumbe
-
Siwa Yetu ya Mreo


Na Yandamane na Pe'mbe
-
Mishindo iwe Tangao


Tukumbuke Yapitao

-
Mapotofu ya Zamani

3.
Ya Mshabaka Vurungu
-
Avumizapo Muyumbe


Kusi Zenu Matawagu

-
Na Zandamane na Pembe


Tukeshe Yote Makungu
-
Kila Mwenye Lake Nambe


Maneno Tusiyafumbe

-
Walau Tusiyakhini

4.
Tukumbuke Ulimwengu
-
Igeukao Duniya


Kizazi na Moya Fungu
-
Kipinduliyana Niya


Huzengeleyana Pingu

-
Ili Mwendo Kumtiya


Kila Mtu Chamba Haya
-
Achambiwa Aneneni?

5.
Kipili Pili Waume

-
Ta'kukuk'uta Kisiki


Takanani Tuandame

-
Kwa Ukhadimu wa Nyuki


Pindani Isiwegeme

-
Kwa Miomo ya Bunduki


Tufiliye Yetu Haki

-
Tusiwekwe Cheo Duni

6.
Kula Mwenye Mbovu Niya
-
Na Mwenye Dhamiri Nasi


Rabi Tatuhukumiya

-
Tukuze Zetu Nafusi


Kwa Auni ya Jaliya

-
Aliye Mola Mkwasi


Kufuwata Wafuwasi

-
Hilo Halipatikani

7.
Tuna Kori za Asili

-
Tusizoyuwa Mipaka


Hulima Sute Wayuli

-
Tukivuniya Shirika


Kuna Nokowa Jamali

-
Utasiye Kutubuka


Kunyamaa Tumechoka
-
Mwatupa Shauri Gani?

8.
Ml'a Shokwa la Pemba
-
Na Kwetu Ataka Kula


Uyao Kiwambawamba
-
Na Kutwegesha Madhila


Meifanya Kuwa Simba
-
Kuya Pasina Muhula


Akiya Yakuya Shela

-
Suudi Mutatendani?

9.
Pani Shauri Suudi

-
Niliyuwe na Mapema


Ambalo Lenye Muradi
-
Nanyi Muwana Wazima


Isiwe Kutaradadi

-
Iyapo Siku ya Qima


Tufe katika Hishima

-
Tusiwekwe Cheo Duni

Bwana Bakari Bin Jabir on behalf of the Suud Social and Political Party replied with the following poem:

1.
Lakutenda Situuze

-
Situuze la Kutenda


Metufunda Mwana Mize
-
Mwana Mize Metufunda


Kuwa Pu'unda Tuizize
-
Tuizize Kuwa Punda


Kwandikwa Ta'potuchenda
-
Kamwe Hali Patikani

2.
Hela Tunda kwa Dalili
-
Kwamba Wataka Maana


Jimbi Mtambiambali

-
Mtasamba na Kudona


Huuzwa Iye Makali

-
Kiwandani Akiwana


Tusiyaonana Yana

-
Na Yeo Hatuoani

3.
Naapa kwa Mola Yangu
-
Dhuli Siyenye Tupata


Nasitulina Mizinga

-
Mivi na Ziyandi Pota


Suudi Twalina Panga

-
Watae Wenye Kuzita


Turadhi Sambo Kutota
-
Sute Tukawa Maini

4.
Tuketiziye Tayari

-
Watumwa kwa Wanungwana


Na Bunduki Mishamari
-
Tukatuziye Natana


Ili Kuziwiya Ari

-
Wazele Wetu na Wana


Kwa Mahadazi Hapana
-
Yalipitile Zamani

5.
Inshalla Tumo Jahani

-
Kana Kwamba Kiwandeo


Muyatakapo Maoni

-
Mutafidi Mutakao


Musitiwe Khofu Kwani
-
Na Kufishwa Zenu Nyoyo


Ni Yeo Siku ni Yeo

-
Maisha ni Kaburini

6.
Kula Mwenye Niya Mbovu
-
Mgwampindukiya Yeye


Moka Kiwana cha Ivu

-
Nale na Aliye Naye


Alifanyao Mwerevu

-
Penye Uinga Akaye


Asikome Mayutoye

-
Afiliye Mayutoni

7.
Twalipopija Kimondo

-
Pepo Zikeneya Yanga


Ili Kusubiri Kondo

-
Haswa kwa Nti' ya Yunga


Kutakithiri Zitendo

-
Na Kushadidi Upanga


Pe'po Zikisha Kuzinga
-
Pwani Mkunguni Pwani


After this dialogue, both parties joined together and became united and worked hand by hand with their brothers.  They waited to see what effect it would have and that time was the time of the election after Bwana Zahid Mngumi ruled Lamu for five (5) years.  He decided to train his slaves who worked in his coconut plantation to become soldiers.  There were four hundred (400) of them.  Bwana Zahid Mngumi trained them to use weapons and arms until they became very good soldiers capable of fighting against enemies.  After they completed their training, Bwana Zahid Mngumi invited the people of Lamu to come up and watch the soldiers who would participate in any battle facing them.  This training was secret and confidential.  When the people of Lamu attended this demonstration they were very impressed and had strong confidence in Bwana Zahid Mngumi.  They suggested that no election should take place for the time being until the battle was over.  Bwana Zahid Mngumi would continue as president of Lamu while the people waited to see what was going to happen.  Liwali Abdalla Bin Hemed along with the people of Pate sent poetry to Lamu saying that Liwali was with Sultan Ahmed Nabhani in Pate.  These are the following verses:

1.
Mimi Niko Pate Yunga

-
Nifuwete Ahamadi


Katu Simwenye Kuzinga

-
Ulimi Wangu Sirudi


Pinga Zenu Mungapinga

-
Hazitangui Ahadi


Siku ya Thuluthi Hadi


-
Tutaonana Fundoni

2.
Wachumba Musiwe Kule

-
Mukakaa Kando Kando


Vutikani Muye Mbele


-
Tuoneshane Zitendo


Mutoana Wataule


-
Nguo Wafungenye Pindo


Siku ya Kutinda Fundo

-
Tutaonana Fundoni

3.
Yasiwawee Sahali


-
Hatuna Budi na Kuya


Mutaona Mafahali


-
Vita Wakivipapiya


Zondoke Zenu Akili


-
Mtafuze Pakungiya


Baa Zitawashukiya


-
Mwambe Twalizaliwani

Translation --

1.
I am in Pate Yunga Follow Ahmed


I will not turn of my word


Eventhough opposing never break promiss


When the day comes we will see in the battle field

2.
Friend won't be there and stay away


Come closer and show each other an action


And see the selected tide their cloth point each other


When the day comes we will see in the battle field

3.
Don't think it will be simple we have no alternative but to come


You will see the fighter, how they are fighting


You will be out of mind and find where to escape


When the day comes you we will see in the battle field


After two parties joined together, there was also a group of Nabhany from Pate which arrived in Lamu Island behind the side of Mokowe.  The news of the arrival reached the president, Bwana Zahid Mngumi.  He sent one of his generals to interrogate them and bring a full report to the government.  When the general approached them, he found that they were looking for a place to settle.  They informed the general that the reason why they left Pate was because they were not on good terms with the Nabhanys ruling Pate.  One time, there was a wedding celkebration and two groups of the Nabhany family fought at the wedding ceremonies.  One person was killed.  Then, they decided to leave and go to the main land, Magogoni.  There they built there ships (Mitepe) to enable themselves to travel to a new area for settlement.  This is the reason you see us here just resting for a few days and then we will sail to find a place for making our homes.  This report was sent to the government and again the messengers were sent to discuss with them the possibility of making home on the island.  The discussion was that if they want to settle there they should join in the fight against Pate and Mvita.  If they agreed the island would be divided in half.  Since the people of Pate had no options, they joined the people of Lamu in preparations for fighting.  A few days after Bwana Zahid Mngumi on behalf of Lamu people sent a poem to Pate in reply:

1.
Muhibu Wangu Mgwana

-
Niwene Wako Waraka


Kifahimiya Maana


-
Kiteko Kilinitoka


Nguo Muyapo Fungana

-
Zitawakusa Mashaka


Ntoteya Ziso Waka


-
Meswiri Kuwa Kizani

2.
Kwamba Uko Pate Yunga

-
Name Niko Kiwandeo


Sikae Ukiipanga


-
Hutofidi Muradio


Mume Huya Akasonga

-
Haneni Yeo ni Yeo


Waliyo Mbwawa Waliyo

-
Watendao Msituni

3.
Simba Kiwa Mawindoni

-
Hufinika Zake Ndole


Huzivika Mtangani


-
Muindwa Asi-Ziole


Uliza Utasakani


-
Muinga Uzingatile


Nyoka za Ng'ongokobele

-
Hatuchi Situtisheni

4.
Rijali Kukaa Kando


-
Tunaivunda Shariya


Ule Mtamani Kondo


-
Ndiye Mwenye Kurubiya


Maneno Yaso Vitendo

-
Mwisowe Hujinamiya


Jaribu Kutangamiya


-
Tukuta'neni Fundoni

5.
Hatuchi Sitisheni


-
Hatuituki Mishindo


Tangu Kae na Zamani


-
Tuwazowevu Wakondo


Ivu la Moto na Ku'ni


-
Tutalitenda Zitendo


Siku ya Kutinda Fundo

-
Tutaonana Fundoni

6.
Wallahi Naapa kwa Mungu

-
Na Mtumi Muhamadi


Ndooni Munwe Matungu

-
Mubadilike Jisadi


Muwe Karamu ya Tungu

-
Na Taikuwafisidi


Natamaa ya Kurudi


-
Kwenu Silifikirini

7.
Mukiwa ni Wenye Kuya

-
Pasiwe na Mshawasha


Kwanda Fanyani Wasiya

-
Ya Wana Kuwarithisha


Wake Muwape Zifaya


-
Maeda Yao Kweusha


Mukiya Tutawashusha

-
Mashukiyo ya Zamani

8.
Na Kwamba Muiyuwile

-
Bandari Yenu Yakale


Wauzeni Wasalilie


-
Wavyele Wenu Wavule


Muuzeni Usalile


-
Bwana wa Bwan'Salale


Hata La Yeo Walele


-
Kamwe Hawazundukani

9.
Mutapongia Fundoni


-
Nasi Hapa Huwalinda


Nguo Zenu Zifungeni


-
Mwambiye Nakhuda Penda


Tuketiye Milangoni


-
Hulinda na Kuwatunda


Mutapongia Mkanda


-
Nasi Tushukiye Pwani

Translation --

1.
Honourable freind I have seen your letter


When I understand the meaning I laugh


When you ting your clothes you will be in trouble


The one who push firewood to have light he will be in dark

2.
If you are in Pate I am in Kiwanded (Lamu) 


Do not plan, if so you don't get what you want


The hero is the one who face he is not saying tomorrow


There are wild animal who you will see them what they do

3.
The lion who in hunting does not show its claws


It hides in the sand and not be seen by other 


You ask and coll down you fool and realise


The sank ropes we are not afraid even you want to scare us

4.
A man to stay away is to break a rule


The one who want fight should come near


The word without action the end is shame


Try to come near and meet at battle field

5.
We do not afraid of your thunder or voice


Since long time we are familiar of fighting


The ashes of fire and wood we will something 


The day of cut off they not meet at the battle field

6.
I swear to Allah (God) and his Prophet Mohamed


Come on and drink betterness and we change your body


And become feast of his and we will spoil you 


And don't hope to go back to your home

7.
If you are coming no nervous


First you prepare a will for your children's inheritance


And your wives maintainance for after your death


When you come we will disend your old place

8.
If you know the old harbor and if not


Ask those who are there your old men


And Ask them if Bwana Wa Bwalisalali is Alife?


Until now were slept even they cannot awake

9.
When you enter the battle field we are waiting


Tie your clothes and your Captain "Penda"


Observed when you reach Mkanda and


We will come to see the show


Then the newa reached Lamu that the people of Pate and Mvita had arrived at Shela with full arms.  They had rifles (kuduhu) and guns on their ship.  Pate and Mvita moved to Hidabo, ready for battle.  The people of Lamu moved to Darajani facing Hidabo.  Before starting the battle, one of the gentlemen from Lamu who knew magic, advised that he could do somthing to help the soldiers in their fight.  He asked for a sheep, bronze or brass plate, and a sharp knife.  When they were about to fight, he took four very strong men with the sheep into the sea.  They entered the water until it was up to the waist.  Four held the sheep and two others held the plate and the gentleman slaughtered the sheep.  The blood fell onto the plate.  After the fight started between Lamu and it's opponents Pate and Mvita, they were very heavy fighters.  Lamu used bows and arrows, spears, and swords.  Pate and Mvita used rifles, guns, and bows and arrows.  The result of slaughtering the sheep by the magic man is that rain fell.  In the heavy rains the gunpowder became wet and useless.  The guns could not fire.  Also, the bows and arrows did not worl in the rains.  Pate and Mvita people could not fight against Lamu.  But, the people of Lamu were using spears and swords.  They continued killing the people of Pate and Mvita until these people ran back to their ships.  This is known as the battle of Shela.  The Waswahili of Lamu call it Zita za Kuduhu which means the battles of riffles which used gun powder.  The people of Pate and Mvita sailed their ships back through Shela and went back to their homes.  As mentioned in the poetry from Lamu to Pate telling them that if you are coming before keep ready everything for your wives as maintenance and for your children's inheritance.  Lamu's words came to pass.  Eighty-one (81) people from Pate were killed, some of high rank.  Also some people from Mvita were also killed.  Even some of the Mijikenda had been taken as soldiers by Mvita.  When they came back they were saying that in their language "Mwenda Pate Kauya Kiuchacho ni Kirio."  This means that those who went to Pate to fight in Lamu never came back home but that their cries did reach home.  As an agreement between the people from Pate who jaoined Lamu in the battle, they were given a place for settlement on the west side of Lamu where a boundary was put between Lamu and Matondoni village.  The people of Pate first built shelters under trees.  The shelters were called Mitondoo.  Later, they built proper houses in which to live.  Since that tiome, the village has been called Matondoni.  Between Lamu and Matondoni the boundary they dug a well which was called "Kisima cha Mawe" or "Kisima cha Ndiani."  The ancestors of the Nabhany family who fought in the battle of Shela came from Pate.  These were from the family of Yayuhani Sheikh Nabhany.  Yayuhani's family was rich in Matondoni.  One time he went on the pilgrimage to Mecca with a mason from Lamu called Fundi Hamadi.  When they visited the Prophet Muhammad S.A.W. which is known as the Tomb Mosqu (Masjid Quba) Yayuhani asked the Fundi if he could build like that even a small mosque.  The fundi said yes.  When they returned, they started to build.  They ordered Mimber to be built for Juma Mosque which was ruined long ago.  Then the Mimbar was ready and he kept in the small mosque in his name to enable him to shift to another which he intended to rebuild Juma Mosque and put it there.  He had a freind called Bwana Noor of Shella and asked him to rebuild the ruined mosque because he was sick.  If he died and gave him 500 rupees, 500 mate bags of millet and he had already made lime and putit in a big hole and covered it with sand whenever he wanted to use lime to build the mosque he could dig and use it.  Yayuhani died and his freind took no action, but the tomb mosque known as Yayuhani mosque still erected and people of Matondoni pray in it.  After the battle of Shela they sent a poem to their brothers and sisters in Zanzibar to take care when they pass through Mombasa because they became their enemies.  These verses were composed by Bwana Zahid Mngumi:

Karatasi ya Kishamu


Sikiliya Zinjibari

Kampe Yangu Salamu

Muhibu Wangu Kathiri

Umweleze Ufahamu


Zita Zilio Kathiri

Ni Nshuku Adhuhuri


Mwezi Tano Likhamisi

Kuduhu Kujile Zita


Kwetu Zikatushukiya

Bunduki Zetu na Mata

Wa Amu  Tukamiriya

Panga Zao Zikameta


Zetu Zikawashukiya

Radi Zikawavumiya


Na Mvua Ta'st'asi

Ikisa Kwanuka Vuwa


Wasalamu Alayiku

Mudawe Twalowauwa

Ni Mtu Kutinda Kuku

Kamwe Tumeamuwa


Wa Huku Asende Huku

Madau Tukaya Huku


Mali Tukayafilisi

Na Mutokapo Unguja


Tahadhari na Mombasa

Kwani Wana Yao Huja

Kwetu Amu Tumenesa

Jinsi Twalowafuja


Hawaaminiki Sasa

Na Wadulisha Kabisa


Ndiwe Amu Ndiwe Sisi

THE BATTLE BETWEEN PATE AND MANDA


The ruler of Manda was Bwana Yape wa Bwana Mshutu.  Manda is an island opposite Amu or Lamu Island.  Manda is one of the early town and it is said that it is a nine century AD and people of there were very rich with gold, therefore they were called Wang’andu means people with gold.  The government were very strong with a lot of soldier arms and weapons.  Pate tried several times to attach Manda they could not do so.  Manda remained with full powers.  One time there was a fisherman called Bakivumbe who used to fish every day. According to the ruler of Manda when all sun sets all gates of the town wall of Manda are closed.  Bakivumbe use to come before the gate closed.  One time there was a wedding and all people in the town were invited including Bakivumbe and the day feast assemble in the house and those who were sserving people should take care who attended and who did not and if he missed anyone he should report to the leader of the group and somebody would rush to the one who is missing and call him to come or to give  reason why he could not come then people can start eating.  Otherwise the wedding owner will fall in big mistake and the community will blame him. According to Swahili tradition when you have been invited such an occassion and during lunch somebody should come and call you at your house and remind you that the lunch or dinner is ready and that people are waiting for you.  Some came to the wedding on their own.  In that occassion Bakivumbe was not seen and somebody asked where was Bakivumbe.    He was not there and this information reached the sultan  or king Bwana Yape wa Bwana Mshutu because this wedding concerned him where one of the royal family is getting married.  The king ordered the servants to serve the people who are present and those who are not leave them alone.  The king should these instructions in front of all the people, some people were embarrassed to hear such words from the king’s mouth.  Then someone told him that Bakivumbe has not yet come the king repeated the same words, “leave him alone, continue to serve people with food.”  Bakivumbe came very late from fishing and he was told what happenned, he was very upset, he took it in his heart to revenge and punish the king, by ignoring him in front of the people.  He knew that Pate sultan tried to concord and captured Manda and they defeated and that Bakivumbe took all advantage to revenge as usually he goes out to the sea for fishing and instead he went to Pate to the sultan palace and he was well known in Pate by the king, he was warm welcome to the King’s palace (Gongwa) and Bakivumbe asked the king if he still wants to capture Manda island and king said obvious I need Manda very badly, then he promised I will get you manda provided that you will get me what I want.  King asked what do you want?  Bakivumbe said I just need something a gift or present to send to the king of manda then I will know what to do.  The king asked what kind of gifts do you think will be good to give to the King.  Bakivumbe said only two things I need, Ambergis (ambari) and Pearls (Lulu) while I am working in the sea as fisherman  and these two things are available from the sea, he will believe me and then I will use my own way to act on this.


When Bakivumbe returned home in Manda island he decided to go the kings’ palace and he went and gave the king a ball of ambergis as a gift to the king and he was a very happy with the gift he received from Bakivumbe and then the king asked Bakivumbe what he want he said only permission when I come late at night the guards at the gate should open the gate for me after the gate is closed then the king said certainly the gate will be opened for you any time you want I will give the order to the guards at the gate and they obeyed this order from the king.  Bakivumbe took his time slowly, use to go to the king’s palace at Pate and feed him with information about manda and he became a spy of Pate when everything happen in Manda the king got information through Bakivumbe.  After some time he sent another gift to the king of Manda and that was pearls, the king was very happy again.  Bakivumbe started to do his work slowly, one night when he arrived from the sea when he came close to the gate before the gate opened he shouted, Oh yeh enemies are coming get ready with arms and weapons, big army from Pate are coming.  The soldiers were ready at the gate waiting for their enemies to come close, and they stayed awake for the whole night nobody came in this were repeated almost every day by Bakivumbe shouting whenver he arrived at night until everybody knew that Bakivumbe or Bakivumbe is lying, no one taking care of him the shouting of Bakivumbe became familiar and everybody ignored hime. When Bakivumbe was satisfied he used this opportunity to bring army from Pate and he did so brought army at the gate and shouted as usually no one bother, the guards opened the gate and suddenly the soldier poured to the gate and killed all the soldiers and the people some of them were taken to Pate as prisoners.

THE BATTLE BETWEEN MANDA AND TAKWA


Takwa is on Manda island near Kitau south of Manda, one time Manda wanted to capture Takwa where the ruler was a lady called “Mwana Inali” she was very clever, time to time Manda were trying to capture Takwa.  In Takwa there were well educated people who knows very well about “Falaki” or astronomy and astrology and about Jini’s, these experts were called by the Queen (Mize) Mwana Inali, Mize in Kingozi or Kiswahili means Queen then asked them if they can do something magician stopping enemies from Manda not succeed to defeat us.  These experts used their way stopping Manda people not to get in Takwa town.  Manda army went to Takwa till near the town where they stopped in front of the gate of the town and were prepared to attack Takwa and capture the Takwa town.  While the soldiers were assembling suddenly they could not see the town of Takwa they saw nothing they were astonished to hear voices of people talking and dogs barking and there were a lot of sound and roaring all over but the town of Takwa invisable thought they can hear everything very clearly.  The Manda people went back without success, after they left the Queen called her cabinet and discussed the possibility of leaving and find somewhere else for settlement then they left for Lamu island on the side of Shella where there was no village but they build there after they got permission from Lamu government and Manda people after their battle ran away toShella and joined their brothers and sisters from Takwa.  One time there was misunderstandings between Shella and Lamu then Lamu people issued order that Shella people are not allowed to come to Lamu and whoever wants to come should come bare feet whoever is found with shoes or sandles will be purnished by Lamu people and because Shella people wwere very weak had nothing to fight with no arms no weapons and they were badly need to go to Lamu for shopping they had nothing but to obey the order of Lamu government. After sometimes this order was waved and Lamu and Shella reconcelled and stayed peacefully.


The battle between Shanga and Pate, Shanga is very old and historical town, according to oral history.  The name Shanga came afterwards, before, the place was known as “Mui Wangwa Bakari,” means “Bear ground country of Bakari” this name was given to respect the Swahili leader of the community who started to build the house, there as we mentioned earlier that this town is one of an early settlements of waswahili which goes back to eight and nine century A.D. (8 & 9 A.D) then the foreigners from China came in after their junk or ship wrecked and the indigenous living in a small town a little bitaway from the big town of Mui Wangwa Bakari these foreigners were warm welcomed to the town and given a place for staying and were supported with everything till became well known all over in the island and they started working most of them were fishermen and few were farmers, they were asked why they left a big town and live in this small one they said there is a  mosque and in side the mosque there is a big snake (Pathon) is a dangerous and eating our domestic animals like goats and sheeep and now we are afraid ofour children and ourselves we had nothing to do but to desert the place though we left our beautiful houses and everything and we camehere then another group came from Somalia also they asked the same question and they gave them an advise that to kill such huge creatures need to use common sense then they advised to take a cow with big horns and tie up near the mosque the snake will come out and swallow the cow starting from behind slowly and after the head,when it goes into horns will prick it’s stomach and die and they followed this advise and stayed peacefully the new comersfrom Somalia were called Wakatwa, people of “Mui Wangwa Bakari” returned to their original place. One day fishermen and farmers went to their jobs as usual from morning to sunset in the town remained only old men and women with children and few people as guards the enemies came in and killed all people with children and few ran away to the forest and escaped from the enemies when the people of “Mui Wangwa Bakari” came back some from fields and some from sea and find only bodies spread all over the place people killed by enemies and they were astonished to see all people killed the word in kiswahili “Shangaa” astonished when they arrived from their work “Walishangaa” means were astonished and from that time people from Wangwa Bakari were called Washangaa and then Wa-Shanga.  This name was called to those who came from China only Washanga until now there are tribe among Waswahili known as Washanga, the people of Shanga started to re-build everything which were destroyed by enemies.  Shanga became very strong in their kingdom, they fought against Pate.  Several times, it is said seven times and last time to ashes, people of Shanga ran away to mainland like Magogoni, Ankishi and Wange, where tribe of Wa-boni were living and these people settled there for the time being waiting what effect it will be.


When Mohammed Bin Suleiman Bin Suleiman in 12 December, 1227 AD came to power sent one of his minister to call the people of Shanga to come back in the island and did so and was given a place to build and called it Siyu instead of original place of Shanga.  Siyu to Pate the distance is two hours walk and Siyu to Shanga is one hour.  Then Siyu became very strong with arms and weapon started fighting against Pate many times some Siyu became very power than Pate.

THE BATTLE BETWEEN SIYU AND ZANZIBAR


The sultan of Zanzibar Sayyid Bin Sultan  Ibn Al-Iman who wanted to capture the swahili lands he was able to get Amu or Lamu after the battle of shella, because Amu people went to Zanzibar to ask for protection and it was easy for Zanzibar to cope with Lamu they were in good relationship.


Sultan Sayyid Bin Sultwan Ibni-Liman after he captured Lamu in such a way, he wanted also to get Siyu, Faza and Pate to become under his control, but they refused to become under Zanzibar.  Then Said bin Sultwan of  Zanzibar sent letters to Sultan Ahmed Bin Sheikh Nabhany of  Pate and the ruler of Siyu Sheikh Mataka that they should pay taxes Siyu Riyal one thousand and Pate one thousand too.  Every year both sultan Ahmed Sheikh Nabhany and Sheikh Mataka sat down and discussed the conclusion is that Sultan Ahmed Sheikh Nabhany refused to pay tax and said why should I pay tax while I am a sultan like him.  I am from the from of sultan long time.  Therefore, I am not paying anything Sheikh Mataka requested sultan Ahmed Sheikh to allow him to pay because this arab man is prepared for war.  He have arms and weapons and if we are not obeying his order he will put us in shame.  Sultan Ahmed Sheikh told Sheikh Mataka of Siyu you pay yourself but I am not paying.  Sheikh Mataka sent a letter that he will pay but Sultan Ahmed Sheikh sent a letter saying that I am not paying .  Then sultan Saild of Zanzibar sent a big ship with fifty soldiers and general Zein to Siyu and answered at Siyu Harbour called Matawayu near Siyu when Zein with his soldiers arrived Bwana Mataka went to meet him and welcomed with his troops and respected him and gave them houses to stay and invited them for big feast.  Sheikh Mataka called town elders of nine tribes each tribe to pay hundred riyal and myself I will pay hundred riyal every year.  The elders agreed and said we have to pay for the time being because if we refuse he will attack us and have nothing to fight against them.  We have no arms, no weapons, they paid for three years while they were sending people to Mozambique (Msumbiji) to buy rifles and other weapons and they had enough arms to enable to fight against anybody.  They bought enough weapons about one thousand rifles and then they were well trained using them and wait.  The elders went to Sheikh Mataki and tell him that we have sufficient arms to fight now whenever General Zein come tell him that we are not ready to continue paying tax.  When General Zein arrived to collect tax for fourth year as asually they went to the shore to welcome him with respect after third day which they are suppose to pay the tax instead they arranged swahili traditional dance which called Goma la Hazuwa or Goma la Kuuka in kiswahili jumping dance or swords dance sheikh Mataka invited general zein to go and watch the dance with his people and the dance player sang this song in kiswahili.

SHAIRI


Bwana Mataka Washee
 --
Situnge salama


Kutuzangelea yambo

 --
Lisiyo hishima


Tukaliko hatuya-fa

 --
Wanye kula zuma


Zeina askari ni katiti

 --
Kaongeze tena

Translation --


Bwana Mataka wa Shee does not take care of peace


If you do so is to put us in a shame


We are a life which can fight


Tell Zein that his army are few and let him increase


General Zein was informed the meaning of the poetry that the young people are not ready to pay tax to their government which is Zanzibar government theyweill never pay anymore at all then general zein went back to his ship and sailed away to Zanzibar after some dayspassed general Zein came with soldiers with thousand rifles and anchored his ship and army disembarked and Siyu shore and fight against Siyu and general Zein and his soldiers were defeated and returned to Zanzibar after thirty two days general Zein came back with another general Mohamed Nassir and also they were defeated and general Mohamed Nassir was killed and some of the arab army were taken as prisoners by Siyu army. Sheikh Mataka wanted to kill them but the elders told Sheikh Mataka is not fair to kill prisoners and beside they are muslims those prisoners of Zanzibar who were arabs they took into (Mtepe) sewn boat swahili ships to mainland and then to place called Kibokoni where the tribe of Waboni living there while these arabls staying there with the native of the place which were Waboni, and those prisoners were inter-marriage with Waboni and they became familiar there, and got children, the children born there were fair resembling their father were white and mother were black since then Waboni are beautiful and handsome because of mix of blood, when general Zein arrived Zanzibar the Sultan Said Bin Sultan expelled him from his duty as army.


Siyu people composed a song on the major general who was killed Mohamed bin Nassir.

WIMBO


Mohamadi bin Nassiri

--
nitonge haoni


Amelieta Jahazi

--
Amelitiya mtoni


Hamyari unamimba

--
mtoto tazaa lini

Translation --


Mohamed bin Nassir is blind never see


He brought a ship in put it in the stream


Hamyari is pregnant when he will deliver


The reason of Siyu people to compose this poem is that, the time of fighting, the major general ordered the ship to anchored far away from the harbour when they were defeated they could not go back to their ship. Also there was not even a small boat to take them into the ship again Siyu people composed the following:-

Shairi


Dalali Shika Uye

--  
upee usicha


Chumeshika khanjari

-- 
 dhakumecha


Mwamba mkuu huvuma
-- 
una dhicha


Zeins asikari nikatiti

--  
ongeza tena

Poetry


The broker take and come and sweep the path


We hold knives ready to fight


The big rock is shouting it has quarrelled


Zein army are few get them more


The siyu people captured a lot of weapons from those arabls and alot of gold and silver, news of defeated reached Said Sultan of Zanzibar who sent his beloved major general Amir Hamadi bin Said bin sultan with soldiers “Kama Mchanga” means like sand, even took from Lamu and joined Zanzibar army, this troops disembarked at Rasini or Faza  then they walked till Siyu near by the soldiers can be seen from seashore and they camped there.  After some time Amir Hamadi on hourse wondering about and Siyu people saw him. Siyu people aimed him and three him an arrow and cut it, also second and third the fourth one stucked him through his ribbes and falled from his horse and died and Said bin Sultan was in his big ship at Matawau behind Siyu.  The name of his big ship is called Shaalum” when Said bin Sultan received this news he uttereed the word “BAS” finished now and he retired the battle and went back to Zanzibar, then behind after this battle Sheikh Mataka died and after about one year also Said bin Sultan died too.


After both rulers died Said bin Sultan of Zanzibar and Sheikh Mataka of Siyu, Mohamed Sheikh Mataka became the ruler of Siyu and Sayyid majid of Zanzibar became the ruler of Zanzibar, these two countries were in good terms and then Siyu was under Zanzibar. One time Siyu people wanted to build a dhow which was know as Mtepe, they build a shelter of building it, near the fort which was built by Zanzibar government when were under protection of Zanzibar government.  Sayyid Majid heard about the dhow shelter in front of Siyu Fort.  Sayyid Majid sent a letter to the liwali to tell Sheikh Mohamed Mataka to demolish the shelter and remove all materials of dhow which were ready to start building the dhow Sheikh Mohamed Mataka refused to follow the order of Sayyid Majid the Liwali could not use his power to demolish the shelter first he requested Mohamed Sheikh Mataka to destroy and he said not.  Then the liwali and the soldiers demolished the shelter and Mohamed Sheikh Mataka became angry and ordered Siyu people to break the fort with guns and destroy one side of the wall, the liwali and soldiers could not do anything but to go back to Zanzibar and report the matter to Sultan Sayyid Majid he was very annoyed and he sent his battle ships surrounding Pate island stopping any vessel to go for fishing and any farmer to cross to the mainland for cultivation even to any business with other country that Siyu people they had nothing to eat, and were starving, then Siyu people apologised to Sultan Sayyid Majid and he excepted their apologies, but the prime minister of Sayyid Majid disagreed and he started to convince the sultan to take action against Siyu people for disrespect to the sultan’s order, Sayyid Majid agreed to punish Siyu people but not in Siyu this should be done outside Siyu, then Sayyid Majid decided after everything became cool he invited Siyu people to go to Zanzibar, Sultan Sayyid Majid invited Mohamed Sheikh Mataka with great fighters with Mzee Seifu of Faza on behalf of Faza and Pate, Siyu people embarked in their ship or dhow called “Lingasitawi” and sailed to Zanzibar when they arrived they were warm welcome and respected, Sayyid Majid instructed the ministers to tell the people that every officer to take one guest and stay with but Mohamed Sheikh Mataka should stay with him in one place he was nervous and suspect something not good will happen, they were together until the day  of their journey before the time of sailing, Zanzibar soldiers were instructed to go on board by the sultan and arrest the crews locked them in the ship with handcuff the Siyu people were taken to their ship two people at a time in a small boat when they reached there, put them handcuff until they finish all people on board, this was planned after the Siyu people showing demonstration of war the people of Zanzibar were very impressed, Prime Minister of Sayyid Majid frightened if they will harm Siyu people in Zanzibar town that is the reason why took that action on their ship without Zanzibar know anything because Zanzibar people were very impressed by the Siyu people and like them very much and if anything happened to them Zanzibar people will be on their favour.  The sultan and his prime minister feared that and was planned this very secretly, prisoner taken to Mombasa Fort Jesus to be sentenced.  The news of Mohamed Sheikh Mataka reached Siyu that he and his people are arrested and take to prison the people of Siyu who dislike Mohammed Sheikh Mataka were very happy and celebrate for what occurred but a poet bwana Kibabina was annoyed and discussed to see Siyu people celebrating this instead of feeling sorry to those people who were pillars of Siyu and great fighters and brave men.  Kibabina took his pen and composed the following:

SHAIRI

Risala wa Zinzibari


--  
Milele mutumikao

Ngia katika bahari


--  
Umtumai molio

Nusura ndako ghafari


--  
waja utunusurio

Kwa qadha ipisiyeo


--  
hayasii mayutoye

Kwa qadha ipisiyeo


-- 
khabari tawaarifu

Siyu watutukiyeo


--  
wenye ghamidhi na safu

Na dhichuwe dhao


-- 
pasiwe na khitilafu

Kwa kuduraye latwifu


-- 
hayasii mayutoye

Kwa quduraye latwifu


-- 
muuwai kifufuwa

Wendee pasina khofu


-- 
kwa yao majaaliwa

Walikwanda Yuusufu


-- 
na nduza kubughudhuwa

Nanyi mugafurahiwa


--
hayasii mayutoye

Nanyi mungafurahiwa


-- 
kufarikana nyi nao

Sikwema kupunguliwa

-- 
kwa kuku muwafugao

Lakini mwalowatowa


-- 
ni wale wazazi wao

Lingasitawi lendao


-- 
hayasii mayutoye

lingasitawi lendao


-- 
twayuwa ni makutubu

wendee walina cheo


-- 
wana walubu libabu

nda hao wasaliyeo


-- 
mbolea na maswahibu

yatakapo kuwa swahibu

-- 
hayasii mayutoye

Yatakapo kuwaswibu


-- 
tuli hai duniyani

Mutakutwa na aibu


-- 
dhila na nukuswani

Mutoleweo na swibu


-- 
watoovu wa imani

Ole wenu fahamuni


-- 
hayasii mayutoye

Ole wenu fahamuni


-- 
watumbuizi waole

Mumengiya ghafulani


-- 
musaliyeo wavule

Ghamidha yenu na K’ani

-- 
hizayae nda milele

Vuwani mato muole


-- 
hayasii mayutoye

Mtakuwa na mashaka


-- 
wapishi wandika nyungu

Hapo mutamkumbuka


-- 
siku mnwapo matungu

Sheikh amesitirika


-- 
kwayo amri ya mungu

Mkazi waulimwengu


-- 
hayasii mayutoye

Mkazi wa ulimwengu


-- 
shida na raha hutuma

Kule kukhalifu pingu


-- 
na ahadi zimekoma

Wana waume wa bangu

-- 
waendee na khatima

Lindani yaliyo nyuma


-- 
hayasii mayutoye

Lindani yaliyo nyuma


-- 
ya suri na poo poo

Musiwe mukilalama


-- 
muwapo nleo leo

Nimema yake ni mema

-- 
shekhe ya mswibiyeo

Nanye mufurahiyeo


-- 
hayasii mayutoye

Nanyi mufurahiyeo


-- 
Ni watovu wafikira

Nyungu muwandishiyeo

-- 
haikupuwa tijara

Muruwa wenu na cheo

-- 
mumeuza kwa khasara

Wala hapana nusura


-- 
hayasii mayutoye

Wala hapana nusura


-- 
wapungufu wa akili

Muivutiye izara


-- 
na kukosa tajamali

Khila zenu na busara


-- 
ndiwo msingiwa dhuli

Kumbukani ya aswili


-- 
hayasii mayutoye

Kumbukani ya aswili


-- 
wakati wa fumo luti

Walikwenda filihali


-- 
kina seifu masikati

Shekuwe na Lali kali


-- 
wakatoweka hiyati

Nanyi musio laiti


-- 
hayasii mayutoye

Nanyi musio laiti


-- 
haya muyachendeeyo

Sitiraji na wakati


-- 
umeondoka siyeo

Ya dhihiripo mauti


-- 
furahaze ni kilio

Munao ole munao


-- 
hayasii mayutoye

Munao ole munao


-- 
mungatimba lenu shimo

Hawangii pweke yao


-- 
nanyi mutangiya mumo

Mengi muyachendeeo


-- 
yasokuwa na ukomo

mfupi na mwenye kimo

-- 
hayasii mayutoye

Mfupi na mwenye kimo

-- 
uchambo umemshika

N’gala hapowi fumo


--
nyumbo haifuguwi nyoka

Yaliyomo yamo momo

-- 
achai wao huteka

Wana wa bwana machaka

--
hayasii mayutoye

Zizi mumetiya tuwi


-- 
khasara hiyo nd’a ngombe

huno ni mwiso mwiwi


-- 
fahamiyani dhiumbe

Mvunda kwao hakuwi


-- 
huwa kama sese rumbe

Kisima cha timbe timbe 

-- 
hayasii mayutoye

Kisima cha timbe timbe

-- 
mai nda mtakalafu

Yanga yaa lembe lembe

-- 
muchowa haya wakifu

Mato yenu ni mafumbe

-- 
mashekhe kwa masharifu

Kwa nyoyo dhenu dhaifu

-- 
hayasii mayutoye

Kwa nyoyo dhenu dhaifu

-- 
mutakiona kichendo

Deuli kwa masanafu


-- 
zisiwatiye dhishindo

Mungawa hai muwafu


-- 
simba kuvunda kwe ondo

Kaa akosapo gendo


-- 
hayasii mayutoye

Kaa akosapo gendo


-- 
haiba hupunguliya

Hausitawa mwenendo


-- 
henda akidukuliya

Ladha yanguo ni pindo

-- 
na wawili si m’moya

Shimo mungawatimbiya

-- 
hayasii mayutoye

Qaditamati kalamu


-- 
mahashumi li qibriya

Siyu ingani hukumu


-- 
itakao wajiriya

Allahu yaalamu


-- 
ayuwao ni jaliya

Mai yakiwayaliya


-- 
kucha kwata ipindeni

The above poetry composed by Bwana Kibabina of Siyu translated by professor Ibrahim Noor Shariff with Poet Mr. Jan Feidel are as follow:

1.
Messenger of Zanzibar


Who always delivers messenges


Go down to the ocean


Depend upon your lord


Salvation rests upon you


You who always save us


What remorse, is this not remorse

2.
As for what has taken place


I will reveal it to you


Those who hate Siyu lividly


With spleen and animosity


Let their souls be calm now


With the will of God


What remorse, is this not remorse

3.
With the will of God


Who takes away and resurrects


They went bravely to Zanzibar


Because it was his plan


In the same way Joseph first went


and his brothers who bullied him


Even if you are glad


What remorse, is this not remorse?

4.  
Even if you are glad


To be rid of them


It’s not pleasant to lose


Mere chickens you have raised


But those you have sacrificed


They are citizens of your land


The Lingasitawi is sailing


What remorse, is this not remorse?

5.
The Lingasitawi is sailing


We know it has been willed


They went, men of wealth and rank


Children of nobles among nobles


Those of you who remain


Await certain disaster


Repentance will crash down on you


What remorse, is this not remorse?

6.
Repentence will crash down on you


While we are here on earth


You will encounter shame


Humiliation and hard luck


You will be without honour


You who are without compassion


Remember the punishment


What remorse, is this not remorse?

7.
Remember the punishment


Awake and open your eyes


You have longed for confusion


You the men who have remained


Your ill will and evil actions


Will heap shame on your forever


Open up your eyes and see


What remorse, is this not remorse?

8.
Open up your eyes and see


Unenlightened idiots


Don’t think the good deeds


of Bwana Mataka have vanished


When the trunt of a tree dies


Then the branches dry up as well


You will encounter trouble


What remorse, is this not remorse?

9.
You will encounter trouble


Mischevious cooks who brew disaster


Then you will remember


The day you drink the bitters


The Sheikh is protected from shame


With the will of God


Dwellers of this earth


What remorse, is this not remorse?

10.
Dwellers of this earth


One’s trials and pleasures are his alone


They ended up in chains


Because of what fate planned for them


The brave warriors went to prison


With good deeds, having done no wrong


What remorse, is this not remorse?

11.
Just you wait for what follows


You will be like a nut in a nut cracker


Do not lament then


When you see yourselves as outcasts


It is goodd it’s fine, you say


The troubles that be fell the Sheikh


You who rejoice today


What remorse, is this not remorse?

12.
You who rejoice today


You just violate the mind


You who have prepared the dish


It has yielded no nourishment


Your morality and rank


You have sold them at a lose


Surely there is no salvation


What remorse, is this not remorse?

13.
Surely there is no salvation


You’re short of intelligence


You have attracted shame


missed out on good deeds


Your cleverness and wisdom


The base of humuliation


Remember the past


What remorse, is this not remorse?

14.
Remember the past


The time of fumo Luti


Together they went to Muscat


Seifu and company


Shekuwe and lali kali


They perished, discovered death


Now you who don’t feel sorry


What remore, is this not remorse?

15.
Now you who don’t feel sorry


For what you are doing


Do not expect the times


To be as they were before


When death comes there is


No rejoicing, only crying


You are cursed, you are cursed


What remorse, is this not remorse?

16.
You are cursed, you are cursed


Even though you did a pit


They will not fall in alone


You, too, will end up in it


All the mischieve you have done


Mischieve which has no end


The short ones and the tall ones’


What remorse, is this not remorse?

17.
The short ones and the tall ones’


The trap has caught them all


A spear is not given to galla


Poisonous snakes are not raised at home


What’s taken place was caused by Guile


Those who are told of it would laugh


The children of sheikh Mataka


What remorse, is this not remorse?

18.
The children of sheikh mataka


Though you made them you enemies


Better had they not perished


Even though you though them evil


You will surely miss them


Though you refuse to see the facts


You placed a leopard in your heard


What remorse, is this not remorse?

19.
You placed a leopard in your heart


The loss is your own cattle


This is the lose of your city


So remember this well, moral


The traitor won’t amount too much


His enemies and his own won’t trust him


A well without a solid wall


What remorse, is this not remorse?

20.
A well without a sold wall


Holds water that is muddy


Even if the well is full


Drinking will not quench your thirst


Your eyes have lost their focus


All your sheikh all your shariffe


Because of your wicked hearts


What remorse, is this not remorse?

21.
Because of your wicked hearts


You will see what will follow now


Those tobes and suite you got as gifts


Know that they will do nothing for you


Though you are here in fact you are dead


When a lion is forced to kneel


When a crab’s without its shell


What remorse, is this not remorse?

22.
When a crab’s without it shell


It no longer has prestige


It cannot move with grace


The crab walks clumsily


The cloth’s beauty is in its seam


And a pair is not like one


Though you dug a hole for them


What remorse, is this not remorse

23.
I am ending my poem


The respectable, the mighty


of Siu, judge me


What is in store for them


The one to whom it’s known is him


God knows, only he could tell


Now the water has reached the brim


So make sure it ends up well

THE SWAHILI HEROES AND BRAVES


A famous hero and brave among Waswahili is Fumo Liyongo.  He lived between eight and ninth century (8-9AD).  The period of Kingdom of Daudi Mringwari of Pate was cusion of F. Liyongo.  Liyongo was a very strong, tall and broad chest man.  He feared nothing but Allah (God) and he was an excellent fighter and targetted whatever he aimed.  He was a master of poet and respected person.  People loved him very much and were impressed by his activities.  He was very kind to poor people and helpful to them.  He lived in Ungwana wa Mashaha near Kipini and also used to go to Shaka, Ozi, Kipini and sometimes Pate and Shanga.  He was a traveller and spent his time in Pate and Shanga. A poem, Fumo wa Shanga, was composed on his honor by Shanga people.  Liyongo was a dedicated muslim and followed the religion rigously.  His death occurred while he was praying.  It is said, the king of Pate, Daudi Mringwari wanted to kill him because of jealousy.  After unsuccessful attempts, the king approached Liyongo’s adopted son and asked him if he could find a way to kill him.  Liyongo’s son asked his father how he could be killed.  Liyongo laughed and said to him “oh son! They sent you after they were defeated in trying to kill me.  They are trying to use you and when they succeed to kill me, they will also kill you.”  Liyongo told his son that he can only be killed during prayers.  He he prayed his concentration and his heart were facing Allah and he feels nothing during that time.  It is stated that Fumo Liyongo wa Bauri was not a muslim as writted in four centuries of swahili verses page 68.

Religion of Fumo Liyongo

F. Liyongo was Bauri was a muslim.  Though he swear by “Naapa kwa Zaburi” that does not declare him as a christian.  Any muslim must believe in four holy books of Allah which are Zabur, Tora, Injili and Quran.  Those who do not believe in anyone of these sacred books is not a muslim.  Liyongo  composed wine hymn addressing the tapster of the palm wine.  As a poet he used metaphor just like other poets in their culture.


The following is a poem by him.

1.
We mteshi ulo mnazini

-- 
nipa uchi ulio utungu


nitekea wa kikasini


-- 
tesheweo na mgema wangu

2.
Nitekea wa kitupani


-- 
ulokiya na wale wazungu


nitekea ulo nyunguni


-- 
ulopikwa kwa kunyiwa nyungu

3.
Kishirabu nikema mezeni

-- 
nalitaka embe kungu langu


Embe kungu litupalo mani

-- 
litupalo ndani tungu tungu

4.
Embe kungu langikwa changuni
-- 
pangikwapo siwa na mivungu


Pangikwapo magoma ya enzi

-- 
na mawano mawano ya bangu

Translation --

1.
You, taper of coconut palm, give me the bitter wine


take from the jug which my taper draws

2.
Take from small bottle which brought by foreigners


take from pot which cooked in big pot

3.
Then I drink when sitting besides the table


I want my old hoe which is about a kilo which give us a lots.

4.
The old hoe which is hanging on hanger 


where hang siwa, a quiver, the royal drums and the quiver with arrows for war.


According to Islam, the wine is Haram means forbidden.    How can such a person like Liyongo a dedicated muslim be involved in a dirty thing like intoxicated.  Unbelievable though he mentioned in his palm wine song.  He used metaphor the meaning of these words is that Ka’s means of glass and Khamr means wine therefore the glass from Indian and wine from Hijaz means Saudi Arabia.  But this is how the poets use metaphor Dr. Mohamed Iqbal indicates that this is to say that the glass is himself from India and he was educated in Hijaz, Saudi Arabia.  Therefore Liyongo use metaphor as other poets.  Swahili especially like to use riddle and metaphor.

Braveness and Cleverness of F. Liyongo


The people of Pate were very impresed by Liyongo’s activities.  He was very king and helpful to the poor people.  The majority loved him very much and thus is the reason why he was disliked by the king of Pate, Daudi Mringwari.  The king with his cabinet minister tried to find ways to kill him, they formed a group of kikowa which included Liyongo.  The group planned to go to the forest where palm trees are.  Every evening, should go and one of the group member to climb the tree and pluck the furusts throwing under ground for the member to eat.  This will be rotated to everybody among the members the last day was Liyongo to climb and pluck the fruit for his friends.  He knew that they were going to kill him with arrow when he climbed on top of the palm tree.  Instead he stood on the ground and aimed at the bunch of fruits with his arrows and they fall down.  He was a good archer and everybody was astonished and dispirit they could do nothing but to go back to report to the king what happenned.


One day Liyongo as usual every Thursday use to go to the pond to wash his clothers.  For next day Friday prayer after washing he was resting under a tree waiting for his clothes to dry.  Sitting on a cow hide, suddenly a very strong man appeared to him without saying a word and came close and held the edge of the skin and pulled it while Liyong was on it.  In a few minutes the strong man tore the skin around Liyongo and remained the portion which he was sitting on then he stood and started to wrestle with him.  The strong man was defeated by Liyongo.  The strong man introduced himself as Sango Biri and told him he realised who was a strong man, none other but Liyongo.

Fumo Liyongo as Shaha or master Poet

Liyongo was known as a master of poetry in the swahli community and his poems and songs are famous.  Most of his composition is Utumbuizo or lullaby waswahili believed that the first form of compositionis lullaby followed by utendi or long stanza.  Liyongo composed utendi to praise his wife for her beautifulness in fifty two verses decribing every part of  her body from head to toe.

The following are the stanza which are called Mwana Manga:

1.
Pijiyani mbasi


-- 
Pembe ya jamusi


kwa cha mtatusi

-- 
au mwana ninga

2.
Pijiyani p’embe

-- 
Iliyao yumbe


muwangi uwambe

-- 
kwa ya ndivu kanga

3.
Vumi lende mbali

-- 
lamshe ahali


wake na wavuli

-- 
waye nganga nganga

4.
Waye wakeleti


-- 
wambeja banati


Watu’pe baiti


-- 
wamswifu yanga

5.
Tu’pani baiti


-- 
tukizitafiti


Njema ziwe kiti

-- 
m’bi tukitenga

6.
Kisa kuziona


-- 
baiti kufana


yatupe kunenaq

-- 
zake mwana manga

7.
Basi tuwakifu


-- 
yasiwe marefu


swifa tumswifu

-- 
zake mwana manga

8.
Ta’kwanda kitwani

-- 
nduza sikiyani


hariri laini


-- 
zake nyee singa

9.
Kitwache huramu

-- 
ni kama huramu


enga jaizimu


--
taole kuzinga

10.
Yake masikiyo

-- 
apulikiyayo


yatendelo tao


-- 
kama kumbi nanga 

11.
Uso wake mwana

-- 
napa siyaona


utengee sana


-- 
na kuta miyanga

12.
Nshize zifene


-- 
n’ta zilingene


shina lifungene

-- 
kama lalofungwa

13.
Ni nyeusi mno


-- 
zizidiye wino


zitolee ko’no


-- 
ni tandu za manga

14.
Mato avikapo


-- 
Khaswa avuwapo


M’tu akiwapo


-- 
hutisha kuenga

15.
P’uwaye ajabu


-- 
zifungo huribu


Ni sita hisabu


-- 
mwenye kuziwanga

16.
Sitaajabuni


-- 
kuliko manani


Hata ishirini


-- 
zifungo hupanga

17.
Zake zitafute


-- 
zizidiye z’ote


Ya m’kate k’ate

-- 
mafuta ya kwenga

18.
Miyomo membamba

-- 
asipoifumba


atakapo kwamba

-- 
helewa muinga

19.
K’amba takwambaye

-- 
Ta’tongowa iye


ajabu menoye


-- 
humeungaenga

20.
Siya ahadharu


-- 
siya ahamaru


hufana na nuru


-- 
iwaayo manga

21.
siya mkakasi


-- 
si rangi nyeusi


ni kufana basi


-- 
kwa wanda wa manga

22.
Ulimi mpesi


-- 
wakeye fenusi


Khaswa kidurusi

-- 
hudighamu yanga

23.
Kanwa kiradidi

-- 
nyoshi za mkadi


Au za zabadi


-- 
ya ngawa na fungwa

24.
Shani ni kidevu

-- 
si kungu piyavu


Ni kungu tekevu

-- 
kungu kungu manga

25.
Shingoye ndefu

--
muwandi sharifu


Ipambiwe k’ufu

-- 
kama za kutunga

26.
Ni hidaya njema

-- 
umbile karima


Uyaliye nyama


-- 
yake mitulinga

27.
Mafuzi kadiri


-- 
hayakudhiri


Kama bilauri


-- 
taole kuzinga

28.
Mikono imiye


-- 
mbinu ziyaliye


zandale niziye


-- 
za tandu, za manga

29.
Nyaaze launi


-- 
lama marijani


mbwene ukimeza

-- 
mwenye kuziwenga

30.
Makapwaye nduza

-- 
mato kituliza


Mbwene ukimeza

-- 
mti mpakanga

31.
Huteta harufu


-- 
zaidi ya afu


au matukufu


-- 
mafuta ya manga

32.
Naapa wallahi


-- 
asiye shabihi


tanena swahihi


-- 
ya makoma manga

33.
Napa siwenepo

-- 
si shuhudiyepo


Matunda ya p’epo

-- 
yake mwana manga

34.
Yakiwa nguwoni

-- 
hutisha u’uni


yawapo payani


-- 
akili hutanga

35.
Ziwavuze zana

-- 
ziwavuze nanan


Hutisha kuvina

-- 
mwenye kumsinga

36. 
Maungo ya mile

-- 
sara zilele


hazitumba lile


-- 
hazikumpinga

37.
Matumbo makuto

-- 
ndiya za masito


Kitovu ni kito


-- 
huvuta kafunga

38.
Kitovu ni huka

-- 
kezo la kimaka


Mwenye kumnuka

--
puwa ndamu yenga

39.
Tawangu n’zito

-- 
kwa kuyazwa p’eto


tena ina keto


-- 
pesi ya kuzinga

40.
Wema wa duwara

-- 
angaliya dira


usipoidara


-- 
yandapo kuzinga

41.
Na yake safina


-- 
nalipoiyona


Sinyire sipa’na

-- 
iyaliye nyonga

42.
Kakunduwa ndume

-- 
matanga yakwime



Haswa la galime

-- 
shiraa kazunga

43.
Kwalina mawingu

-- 
na pepo nyengwangu


zote zombo zangu

-- 
kazifunga funga

44.
Kazungua bao


-- 
kapinga shikio


mbwene ya vutao

-- 
mai mai henda manga

45.
Ngamani kangiya

-- 
ili kutungiya


kesa kuzengeya

-- 
ngama isikinga

46.
Ikimika mika


-- 
ikinuka nuka


vumba la kimaka

-- 
lake mwana manga

47.
Kangiya ngamani

-- 
kenda uziwani


niiyepo pwani


-- 
k’apija mzinga

48.
Nii nushiyepo


-- 
kafanya kitapo


kasabibu pepo


-- 
kivuza waganga

49.
Ziweoze ndiwa

-- 
ni tako la siwa


watu hulanguwa

--
nakumzimanga

50.
Maondo ni swifa

-- 
yana maarifa


hendo kwa miswafa

-- 
na kuiviringa

51.
Tafuze qadiri


-- 
kowa la zumari


hazikudhiri


-- 
taole kuzinga

52.
Nyaoze ashashi

-- 
vaole nikoshi


Kazi ya naqishi

-- 
ni kazi ya manga

The translation of the Liyongo’s peom - praising his wife.

1.
Friends hit me buffalo horn with stick of mtatusi or mwana ninga

2.
Hit me a horn which heard from (yumbe) parliment


sound spreads of elephant kanga

3.
Thunder goes far and wakes up relatives and


 let male and female come over 

4.
Let them come and sit the respected girls


and recite poem of praise of  lady

5.
Recite verses and we select them the good


one and separate the bad one

6.
After singing nice verses then we will


talk about the lady

7.
Let us stop here without prolong this introduction


and praise the beautifulness of this lady

8.
Let me start from her head


listen brother and sister as soft silk her hair is

9.
Her head is nice 


is like jazimu its round

10.
Her ear which she listens it is round like coconut hush

11.
Her lady’s face, I swear that I never seen 


it is nice and glitters

12.
Eyebrows are beautiful with sharp point


and nice ends

13.
It is black as black ink is like branches it tips

14.
When she open her eyes and close anyone sees her feeling happy

15.
Her nose is wonderful he six button to whom who is counting them

16.
You cannot be surprised what Allah has done to create such a creature 



with more than twenty buttons arranged

17.
Her cheeks are beautiful than anyone and are shining as applied oil

18.
Her lips when she smile and start singing 


fools can understand what she said

19.
How she when speak and utter words properly


How beautiful teeth shinning and glittering

20.
Her teeth is not green or red is like


light which spread manga (north)

21.
Is not of mkakasi and not black


and not like khol which from manga (north)

22.
Her tongue is soft if she is reciting with beautiful tone

23.
When  she open her her mouth the smell from it is like


mkadi esssence smooth or zabadi of ngawa and dove.

24.
Oh what chin she has


is like kungu which is from manga (north)

25.
Her long neck is like muandi decorated


with jewelries arranged

26.
This is great gift created by Allah


is full of flesh between her neck and shoulder

27.
Her shoulder’s size not big or small


is round between chest and arms

28.
Her arms are straight is like branch


From tree in a garden

29.
Her nail color is like rijani you like to see them all the time

30.
Her armpits when you observe is like


a planted tree mpakanga with it smell

31.
Which smell more than jasmin or nice perfume from manga (north)

32.
I swear to Allah who has no example or look like, that I can say of her 



makoma manga which is breast

33.
I swear I nvever saw or witness the type of paradise fruit like her breast

34.
When they are covered you get shock


when they are uncovered your mind turns

35.
Her ribs are very soft and is nice to look

36.
Her back is straight with flesh not shallow plate.

37.
Her stomach is folded and navel is like a ring stone at the center

38.
Who kiss the navel smells of makkah perfume and smell sweet in his nose

39.
Tawangu is heavy because it is full of jewelries in depth 


and it is easy to turnd around.

40.
It is round like compass without touching it go round and round

41.
When I see her ship is not long or wide but it fits between her thighs.

42.
Then I put on my sail and specially the small one and turn them and sail

43.
There are clouds and nice breeze and all my things were arranged accordingly.

44.
When I turn steering and saw the water going to north

45.
Then I went to bottom of the ship to look it and find the depth of ngama

46.
It was glittering and smell perfume of makkah in her body

47.
Then I enter the n’gama (botom) and went to the ocean when I reached the beach

48.
I fire cannon, when I wakeup I was shivering like attacked by spirits

49.
Her laps is like siwa buttach and people took it and blows

50.
Her knees are beautiful when she walks, walks gently.

51.
Her legs are round like zumari is beautiful to see

52.
Her feet is like a boot which is well decorated with henna

All these verses were in metaphors and it is difficult if you do not know the inside meaning of them.


As we mentioned earlier that Waswahili use metaphor frequently and how Liyongo used metaphor in his stanza while he was praising his wife describing beautifulness each and every part of her body and when he reached the secret part he used metaphor instead of telling openly.  In ten verses which is from verses thirty nine to forty nine.  There are as follows:


39.
Tawangu n’zito
-- 
kwa kuyazwa P’eto



Tena ina keto 

-- 
pesi ya kuzinga


Ta’wangu is a sort of a wooden jug with cover without handle.  The Waswahili women use to put their jewelery, perfumes, escence and cosmetics.  In this verse Liyongo does not mean Tawangu he use metaphor, the really meaning is vulva’s beautifulness and shape kuyazwa peto - means which Waswahili women put golden chains means the member of a man goes into the Vulva, tena ina keto means it has depth to except the member.

Verse 41 is:


Nayaka Safina

--
 nilipoiyona


Sinyire sipana

-- 
iyaliye nyonga


Safina is an arab word for dhow or ship.  The composer said, that I saw her ship which is not long or wide laid on her thighs, Safina he means Vulva.

Verse 47 is:


Kangiya ngamani
-- 
kend uziwani


Niliyepo pwani
-- 
kapija mzinga


Word Ngama is the place in the bottom of a ship into the lagoon.  Uziwa is ocean, pwani is shore or beach, kapija mzinga and fired a cannon.


The verse means when he put his member into her Vulva and it received the member and ejaculated of sperms.


The Swahili behaviour like to use idiom, riddles and metaphor.  This idiosyncracy is not easy to non mswahili to understand the deep meaning of such words and thus is the reason why Waswahili use poetry as backbone of their culture and it plays a big role in the society to a mswahili is very simple unless to those who are not brought up in swahili culture and he should not be blamed.  This habit of using metaphor, riddles, idiom, the Waswahili use this even in the kanga or lesso.  When a Mswahili buys a lesso he or she is not buying because of its colours or decorations but with swahili words printed on which are riddles or metaphor when you send as gift to your friends, relatives or lovers first of all she will look the words and receive the message and if she understand then between two will exchange the same until they come to conclusion without utter a word to each other as mentioned earlier that this is idiosyncracy of waswahili and is not peculiar to any mswahili who brought up in such manner.


The waswahili composed in thirteen forms or categories the first one is utumbuizo or lullaby which Liyongo frequently used this form and believed that this form is the first one and it depends on composer’s breath and stop with rhyme and no syllabus this is an example which was composed by Liyongo when he was a prisoner and pass the message to his mother through his maid that is:

Kiyakazi sada nakutuma tumika
Kamwambiye mama ni muinga siyalemka
Afanye mkate pale kati tupa kaweka

Nikereze pingu na minyoo isonemka
Nitatate kuta na madari ya kiukuka

Ni uwe rijali wake wana nikiwateka
Katoki nde kama kozi ni katoroka
Pato kakunduwe mandakozi yuu karuka

Yuu la konde jangwa pwani kitiririka
Ningiye ondoroni ni nyeupe ja mwana nyoka

Nali mti pweke nimezee katika nyika

Si nduu si mbazi nimeziye kuwakupuka
Nduu alimame uwasiwe kinda kiitika
Mwambiye apike mkate tupa kati wishwa kaweka
Translation --

Oh maid Saada I am giving you my work I do, do it and that

Tell my mama I am a fool I am not yet awake

She should make a bread in side it, put a file

To enable cut hand cuff and chain wheich is 

Not easy to cut, then I can climb wall and big building and fall down

And kill the heros and take their children 

And get out like eagle from the prison and run away

And break cuff on my neck and jump out

And pass through sahara field to the beach

And creep over like a baby snake

I was Unike tree growing in bush

Is not duu or mbazi (beans) plant and escape

Nduu was mama was left while is young and able to do anything

Tell to make bread and put file in it but bread of Wishwa hush


The Waswahili had 13 forms or categories especially Waswahili from Pate, Siu, Lamu and Malindi and still such form is existed and these form are quite different with other communities prosody of composing poetry, though some writers saying that Waswahili copied from Arabic, that is not true, because the arab prosody they have sixteen forms or categories of composition while the waswahili has only 13 also with an arabl the verse is one line.  In swahili a verse is depended some are five lines, four, three, two, even nine, therefore each community has got their prosody apart from waswahili.

Liyongo as Traveller


Liyongo was travelling from Uungwana wa Mahaha to Pate Island and Shanga village also he was travelling all over Tana river and he was very good friend of Wapokomo because of his kindness helping poor people even Wapokomo because of his kindness helping poor people even Wapokomo claiming Liyongo is their man and they are very proud to say so, in his journey whenver he reached at the bank of river edge to cross the river on the other side he build a sagale is sort of ferry which is made with logs and woods of trees the shape is flat it is floating in the river, when he was travelling he use to carry Taa is a sort of bag in it contain Kiwe cha Kupaza au jiwe la kusaga which is grinding stone with kinu which is wooden mortar of pounding and crushing grains and millet and other crops and kitanga is small matting circular and uteo or ungu is tray of sifting grains, Liyongo whenever he is travelling on his way if he wants to cook he sit under shade of a big tree Akapiga Gaso means he camped there cooking, eating and resting and continue in his journey whenever he decided to go.  Liyongo when he was travelling use to take his weapon which is bow and arrows, spear and sword also he was taking skin instead of mat, as carpet for resting or sleeping on when he is tired.  Liyongo covered all areas for walking he use no animals for ride like horse or donkeys taken his Ko’tama or dagger in his waist, his sandles made from camel skin.
Liyongo’s Dances


Fumo Liyongo’s favourite dance was GUNGU.  The gungu dance is played during Swahili wedding ceremonies and circumcision people gathered in the bridegroom house after swalat Ishaa and then some of them with drums use to go to the Shaha’s house or master poet’s house to request him to come and participate in the dance they sing on their way to Shaha until they reach with the songs that:

Shaha tumekuya kwa sute

Muamu, msiu mpate

Na kutwandama siwate

Twende tukakeshe gunguni


People chatting with joy requesting Shaha to join them to the gungu dance and before shaha opened his door he replying form inside that:

Kama mumekuya kwa dhicha

Au mwataka kuchecha

Pani dhembe dhangu na nyucha

Kama ni waume ndooni

Then the group replayed that:


Shaha tuiye kwa shida
--  tukamuombe wahida


Tutakupa yako ada
--  twende tukakeshe gunguni


These two verses as dialogue between shaha and group of people requesting shaha to join them to attend gungu dance after long dialogue and convinced the shaha and agreed to follow them to the venue then they returned dancing on the street singing that:

Tandikani mafirasha
-- 
na yasimini

Funguwani madisha
-- 
muwenge pwani

Isi twendao kukesha
-- 
inyi lalani

Translation --


You prepare the beds and put jasmin on and open the winds and


 look at the sea we are going to stay awake you go to sleep.


When they reached shaha sit on kiti cha enzi (king’s throne) and beside him is jimbi his assistant the other poets facing him starting composing on the spot to the shaha the poetry is to propose the daughter of shaha everyone among poets try to convince the shaha with very sweet words and he chose the best to offer his daughter and start riddle between shaha and other poets and jimbi assisting shaha to answer or to untied the riddle.  This is how Liyongo participated in this dance.


The Waswahili have so many dances, male and female dances.  Male dances are:

1.
Goma la kuuka au goma la hazuwa

2.
Kirumbizi

3.
Twari la ndiya

4.
Twari la kunyoza

5.
Diriji

6.
Kimbagu

7.
Gungu

8.
Mnimbwi

9.
Kigoma

10.
Mwaribe

11.
Mto’moko

12.
Mdurenge

13.
Mwao


These are few of swahili dances there are more than these from different swahili lands.  Also these are for women as follows:

1.
Mwasha

2.
Shindwa

3.
Changani

4.
Lelemama

5.
Ngoma ya ndani

6.
Ngoma ya kwimba

7.
Chakacha

8.
Mwaribe

9.
Vugo

Another hero and brave among the waswahili is bwana Zahid Mngumi who was president of Lamu between 17 to 18 centuries in his swahili community.

Bwana Zahidi Mngumi Cleverness


In Lamu government they had election every five years to elect the president, in Lamu they were two political  and social parties one known as Zein Party and another one is Suudi Party Bwana Zahidi Mngumi was a member of Zein Party when Lamu government faced war against Pate and Mvita that time the Liwali Abdalla bin Hemed sent to Lamu as architect to help Lamu people of building the Lamu fort.  Bwana Mngumi used his common sense when observed the behaviour of the liwali he was very nervous and suspect something on the liwali that may be he is a spy of Pate and Mvita government because the Lamu government provided a house in town and all facilities but the liwali refused to except and remained in his ship and if he invited never except the invitation thus is the reason why Mngumi became suspicious and tried to investigate to know what will come out he wrote a letter to liwali pretending the letter is from the sultant of Pate that, asking what are you doing there.  Since you left no news and he handed over to one of his officials pretending that he came from Pate with a letter from the Sultan and he went to the side of the ship and called and asked for the liwali and he came out and the gentleman whispered and told him that I have come from Pate with this letter and I need reply now he read it and answered and handed over to the gentleman and he rows his canoe to the direction of Pate and he turn to Lamu and went to Bwana Zahid Mngumi and read that I am here to observe and plan what to do then I will inform you as soon as possible then the president bwana Zahid Mngumi knew for sure that there are underground movement going on the following morning as usual they met at fort full cabinet with the liwali when they sitting discussing different issues then bwana Mngumi gave the letter to one of the minister on his left to read then to go round at the end reaches to liwali and read it with surprise after bwana Zahid ordered his commander to escort the liwali to the shore and to his ship and leave immediately without delay and instruct an outridge canoe to follo behind to shella where is a direction of Indian ocean and he came back the ship going to Pate direction and he reported to bwana Zahid Mngumi and then he informed his cabinet an prepared for war.  That time also was the time of election and war facing them bwana Mngumi used his common sense that had four hundred slaves in his coconut plantation in his field and asked them to be trained as soldiers they agreed and bwana Mngumi trained them secretly until became good soldiers then he invited the swahili community to come and watch there army how they were doing and the people went to see their army they were very impressed and before the election the Lamu people requested that bwana Mngumi to continue leading the government the battle is over.

Bwana Mwengo Athman: A Poet of Pate


Bwana Mwengo Athman he was one of the master poet during seventeenth century in Pate.  He also was a poet of sultwan of Pate in seventeen twenty eight century after the battle of muslim and non-muslim the sultwan Fumo Lutwi of Pate instructed bwana Athman to compose on the battle and describe each everything occured in that war as the swahli prosody if you one to compose something telling a story of a place or the story of a hero or what happened then you can use utendi form or category which is long stanza contained one thousand and fifty seven verses (1057) the name of stanza is “utendi wa tabuka or utendi wa herekali” or hercules this stanza is very famous are available in Hamburg university and other places.  Bwana Mwengo had composed other poetry in different subject.

Shariff Aidarus Athman: Master Poet of Pate


Shariff Aidarus Athman a master poet of Pate well educated in religion he has done a lot of work on swahili literature the best of his work is HAMZIYA known as Umul-Qura in arabic which praised prophet Muhammed (SAW) contained four hundred and forty five verses composed by Sheikh Al-Buswary he translated in very old kiswahili dialect which is known by waswahili and they recited when every they have function of maulidi ya kiswahili or twari la ndiya.  Street dance most of the people know it by heart, Shariff Aidarus composed this is seventeen forty eight century and it was well known in the world of waswahili and available in different library in this world.


Sheikh Ali bin Saad Tajil-Arifina of Lamu and Sheikh Bakari Mwengo of Pate both are master poets.  They lived between seventeenth and eighteenth century as mentioned earlier that the swahili poetry played a big roll in the community and one of the backborn of swahili culture and this is one of the dialogue between two master poets about a lady who was thrown out by her husband with children and pregnant without maintance and then the husband divorced her with no reason and repeat three talaka in islamic law sheria.  If you divorce your wife three talaka you cannot marry her again until she gets married to another man then be divorced he can remarry her, you are not allowed after divorcing your wife three talaka and then instruct someone to marry the lady and divorce to enable you to marry her again this is not acceptable at all while she is divorced with pregnant according to sheria the talaka is not allowed, sheikh Saad complained to sheikh Bakari Mwengo of Pate where the husband lived.  The following are the poetry which are debate whether Talaka is passed because she is pregnant according to islamic sheria:


Sheikh Ali bin Saad Taji-Al-Arifina of Lamu composed on behalf of the mentioned lady:

1.
Karatasi ya hijazi

-- 
nenda kanisalimile


kwa muhibu liazizi

-- 
mwendani wangu wakale


afunuwe masikizi

-- 
ya mbwao ayasikile


kwa lutufu umwambile
-- 
amri imezokuwa

2.
Naliozewe na mume

-- 
wa tangu utoto wetu


kwa idhini ya wamame
-- 
na baba na wangu watu


chamba na hini ni ngome
-- 
na isongiwa na mtu


kipata siku ya tatu

-- 
ni muwene metukiwa

3.
Sikimwi siwasilepo

-- 
kukanda na kupapasa


kwa mumu siambilepo
-- 
neno iwi la kukosa


walau sitendelepo

-- 
la unashiza kabisa


nali mwenye kumwangusa
-- 
mtwii ye muowa

4.
Na sasa uliewele

-- 
hayi hapiti nyumbani


na mahari utwazile

-- 
hata poso za zamani


wambaje sayo matule

-- 
yanilizami moyoni


si moyo k’aweka ndani
-- 
si mawili ka’tukuwa

5.
Wambaje abubakari

-- 
muhibu mwendani wangu


nivutiyami shauri

-- 
tendeje na walimwengu


mnyowa moo kikiri

-- 
si ada kutiwa pingu


yalineneka ni tangu

-- 
nami yakaliza ngowa

Translation of Sheikh Ali Taji-L Arifina of Lamu

1.
The paper of hijazi send my messenger to my dear lover and friend of old days tell him to open his ears and hear what is going on kindly tell him what happened.

2.
I was married by a mume (husband) since I was young with consent of my mother and father and family and I said this is casell which noone can enter after the third day my husband hate me.

3.
I never get tired to massage him or utter bad word to annoy him even I did not separate him I was listening him and obedient

4.
And now he disappeared never came home and even took his dowry even things for proposal gifts he took back oh ladies this make me cry, is not one thing or two to tolerate but are many

5.
How do you say abubakar my best friend in this matter advise me what to do in this world, the one straight his legs is not good to put cuffs this was said before and feel jealous.

Again Sheikh Ali bin Saad replied to Sheikh Bakari Mwengo acccordingly:

1.
Ujiile tumi wangu

-- 
pasina mwiya kupita


akamba shamiri bangu
-- 
uhirimiye kuteta


kiuowa ulimwengu

-- 
penye mazingo na tata


kuvuta na kukokota

-- 
na kupijana ziwawa

2.
Watezi tafakurini

-- 
yangu mukifahamiya


nina ayali nyumbani

-- 
mume ameniwatiya


zijana wa mikononi

-- 
na watoto wakuyeya


utengele na udhiya

-- 
uketele mzaliwa

3.
Katika sayo ajabu

-- 
nina na mambo mengine


ingawa moya naswabu
-- 
mimi naye tuzeene


meniwatiye aibu

-- 
mimba a mwezi wa nane


hakunipa mane mame

-- 
walau fundo la dawa

4.
Kakutaneni zijopo

-- 
bwana haji na sharifu


na bwana made na wepo
-- 
wa bwana bwana isufu


mulizengee lilipo

-- 
shauri la mume kufu


sikufanya la utufu

-- 
kunangata kinifuwa

5.
Kwa kula nimuonao

-- 
chamba hoyo si mvuli


aibu ailyomo


-- 
imzidiye kawili


na hayo yawaveleo

-- 
ni naye tumbali mbali


hatupanani qauli

-- 
sharia limeamuwa

Sheikh Ali Tajil-Arifina
1.
My messenger arrived without delay and said be ready to fight or quarel when I see the world there complicated, pulling struggling pushing each other this who world is.

2.
The player you must understand, I have family which the husband run away left his wife and children some of them are tender ages, refused to take care of them.

3.
What is surprising is that he is my relatives and have children and left me with eight months pregnant which is very shame, and without any medicine.

4.
You go and sit down, bwana haji and sharifu and bwana madi wa bwana yusufu and find out the law of such husband who ignoring me and disturb.

5.
When I see who has shame among husband this is beating them and all this we are not together even we do not speak because there is no law while there were divorce occured.

Here sheikh Mwengo is replying that talaka (divorce) does  not occur because she is pregnant:

1.
Tumi ujile na k’ondo

-- 
angakomeshwa harudi


wala hajali uvundo

-- 
kwa kucha ya uanidi


ayali hao ni kondo

-- 
ni kukondesha jisadi


ayapo akusaidi


-- 
umepata kupumuwa

2.
Tafakari na kupima

--  
usambe tudharawile


sitikhara na ulama

-- 
hamba mumeu mbwa kale


hesi kabisa huruma

-- 
baadhi zimsazile


afadhali arejele

-- 
wataya rajimi hawa

3.
Taratibu nikwambiye

-- 
kwamba utashika yangu


mvute hata angiye

-- 
egeme muamu wangu


aili ziwe na yeye

-- 
atekwe na malimwengu


qarabae na mafungu

-- 
zitatosha kumwenuwe

4.
Tumekutana zijopo

-- 
bwana haji na sharifu


na bwana madi alipo

-- 
wa bwana bwana isufu


hapo na rajee papo

-- 
sione kuwa utufu


uwapo pindanifu

-- 
nacha utasumbuliwa

5.
Hakuna tena wavuli

-- 
mahaba kamwe yafile


akwambiyao qauli

-- 
moyoni nilinginile


toshwa na yako aqili

-- 
na ndia sihaba tele


sharia liamu zile

-- 
kipengee kupitiya

Bakari Mwengo

1.
The messenger came quarelling though he was stopped and even does not care what he has done badly those family is war giving you problem when he comes back will help the family.

2.
You must think first do not take that we ignored the scholar said your husband still is yours is better come home don’t follow satan.

3.
Listen to me if you will follow what I going to tell you, convenience him to enter your house and come closer the blame will fall on him and will suffer in this world the relative has right.

4.
We meet in groups bwana Haji and sharifu and bwana Madi and bwana Yusufu I am still insist to return to your husband is not a shame and if you don’t you will be in trouble.

5.
There are no husbands and no love at all who utter a word, in his or her heart is different use your brain there are lot of ways and therefor, the law is passed.

Sheikh Ali Saad Tajil-Arifina answered that:

1.
Wongofu kwa tashili

-- 
fika tu’mi wangu fika


kwa mtezi wa aswili

-- 
wa pindi na mwenda nyoka


mwelevu mwenya akili
-- 
na siyasa kukumbuka


umwambiye washifaka
-- 
ya kwamba wasalimuwa

2.
Nyani atindao kwete

-- 
akasaza mnwa mai


uliza makadhi wote

-- 
wafu na walio hai


mwenye hamadi wapate
-- 
na mbwana mwenye mui


na bwana bwana kipai

-- 
akanambiye huliwa

3.
Wallahi tuhufa ya mbwao
-- 
siyo mwambwao malenga


mbeja niwasiweo

-- 
twalaka tatu kuwanga


na mahariye na nguo

-- 
mume metwaa mefunga


huwaye mambo na mayuto
-- 
kuishi kurejiiwa

4.
Na chamba ni muhalili
-- 
mbwa faragha na masito


na mwenye siri umbali
-- 
omari wa bwaikoto


na shuku kwa yumbo hili
-- 
hana ila huna goto


singwale na mayuto

-- 
walakini ni mkiwa

5.
Ewe mtezi wahadhi

-- 
tu’mi asende akiya


katafiti kwa maqadhi

-- 
kwa wenye mini na ghaya


upate la kukuridhi

-- 
masala yenye ndiya


mume asiyo waswiye

-- 
nazi govi ni kuliwa

Translation of Ali - Taji-l-Arifina

1.
My messenger go and reach there to old friend who is very brave and politician and give him my greetings.

2.
Who is slaughtering a duck without cut its neck you ask all khandhis who alive and dead and ask mwenye hamadi of Pate and bwana mwenye mui and bwana kipai such duck and tell me is fatable?

3.
I swear (tuhufa) law book is not that you mentioned to us you scholars I have been divorced three time dowry and cloths husband took them how come now to go back to husband?

4.
If she was married to another husband for certain time and give divorce secretly who knows the secrets is Omar Bwakikoto, I have no confidence that I realised and become sad and lonly.  This made me to come back.

5.
oh my friend to send your messengers up and down go to the (kadhis) islamic judges who know mini and ghaya the islamic law books the question which has a way, the husband who has not been advised he will suffer.

Sheikh Bakari Mwengo of Pate replied:

1.
Karatisi ya kimaka

-- 
hudi wende koko amu


kasalimile mwendaka

--
 muhibiwa wa qadimu


nimeziye yapulika

-- 
mashitaka ya muamu


hafuti nwana-adamu

-- 
yambo akikutubiwa

2.
Waliotaka ni wewe

-- 
mahaba yakakushika


mtu mwelevu kamawe
-- 
akaya kakupumbika


wala usimtambuwe

-- 
hata zimepita nyaka


sasa ni kupambanuka

-- 
ndipo kutaka kwambiwa

3.
Mume hoyo simwendani
-- 
angakaa ana huja


kukanda kwa kula hini
-- 
kusotusa siku moja


tukitaka hufaani

-- 
kuzowa hapana haja


dasturi ya mbeja

-- 
hakiri kutanguliwa

4.
Na akitoka natoke

-- 
kitu mpai ni mngu


wala usimkumbuke

-- 
ukapa moyo utungu


mayuto yayapo pweke

-- 
yatamwenya matungu


tweka nilo nyengwangu
-- 
nzito nikuisumbuwa

5.
Maneno yangu ni hayo
-- 
muhibu wangu wa kale


yashike nikwambiyayo
-- 
yasi kwegeshe utule


mzoweya kwenda mbiyo
-- 
harudi kungawa kule


mkenge anga rudile

-- 
pasina kutafitiwa

Translation --

1.
The paper of Makkah go back to your lamuan pass my regard to my old friend I have listen the complain of (Muamu) lamuan a human being cannot rub what has been written by Allah it will happen.

2.
It is you wanted this because of your love a brave person like you somebody come and deserved even you did not understand him years went by now to be separated thus is the reason you asked to be told.

3.
This husband is not a friend though he stayed but has a reason, everynow and then I massage him there is nothing even we want him any lady does not want to be defeated.

4.
If he went let him go the Allah is great he is only one who gives when he realises will become angry but you carry this light load  the heavy one is to give you problems.

5.
Those are my words old friend take them what I had tell you because noone can ignore you, the one who is running forward never come back, and one who escaped and return he must be investigated.

Then Sheikh Bakari Mwengo sent the following verses:

1.
Risala kambe urudi

-- 
sende ukalimatiya


Zikatika tajuwidi

--
harufu ni zote piya


na fatihi lijawadi

-- 
pamoya na tashmiya

2.
Mwiso kuitiya wau

-- 
ni kufanya neno langu


Usambe nimesahau

-- 
siwaze mbeja wangu


hutunga kula nahau

-- 
mtungai wazipingu


kasi karejea tangu

-- 
rego kapata kurewa

3.
Mume ndeyeye wako

-- 
twalaka haikutoka


siwapo watu ziteko

-- 
wa ndiyani kukuteka


kamba langu ndilo lako
-- 
fahamu ukikumbuka


wana watasikitika

-- 
hata mwenyewe apowe

4.
Hapakuwa muhalili

-- 
ndowa yenu ipapale


ulama hawakubali

-- 
wote walitafikele


keso mbee za jalali

-- 
liyalo utukuzile


afadhali na rajele

-- 
waja ya rajimi hawa

5.
Khatamtu nikomele

-- 
maneno kuya khitimu


Sasa mlete atule

-- 
adumu naye dawamu


aye nyumbani alale

-- 
khidima anikhudume


asitakiri muamu

-- 
haki yake atendewe

Translation : -

1.
The messenger go and come back without delay all we have said is countable in fatihi-lijawadi with tamshiya widai and mitriya all in the contest in law books.

2.
At last you have objectg you do not think I have forgotton but I am finding the way of returning home.

3.
This man is your husband divorce not occurred, do not show people funny, you know that mine is yours, children will be sad without their father return home.

4.
No husband who marry her, then your marriage is still there, the scholars accept that, the day of  judgement in front of Allah, then you will be judged whatever you do, but better return home and do not follow satan.

5.
I am ending discussion and now bring his wife and let them leave for goods and look after her house and stay peacefully.

This was a dialogue between Sheikh Ali Saad Tajil-Arifina of Lamu and Sheikh Bakari Mwengo of Pate.


Ali Athman (Ali Koti) of Pate a well known poet.  He composed a lot of poet in different subjects even one time he was with Sultan’s brother of Pate wh quarrelled with his brother and ran away to Siu neighbouring country.  The sultan’s brother joined the Siu ruler and fought against his brother Ali Athman.  Ali Athman was sultan’s brother’s poet and he composed so many poems against Pate casting the sultan and one among his poet is (Shairi la Mzigo) poetry of a bag wich is as follows:


Shairi la Mzigo
1.
Yamb Iwi Pako

-
Nla Chakula Ukuche


Wende kwa Wenyeji Mbeko
-
Ukawalimbushe Cheche


Uwaonye Limo Lako

-
Wawate Kumidha Mache


Ila Muini Sipiche

-
Wawatiye Dhithimani

2.
We Nao Fuwachanani

-
Ndhigo Uuchungeche


Muchenenda Muwapeni
-
Wote Wadhunguwe Iche


Wambiye Awanyani

-
Kwa Kila N'chu Apache


Ila Muini Sipiche

-
Wawatiye Mkunguni

3.
Nawapowe kwa Dhipimo
-
Pasiwe Asiyo Pacha


Washiri na Bwana Fumo
-
Na Wapowe Mbili Kacha


Na Sef Naye Umomo

-
Na Walo Kumfuwacha


Wawanye Wakiwa Dhicha
-
Wapeni Kela-Teini

4.
Msihamu na Abdalla

-
She Khatibu na Bayai


Na Wapowe Mbili Kela
-
Hunda Uyi Hunda Uyi


Kwani Watwetwe Kobela
-
Kukifisha Chombo Mai


Kwamba Humuwa Dhindui
-
Ila Hiyau Wapeni

5.
Bwana Abdulrahmani

-
Pamoya na Bwana Gogo


K'acha Moya Ivuweni

-
Momo Kachika Mdhigo


Musiwatowe Funguni

-
Ni Kuharibu Mfugo


Kwamba Hamuwadhundui
-
Ila Hiyau Wapeni

6.
K'acha Moya Nda Kuvya
-
Pa Chachu Muiwanyeto


Mumpe Bamkuu Nduya
-
Na Ngao Shahari T'oto


Sihaba Yawakifiya

-
Cha M'keto cha Mketo


Aswili Muwafungeto

-
Nao Wawemo Funguni

7.
K'acha Moya Ivuweni

-
Muikasimu Aruba


Ba Upe na Bahasani

-
Wapeni Nusu si Haba


Na Ba Omari Mwendani
-
Na Nduuye Ni Akiba


Kwa Kula N'chukibaba
-
Wasitoke Sehewuni

8.
K'acha Pijani Panane

-
Kwa Kila N'chu Mumpe


Hamadi Juma na Mwane
-
Wapeni Shinda la Kope


Ba Karejewa na Zine

-
Pataniye Wasilipe


Kisaliyecho Muwape

-
Jamii Walo Muini

9.
Ali Hasili Muini

-
Na Pasi Saliye N'cho


Nawangiye Sehemuni

-
Ngawa Kwa Hububu Chachu


Mwawanyi Bwatumaini
-
Na Bwana wa Bakari Wechu


Na Kukisaliya Kichu

-
Naye Atiye Kanwani

Poetry of a Bag
1.
Bad thing today is your place eat and become


Full and go to those respected  and give them


New harvest crops and show them what you


Achieved in your forming let them not staved


But you do not go to town leave that bag


As well outside country or town

2.
You go with them and the bag when you reach 


There give them and everyone


Get his share but do not go to town


Leave the bag at the well outside town

3.
You should givethem according to their share


And everybody gets Waziri and Bwana Fumo


Should get two kilos each together with seif


And all those who follow

4.
Mshamu and Abdalla, Sheekhatibu and


Bayai give them two kilos each too


They took responsibility to upset the 


Vessel or the ship why you do not draw


Attention and that you can give them

5.
Bwana Abdulrahmani with Bwana Gogo 


Take Kach from the bag do not keep them


away you should include them or you will 


Spoil why you do not draw attention give them like this

6.
One Kata divide three shares give to brother


Bamkuu and N'gao any how you will have it 


though is little and those who are with you 


Include them in the share

7.
One Kacha divided into four shares


To Baupe and Bahasani give them half


Is enough and brother Omar and his brother 


For everyone give two kilos to be in the share

8.
One kacha divided into eight shares everyone 


Get Hamadi Juma and his son give them 


Half and Bakarejewa and Zine


Their share will not repay back and


Rest to be given the people of the town

9.
In the town should everybody get his or her 


share though it is little and who to control


And give share to everyone is Bwatumani


And Bwana wa Bakari, who is ours and


He should get his share and eat

N'na Mwenye Bint Sayyid Amin


N'na Mwenye she was a poet and composed long stanzas and different poems during her time she lived between the 18th and 19th ceturies in Lamu.

N'na Swaliha


N'na Swaliha she was a poet born in Lamu.  She lived between the 18th and 19th centuries.  One time in Lamu there was a wedding.  At that time they had a musician called Khamis his nickname was Waziri.  He was N'na Swaliha's servant.  He was blind.  At the wedding there was Twarab Music night before the wedding took place.  The audience stayed awake the whole night listening to Twarab.  The music was played by Waziri (Khamis) the tune he started was not acceptable to N'na Swaliha.  She composed telling Khamis that :

1.
Hutundi

-
Wa Ama Huna Kiyasi


Pingamandi

-
Nodoleya kwa Upesi


Siyapendi

-
Mahadhi haya Khamis

Translation --

1.
Can't you see oh you are not even gass


Leave this tone quickly I don't like it

Because Khanis was a servant of N'na Swahila and respect her very much and it was a taboo to reply his lady then Khamis: asked for permission to reply in verses that is:

2.
Umbo Lako

-
Si Umbo la Kusubiri


Vunda Miko

-
Upokee Ushairi


Ngoja Kwako

-
Upise Kula Amri

Translation --

2.
You have no patience, keep away the taboo and listen a 


reply of my poem you wait in your house and control there

It is traditional to have dialogue when people attending ceremonies.  

N'Na Mwenye Sayyid Amin

N'na Mwenye one time became Shaha (Queen of Poetry) in Lamu.  There was a wedding according to Swahili wedding ceremonies, the night before a marriage men and women stay awake the whole night but women sleep indoors and men sleep outside.  The gerlarie separated them with curtains.  Shaha of women inside the curtains sit on decorated ebony chairs as Queen.  Shaha of men sits on the other chair outside as the King.  They exchange poetry dialogue of riddle poetry and people charting with joy and who defeated should be paid fine to the losers party.  That night women they were ready with their Queen waiting men's king of poetry to come and start a competition unfortunately the Shaha of men was on a journey.  He was a traveller and went to India.  There was no one to take his seat.  The men were very worried.  If there is no one to sit in one of the chairs then they must pay a fine to the women since they will have lost the Shaha of men.  That time was called Bin Zein.  The time was up and everybody was there waiting to listen to the men.  They were very upset because their Shaha was not there.  After a while, people heard a voice of Dui.  THis is the horn which blows from the Jahazi or Ship arriving at Lamu Harbor.  Men run to the seashore to welcome their Shaha to the wedding.  When they heard the sound of the horn they knew that it was their Shaha coming.  When he arrived at the venue he sat on his Shaha xhair while the men attending the ceremonies were chanting and warmly welcoming their Shaha.  Then N'na Mwenye Bint Sayyid Amin inside the curtains asked Bin Zein to start his riddles.  He said you start.  She said to him since you've been away you must have a lot to tell.  Bint Zein  started to compose the following riddle:


Nionee Howa


-
Mwenye Miujiza


Mane Akivuwa


-
Amenishangaza


Kama Wamuyuwa

-
Mamangu Neleza


I have seen domestic animals which are miracles


When it's four eyes open, who is that if you know tell me.


In his verse he says that while in India he saw a miracle creature.  When it opened its four eyes he was astonished.  He asks that if she knows what kind of a creature it was to let him know.  She tries to untie the riddle but she could not.  Then the women on behalf of their Shaha offer men a bag of rice and steer as the fine for their defeat.  The men go for a picnic and slaughter the steer and cook rice for a special feast.  Bin Zein explained the riddle himself.  The creature he saw in India was a two headed snake each head having two sets of eyes.

Amina Abubakar Sheikh 1876-1971)


Amina Abubakar Sheikh "M'Maa" was among the leading poets of her time.  Her mother Mwana Khadija Bwana Kai and her sister Kupona were also both poets.  There was a wedding in Pate.  Amina, Mwanahawa and their mother Khadija went to Pate to attend the wedding.  There were various ceremonies.  They missed the owner of the wedding compose to Amina, her mother Khadija and her sister Mwanahawa that:

Wimbo
1.
Khadija na Mwanahawa
-
N'ne na Mwana Amina


Tangu siku ya Sitawa

-
Handa Yeo Kuwaona

Poem
1.
Khadija, Mwanahawa and Mwana Amina 


Since the day of faction only today see you

Then M'Maa, Amina Abubakar Sheikh repleid on behalf of her mother that:

Wimbo
1.
Tumi nakutuma Wende

-
Kanitolee Salamu


Nataka wote ni waonde

-
Ni MuyuweAlatamu

2.
Kuwa mimi ni Mgeni


-
Shati mambo Kuyaenda


Musinishike Ugoni


-
GhafulaNisipopenda

Poem

1.
The messenger sent my singer greetings


And let them know and they know me


Who is the best.

2.
While I am a stranger I have to take 


Care to go about step by step


For that do not blame me. 


Amina Abubakar Sheikh or M'Maa was always composing for her people.  This is the reason that very little of her poetry is available.  The following poetry is among the few preserved:

Shairi (Yawakale Mazasa ya Zuo)

1.
Watoto wataalami

-
Naombakunisikiza


siwambii ni usemi

-
wala niyamiujiza


mwenye-ezi akirami

-
awape ya kupendeza


yarabi tatutukuza

-
duniyani na akhira

2.
Huyu wenu arihami

-
mola mezowasaliza


kufikiria sikomi


-
kwenu ya kuwapendeza


kwa yambo la uhalimi

-
kwa nafusi sikuiza


yarabi tawatukuza

-
duniyani na akhira

3.
Sifumbi wangu ulimi

- 
Sana mno natangaza


tawatendeya karimi

-
Illahi ndiye muweza


kwa baraka za mtuni

-
alonakiwa majaza


yarabi tawatukuza

-
duniyani na akhira

4.
Mimi siyakuneleya

-
haya nimeza nudhumu


napenda kuwazidiya

-
hisani natabasum


ahali na swahibiya

-
na jamii isilamu


rabi tawapa makamu

-
duniyani na akhira

5.
Nyuma walotanguliya

-
mashike shauri lao


waalimu hutwambiya

-
huwa masaza ya zuo


afadhali kutumiya

-
tufuwate wane nao


rabi tatupa kituo

-
duniyani na akhira

6.
Natiya tama shairi

-
sikhitimu kutulubu


utwegeshe kila kheri

-
dini ibada tuswibu


allahu ndiwe ghafari

-
twakulingana tujibu


tughufiriye dhunubu

-
kwa nusura na salama

7.
Waja daima twataka

-
umri kushikamana


kwa jaha ya nabiyaka

-
asimame shafiina


wa mbinguni malaika

-
watupokee amina


twataraji ghufurana

-
kwa nusura na salama


The Remind of the Books

1.
You young scholars please listen to me


I do not as discussion or something funny


Allah will give you good things


Oh Allah (God) bless us today and last day

2.
This your, on the side of mother, Allah (God)


Kept for you I always think which is good


For you anything kindness in deep of my heart excepted


Oh Allah (God) bless us today and last day

3.
I will not close my tongue I will announce


Allah (God)  will help who he is powerful 


And the bless of prophet who was given miracle


Oh Allah (God) bless us today and last day

4.
I am not knowledgeable for this composition


I would like tell more with good willing and smile


the relatives and friends and all muslim


Oh Allah (God) give them promotion today and last day

5.
To those whom passed away among sheikh advise


the teachers telling us that the remain of books we must use them and follow those who told us

6.
I am ending my poetry though I did not stop to desire Allah (God) give 
us every good thing to succeed to worship you Allah (God) you are the one who forgive us and now we ask you forgiveness and guide with peace.
Translation of Wishwa

1.
Umeifanya muinga

-- 
kama wewe sikiumbe


ajali haina kinga

-- 
huwezi isikukumbe


tumesumbuka kutwanga
-- 
wishwa umewapa ng’ombe

2.
Kusubiri na kutunga

-- 
ili wendo wasikwambe


mwenye kuwa takukinga
-- 
takunusuru naombe


tumesumbuka kutwanga
-- 
wishwa umempa ng’ombe

3.
Hakika yamenisonga

-- 
kama kutiwa uwambe


kwa hili la kunitenga

-- 
kwako sikuwa kijumbe


tumesumbuka kutwanga
-- 
wishwa umempa ng’ombe

4.
Twamtumai karima

-- 
inshalla tatuawini


aturuzuku neema

-- 
bi Jahi tumwa amini


tumesumbuka kulima

-- 
ko’nge umewapa nyuni

5.
Twamshuru twahimidi
-- 
jala mwenye maghufira


uwashinde mahasidi

-- 
atwepuliye madhara


tujaaliye suudi


-- 
duniyani na akhira


1.
You make yourself fool as you are hot creature 


The accident cannot be stopped it must be


We had a problem crushing the millet and hush


You give to the cows to eat.

2.
I am taking care of you as to stop your friends


Not to blame you, the one who has


Power will guide you and keep you away from 


falling in the pit


We had a problem crushing the millet and hush


You give the cows to eat.

3.
It really really tied to my neck is like Uwambe


Which scratching my body for that you keep 


Me away from you I become not your 


Representative, we had a problem crushing the millet


You give hush to cows to eat.

4.
We hope the giver Allah (God) he will help


And bless us because of his prophet 


We struggle to cultivate the field and you left


The birds to eat the crops.

5.
We think Allah (God) who is the one to forgive


And defeat those who are bad with evil eyes


To keep them away and give a blessing today


And last day.


He told her grandson what happened without her knowledge blaming him in riddle without anybody understand the inside the meaning of the verses therefore, as her grandson also is her student among other he understand what has been told by his grandmother and replied the following verses:

Wimbo

1.
Ni mwelevu simuinga 

-
ni kunduni mwaziumbe


Hakika haina kinga


-
ajali tusiiyome


Wishwa kungiya mtanga

-
ndipo nikawapo ng’ombe

2.
Subira na kuitunga


-
usikuwaske uwambe


Sithubutu kukutenga


-
ni wewe wangu mjumbe


Wishwa kungiya mtanga

-
ndipo nikawapa ng’ombe

3.
Nayawate kukusonga 


-
usikuwashe uwambe


Sithubutu kukutenga


-
ni wewe wangu mjumbe


Wishwa kungiya mtanga

-
ndipo nikwapa ng’ombe

4.
Hakika mola karima


-
ndiye wakutuawini


Atupe na mambo mema

-
kwa baraka za amini


konde tumezoiliwa


-
ni riziki yao nyuni

5.
Shukurani nahimidi


-
ndaka mwenye maghufira


Duwa yako isirudi


-
aipokee satara


Tunali sute suudi 


-
yeo na keso akhira

Translation -- 

1.
I am brave and fool and one among creature it is true that accident never be stopped but we do not what to occured the sand fall in the hush then we gave to cows to eat.

2
To be careful because my friend cannot blame me, the lord will 
prevent and keep me away from the pit the sand fall in the hush then we give to cows to eat

3.
Leave that to tied your neck and scratch not your body I cannot keep away your are my adviser, the sand in the hush that is that reason we I give to the cows to eat.

4.
Definitive who is the giver (Allah) God who is the one only to help us and give good things and bless because of prophet the crops in the field are their food given by Allah (God).

5.
Thanks goes to Allah (God) who is forgiver and what you have prayed for me Allah (God) except and succeed today and the last day.

Mwenye Manswab (1828-1922)

Sayyid Manswab Bin Sayyid Abdulrahman of Lamu was a master poet.  He composed a great deal of poetry, poems, and stanzas.  one of his stanzas is Duraru-l-Bahiya, a religious book containing 143 verses about the five pillars of Islam.  The book teaches how to perform prayers according to Imam Shafi’s sect.  Mwenye Manswab has written so many things in Kiswahili.  He translated Maullid Birthday History of Prophet Muhammad (S.A.W.) from Arabic into Kiswahili.  This translation is in the German library in Hamburg.  He was an Islamic judge in various places along the Swahili coast. He had many unpublished manuscripts which he decided to send to Zanzibar for publication.  The manuscript was sent by dhow unfortunately the dhow sank and all the papers were lost.  It was a big treasure of Swahili culture and literature which was lost.  It was a big blow to Waswahili.  The remaining manuscripts are very few.

Mohamed Abubakar (Kijumwa 1800-1900)

Mohamed Abubakar was a poet and artist.  In Kiswahili he is called Mjomi.  He was doing crafts and teaching carving.  He was a talented songwriter as well as a writer of manuscripts.  He was a Swahili designer.  He composed a lot of poetry and was a music instructor in Zanzibar.  The Swahili Musical Party in Zanzibar this group of participants was Siti Bint Saad a famous singer, Afandi Mbaruk an Udi player subet, about Amu beautiful ladies he praised them.  The title of the poetry is “Wanawake wa Kiamu,” The Women of Lamu.

Shairi
1.
Babukheti Kaazime


-
Hima Mbawa Zakipungu


Uye Hapa Nikutume


-
Nikupe Maneno Yangu


Nina Mambo Yaniveme

-
Ya Ndani Mwa Moyo Wangu


Yaniwelee Utungu


-
Kuwa ni Mbali na Amu

2.
Nina Mambo yaniveme

-
Babukheti Hukwambiya


Ruka wende Sisimame

-
Upate Kusikiliya


Kupija Mbawa Sikome

-
Wata Kuzizuwiliya


Moyo Utwetwe Udhiya

-
Kuwa ni Mbali na Amu

3.
Moyo Utwetwe Udhiya

-
Huwaza na kufikiri


Muili Muregeya


-
Ziungo Hazina Bari


Kikumbuka Mazoweya

-
Mno Yameni Athiri


Ndipo Katowa Khabari

-
Kuwa ni mbali na Amu

4.
Amu Kuiyona Mbali


-
Si Amu ile Majumba


Hakumbuka wake Ali


-
Mola Amezowaumba


Wakusenyeo Jamali


-
Ziwambee Kimba Kimba


Hai Mambo Kunikumba

-
Kuwa ni mbali na Amu

5.
Amu kuna wake Ali


-
Wa Haiba na Urembo


Mkindani hakubali


-
Hati Kunena Yambo


Nyama Zao za Muili


-
Twabia na Lao Umbo


Huwapatii la Kombo


-
Wanawake wa Kiamu

6.
Mwanamke wa Kiamu

-
Nyee Zake Kiisuka


Yaburudisha ya Shamu

-
Hali Waridi Kipaka


Kivaa Tini Huramu


-
Kiketi Humemetuka


Mwenye Hasira Hutoka

-
Kwa Mwanamke wa Amu

7.
Waitindapo Sikini


-
Nshi Wakazishendeza


Wakatiya na Matoni


-
Wanda Njema ya Kutuza


Na Kishahasi Puwani


-
Kisa Wakaifukiza


Mambo Mengi Huliwaza

-
Wanawake wa Kiamu

8.
Waifutapo na Uso


-
Mwenginewe Haiwangi


Waitandapo na Leso


-
Ya Mauwa ya Mayungi


Mamboye Hupati Mwiso

-
Wala Mtu Hayawangi


Huliwaza Mambo Mengi

-
Wanawake wa Kiamu

9.
Wayadikapo Usoni


-
Zipayi Zawo za Hindi


Na Matuvuni Zarani


-
Zalofanywa na Mafundi


Nduza Hela ya Tundeni

-
Labuda Hamu ya Tundi


Hondoleya Watu Kandi

-
Wanawake wa Kiamu

10.
Watiyapo na Zirungu


-
Na Tumba za Yasimini


Pamoya na Wafurungu

-
Na Zingaja Mikononi


Husahau Ulimwengu


-
Mtu Kazi Haiyoni


Huwazi Uduniyani


-
Kwa Mwanamke wa Amu

11.
Waifungapo Zikuba


-
Ziwili Mbee na Nyuma


Huwa ni Kuu Haiba


-
Mtu Akahalimama


Yapokuwa na Akiba


-
Siwaze Itasimama


Ndio Siku ya Kukoma


-
Kwa Mwanamke wa Amu

12.
Niwangapi Wafalume


-
Wenye Majoma na Zana


Wasoshikiwa Kinyume

-
Neno lao Wakinena


Tangu Wake na Waume

-
Kwa Wakuu na Wanuna


Wote Huita Manana


-
Wanawake wa Kiamu

13.
Ni Wangapi Waungwana

-
Wenye Muruwa na Haya


Wenye Jaha Nyingi Sana

-
Na Ikibali Pamoja


Makuu Yao Maina


-
Kwa Kula Mui Kweneya


Na Wote Huwangaliya

-
Wanawake wa Kiamu

14.
Ni Wangapi Matajiri


-
Kwa Fedha na Kandi Zao


Wenye Mali ya Fakhari

-
Na Watu Wawapembao


Watengenyeo Bahari


-
Na Bara Makasha Yao


Wote Huwabusu Wao


-
Wanawake wa Amu

15.
Hakuna Myu M’Moya


-
Aonao Waipenge


Kaweza Kuizuwiya


-
Kuzinda Moyo Uzinge


Ni Jini Limekungiya


-
Hunabudi Tukupunge


Mali Yamekwenda Tenge

-
Kwa Mwanamke wa Amu

16.
Hakuna Wake Kamoa


-
Na Kiwepo Nadhihiri


Wawateni Mbali Yao


-
Mbali Yao Munawari


Swifa Zao Ni Swifuo


-
Si Thuluthi Si Ushuri


Kwani Huzidi Bahari


-
Swifa za Wake wa Amu

17.
Yapo Lidirika Ziza


-
Lisiloyuwa Kuteka


Fahamu Takusawaza


-
Akutiye na Mzuka


Mawazo Utakowaza


-
Yote Hutoyakumbuka


Watu Wamefukarika


-
Kwa Wanawake wa Amu

18.
Wanawake wa Kiamu


-
Yawo Hayapatikani


Mtu Hawi na fahamu


-
Mungyapo Faraghani


Napokhitarishwa Ruma

-
Na Misiri na Yamani


Nakhitari Paziyani


-
Kwa Mwanamkw wa Amu

19.
Za Shela na Matondoni

-
Na Siyu Nimetembeya


Unguja na Masiwani


-
Mvita na Pemba Piya


Za Hindi na Arabuni


-
Na Misiri na Ulaya


Sikumuona M’moya


-
Kama Mke wa Kiamu

1.
Babukhetti go quickly and spear wings of Kipungu and come here and take my messages I have thing in my heart scratching I feel bad why I am far away from Lamu.

2.
I have something in my heart I am telling you Babuketti fly without stopping and reach there do not stop your wings go first my heart is paining to be far away rom (Amu) Lamu.

3.
My heart is very heavy by thinking and feel I have no strength in my body my limbs are lousy when I think familiarity it hurt me and that I announced I am very far away from (Amu) Lamu.

4.
To be far away from Lamu are not because of buildings I remember beautiful women created by Allah (God) who are most beautiful creature

Oh, this is a blow to be far away from (Amu) Lamu.

5.
(Amu) Lamu there are beautiful women and pretty no one can deny this, their flesh body the habit and build there is no wrong for Lamu women.

6.
The Lamu women when she combed her hair and applied haiwardi perfume from Sham, and wear hurumu under her cloths when she sit is glittering if you are upset you will cool down because of Lamu women.

7.
When they clean their faces and eye brow and put khol in their eyes and jowery on noise and vomagate with escence burner oh everything become easy because of Lamu women.

8.
When they make up their faces, noone bit them and cover their leso on thier heads with mushroom flower printed, you can not reach the end they give you pleasure the Lamu women.

9.
When they put spot on forhead is like Indian women and on their chick which made by skill men oh brothers let us observe this may be you are not look at it, they can finish your wealth to give her everything those are Lamu women.

10.
When they put jasmin, on their heads and bangles on hands and legs.  You can forget this world and feel not to work and if you do not think you are in this world because Lamu women.

11.
When they put Zikuba on their chest and black is really nice you can be astonished when you have any balance, You can give all to Lamu women and that is the end because of Lamu women.

12.
How many kings who have army and weapons noone oppose them when they utter a word women, and men, children and adults all they called them ladies, the lamu women.

13.
How many noble people, respected and personality and people listening them with big names all over the countries and all they look at lamu women.

14.
How many riches with wealth in the banks they will to do and servants to listen to them they have business every where in interial and towns, all these kissed them, Lamu women.

15.
There is one seen them sitting in a line and stop his heart without looking them is like a spirit enter your body we must do something to cool it down, a lot of wealth goes to Lamu women, because of their beauty.

16.
There are no women like them, and if is there any let her appear they only them are shinning this what I praise is not even a outer of their beauty, even more than ocean, the goodness of Lamu women.

17.
Even if you find iletirate one who does not know to laugh you must understand you will get shock and you will think different without thinking what passed people went bankup because of Lamu women.

18.
The Lamu women to can not compare to anybody you can lose your senses when you are with her in secret place if you ask me, which women you want is from Rome, Egypt or Yemen, I rather in the curtain with Lamu women.

19.
At Shela, Matondoni, and Siyu I visited Unguja, Masiwani, Mvita and Pemba, India, Arabia, Egypt and European country I could not see anyone like Lamu women.

Sheikh Abdalla Mohamed Bakathiri (Kadara) Lamu (1800-1900)


Sheikh Kadara is a well known master poet who composed  a lot of poetry.  Very few of his poems were published.  Those published are Utendi (1) Twabiya Njema (2) Kifo cha Sayyid Ahmed Badawy (3) Kifo cha Sayyid Mohamed Adnan (4) Kifo cha Shariff Said al-Beidh Sheikh Kadara was a very jocky person.  One time he was buying and selling mangrove poles in Lamu.  He also was travelling.  He went to India, Arabia, and other places with his dhow.  He was a captain, pilot, and businessman.  He is well known in Lamu, Malindi, and Mombasa.  One time he bought mangrove poles and piled them out side his house facing the sea shore.  Everymorning, He checked and one day he found some of the poles missing.  He composed a poem to the theif:

Nyimbo

Ya Illahi nasitaki mola wangu

Siku hizi watu hawamchi mngu

Kuna mwizi huijepa miti yangu

Miti hiyo sitoipata mingine

Inyosheo kwa urefu na unene

Na ziziyo korija shillingi nane

Langaliye paa langu huanguka

Yangushiye makuti hutiririka

Niwatiye miti baki naitaka

The Thief Replied

Mwambiyeni kadara ajichokesha

Mwizi gani ajepae karegesha

Tiya ndani ama sitoibakisha


These are few verses from this subject between thief and kadara there are some more.  Sheikh Kadara was very nice man and very good friend to his students, neighbours and relatives.


My Allah Lord I put my complain to you these days people are not fair, 


Allah there is a thief stilling my mangrove poles


I am afraid I cannot get other poles which are nice straight and thick and 



that a bunch of twenty poles is eight shillings.


See my roof is breaking all palm leaves are falling leave the remaining 
mangrove poles which I need them.

The Thief’s Reply
Tell Kadara that he is gettin tired which thief steal and then return stole items, put all your poles or I will not leave single one.


This poetry composed by Muhamed Kijumwa, the well known poet of Lamu, Zanzibar and Mombasa how come to compose this.  There was a gentleman from Zanzibar who arrived in Lamu.  He was deeply in love with his wife.  Both were in Lamu but circumstances forced him to leave his wife behind.  He could not take his wife to Zanzibar for certain reasons.  At that time Muhamed Kijumwa was in Zanzibar.  His Twarabu Party entertaining the Sultwan of Zanzibar, as Swahili custom always people used to go to ask poets to compose for them whenever hings happen and they compose on their behalf and this man asked Bwana Mohamed Kijumwa to compose after telling his whole story.

Sheikh Swadi (1900-1900)

Sheikh Swadi was very good poet in his time his poetry and poems not be seen because he was composed on behalf of a person who went to him and request him to compose for him or her whenever you go to him and give him subject and he knew that the one who received the poetry will come to him for reply.  Thus is the reason why he left nothing for his own.

Sheikh Faraj Bwana Mkuu of Lamu - His life

He is well known poet in Lamu he composed Stanza or poem of islamic heritage the title is “Mwengo Sauti ya Rahabiya.”  it means “Echos of Rahabiya’s voice.”  It is very difficult to compose on such subject it needed competent poet like him to compse.  He is also linguistic in Kiswahili and well educated in Islamic religion with a sheikh title and also a preacher.

Bwana Rehema wa Faruq of Pate - His life

He is master poet in Pate noone is better than him.  He composed whenever there is a function on the spot depending what subject is his poetry are available obtainable in Pate.

Fatma Athman of Pate - Her life

She is a poet in Pate, she composed a lot of poems some of them are available in Pate.  She is the best singer in swahili society she is leading in traditional dances sings during wedding in Pate and knows a lot of poetry, poems and songs by heart.  These are those of ancient people of swahili society in Pate.

Zahara Ali of Pate - Her life


She is a poet and reciter of different poetry, poems, stanza and songs.  She does not know how to write or read but she is a treasure of a lot of traditional dances, songs, and stories.

Zeina Mahmoud Fadhil El-Bakary of Lamu -Alive


She is the best poetess in Lamu.  Her mother also was a great poet.  She composed a lot of poetry, poems, and songs.  Also she translated a long stanza from Arabic into Kiswahili that were composed by Sheikh Yusuf Ibni Ismail Nabhany.  This is a sort of request from Allah (God) we called it Duwa.  She is also co-author with the writer Ahmed Sheikh Nabhany.  The title of the book is "Uongozi wa Tungo za Kiswahili."  It is a guide for composing Swahili Poetry.

Swahili Pre-Islam


The Swahili before Islam, they had aa relationship with Jinis since then they were using them in different ways.  According to the Holy Quran, Allah S.W. (God) created an angel, with light, Jinis with fire, human beings with clay or dust, and animals with sands. 

1.
Angels
(Malaikah) of Allah S.W. (GOd) were given power to change their shape whenever they like.  All the time they worship Allah S.W. (God).  They are protected by Allah S.W. (God) not to sin they will die too nobody knows their numbe but Allah S.W. (God).  These creatures are invisible.

2.
Jinis
They were given power by Allah S.W. (God) to change to any shape they want.  They are invisible, but they can make theirself seen if they want.  They can go anywhere in this world within a second and return.  They behave in the same manner as any other creature in this world.  They worship Allah S.W.  They also sin.

3.
Human Beings
Human beings were created with clay or dust.  They can be seen everywhere in this world.  He was given knowledge to know everything in this world and to invent things from his/her knowledge which an angel was not given this knowledge.  They became very good in astronomy and astrology.  They are able to call the Jinis and talk to them.  This knowledge is known as "Falaki" in Arabic.  The Waswahili had a place known as Mzimu and Panga to meet Jinis.  These places should be under huge trees such as the Boabab Tree or in the cave of a big rock.  The Waswahili invite Jinis to come for meetings in these places like Mzimu and Panga.  The Jinis attending are from Masri also known as Egypt, Somalia, Oman, Pemba, Comoros, Ethiopia, etc.  In Mzimu or Panga the Waswahili put a flag for each country attending the meeting.  You can see different colors such as red, black, white, green, blue, etc.  Each country has its own color.  When they meet, with the Jinis, they discuss the problems Waswahili have in their country.  They ask for the assistance of the Jinis in helping them solve these various problems.  Even if they ar warring with their enemies, they ask the jinis to come and join their army.  The fight to control the Jinis began during the prophet Solomon A.S., Nabii Suleiman A.S. which was mentioned in the Holy Quran.  This knowledge spread all over and books were written in Arabic and some of them translated from Arabic into the Swahili language.  Those written in Arabic were used by the Waswahili to learn the language.  Most of those studying became well educated in Arabic.  The well known books of "Falaki" is "Abu-Maashari-l Falaki," Majmuu-Ussatil-Khabari," "Al-Jawahiri-Limaa" au Faqil-Gifazal and "Shumusul-Anwar" where there was a chapter in this particular book "Shumusul-Anwar" chapter seventeen (17) page 132 that to use Jinis especially "Rohani" you must fast for Allah for forty days.  This is exactly what Islam does.  One must eat for breakfast only bread, black current (zabibu) and wheat.  Read every time of prayer certain word mentioned there in when you follow the instruction given in this book properly the forty days the Jinis will appear as lions.  You must not be afraid then he will change into the form of a black human being holding a red stone.  This is how the Waswahili make freindships with the Jinis.  In the same books they know how to heal a patient whenever a person becomes sick he was taken to one of the healers.  They were well educated in the traditional medicines using herbs from the Arab Gulf, China, India, and Africa.  The Waswahili have different categories of healers.  They are:

1.
Twabibu

2.
Mwalimu

3.
Mganga

1.
Twabibu and Mwalimu heal people in two ways.


(a)
Usual method of healing patients


(b)
Spiritual or Jinis attacked a person using herbs 



and charms.

2.
Mganga using roots of certain trees and leaves to heal patients and always he is doing good.

3.
Mchawi or a witch can be from any healer who is doing bad things to people using Jinis to harm people and destroy all good things.  They are always the enemy of the people.

Jinis are divided into three groups.  First there are the Rohani, second the Shetwani, and third the Pepo or Mzuka.

1.
Rohani is a good one who likes someone who follows his/her religion and can get inside your head and tell you what he or she wants you to do.  They especially tell a person to do good things like reciting the Holy Quran five times a day.  They stop a person from doing bad things.  They can punish a person who does not do as the Rohani wishes.  If one follows the instructions the Rohani will assist the individual even more than a close friend could.  If an individual faces danger the Rohani can protect the person.

2.
Shetwani is a bad Jini who attacked people.  These Jinis are called by the Mchawi, the witches, who use them to kill people or to cause diseases and problems.

3.
Pepo these Jinis are divided into two groups.


(a) One group tends to do good things and help people in performing prayers without missing and to see you clean and fumigates with essence and wear white clothes and plan to call people to perform "Dhikiri" which means to repeat the name of Allah (God) several times for about two or three hours or more or even stay awake for a whole night.


(b) These Jinis are not religious.  They are after dangers.  There are different kinds of traditional dances.  These Jinis are divided into three groups:

i.
Pepo or Mzuka of Dunga Dance

ii.
These are of Twari Dance

iii.
These are of Kitimiri Dance and if these Jinis want 
something to be done by his/her chair means a person who got one of these Jinis make somebody sick when a healer said that this person has a Pepo and should be asked what she/he wants.


Some need to see blood of a goat, cow, or sheep which has been slaughtered.  Some want to ride the bull and wear skin of "Mbega" sort of monkey skin which is beautiful color of black and white and a big plate full of different fruits, crops, vegetables, and swahili delicious foods.  After riding the bull, he/she stabs a spear into the bulls neck.  When blood comes out like a fountain he/she drinks the blood until he/she is satisfied and then he tests the food on the huge plate and the bull is slaughtered.  Th emeat is given to everyone who wants to eat some.  Note that this i snot Islamic but traditionally for those who are following religion do not agree with this at all.  This way of performing this function is called "Pungwa."


This information about medicine was told to me by my teacher.  He is a traditional healer using herbs.  His name is Sharief Abdulrahma Ahmed Badawy (Sharif Khitami) well known in Mombasa and about Jins and spirits by my grandmother Amina Abubakar Sheikh in Lamu she has died.

Nyumba Kumi na Mbili Katika Itikadi Waswahili

Za Kuowa Mke Kulingana Na Nyota Zao

1.
Utu, Sura na Umbo la Muili, Mwangalio wa Maisha (Utu)

2.
Fedha Biashara (pesa)

3.
Jamaa Ilimu, Baruwa (Jamaa)

4.
Jamaa, Ukoo, Jirani (Nyumba)

5.
Anasa, watoto, majaribio na tamasha (Anasa)

6.
Afya, Ufanyi kazi (Afya)

7.
Ndoa na Fumngamano (Ndoa)

8.
Kifo, Siri, Shida (Kifo)

9.
Safari, Mambo ya Utawala (Safari)

10.
Tamaa, msimamo wa umoja (Biashara)

11.
Urafiki, Maisha, na Jamaa (Ufanisi)

12.
Matat Ndwele, Bhati, Ukosaji au kupoteza (Matata)
Life of Mswahili

The life of an Mswahili starts when the child is born and ends with death.  In between these two events, many things happen.  Let us begin with the mother's pregnancy.  When a woman is pregnant, there are many things which happen.  She becomes sick and feels dizzy.  She is always vomiting.  These are the signs of pregnancy.  Some like to eat unusual things like clay or stones, wild fruits.  These women eat like birds.  Often times, she will hate her husband.  When the husband becomes aware of this he will collect things such as honey, simsim, ghee, coconut vinegar, and chickens.  These items are kept on hand for after delivery.  The woman will use these foods to recover her strength.  She starts "Umito" which means her heaviness or to dislike things and even people.  Sometimes women dislike their husbands.  When she reaches her eighth month of pregnancy, a ceremony is held.  This ceremony is called "Kheri ya Ufunguo."  Both males and females are invited.  One day after "Dhuhr ya Unfunguo," everyone meets at the venue of the ceremony.  Females go from the morning hours in order to help cook.  When the time arrives, the owner of the house stands at the door step welcoming people into the house while others arrange seats according to Swahili stone houses.  No rooms there are K'umbi or Misana which means gallery or galleries.  Most Swahili stone houses' structures are built in such a manner that you can approach a veranda, Baraza or Madaka, where people can sit and discuss their matters.  Or, After calling in, and you can wait for someone to respond, then you step at the door step and enter inside where you can stop at "Teka" place before the verandah.  And Verandah then "Ubati" or "Kipaa" after that you step at Msana or Mliya which means gallery.  This is the first gallery where males can sit as sitting room.  There are other two and one is "Msana wa Zidaka" where waswahili put there decoration vessel like Chinese bowls, plates, cups, etc.  Fist gallery invited guests in such occassion sitting there and pregnant womam is brought and sits in the center of the crowd while covered and sits inside the sort of tent.  No males can see her.  One of the Sheikhs leads a recital of the "Holy Quran" starts and the audience follows.  When they complete the prayer for the lady a glass of water is given to Sheikh starts reading verses from the Holy Quran and prays that the water could be medicine to heal the lady who is pregnant and at the time of delivery to feel no pain.  This glass goes around and around and everyone reads the Holy Quran in it.  After she has taken inside another gallerywith other women who are there and young men with "Tasa" and "Kandrinya" sort of small dish and tea pot washing people's hands before and after eating.  After that , all the water is kept for the pregnant woman to wash her body.  The Waswahili believe that if they did this it is evil eyes from her.  She can be safe.  This faith is traditional.  The ceremony is called "Kheri ya Ufunguo" or "Kutiya Hijabuni Mzazi" then the woman just waits for the day and time of delivery.  The Midwife should be present and close the woman.  Every evening neighbors, friends, and relatives gather up reciting poems, poetry, and stanzas to ploease the pregnant woman.  Some prepare millet for her porridge after giving birth.  When the pain starts she cries and everyone is attentive and waiting for what will happen.  At that time, the father, grandfather, and uncles should be around.  Inside, women make jokesto her while she is shouting, crying Mama'ngu" MY mother.  The women who are there tell her in poems that when you were inside the room with your husband making this child you did not call your mother and now you have to be patient.  When she gives birth the midwife prepares the child and cleans it and raps the child with "Shashi very thin cloth, transparent and on to p rapping with a "Kanga" or "Leso".  The "Kanga" or "Leso" plays a big role in swahili society from the birth of a child until the death of a person.  After that the father of the child, grandfather, or uncle can be called to come in Msana wa Ndani, inside the gallery and is given the child and keep him/her on his lap and holds his or her right ear and says the name of Allah (God) the word is "Allahu akbar" which means God is Great.  The Waswahili have this faith that the child for the first time to hear the Holly name of Allah (God) before hearing anything but the name of Allah S.W.  It will be the first word to hear when she/he enters in this world.  The mother with the child remains inside the gallery for fourty (40) days and is given every vitamin for her body to recover her strength after loosing a lot of blood when she delivered.  She uses chicken soup, Honey, Simsim Oil, Coconut vinegar to warm the body.  After forty days the neighbors, friends, and relatives are invited to attend the ceremony of "Kutolewa Nje Mzazi" to get out from inside the gallery and her normal life starts.  Women attend this ceremony by preparing different varrieties of delicious Swahili dishes.  Then they enjoy gathering, singing with riddles and poetry between two poets in dialogue.  In the evening, the child is rapped with Lesso or a Kanga and they put it in an "Unga" or "Uteo" which means Bamboo tray and is taken out from inside the gallery and is shown every part of the house.  It starts with Msana wa Zidaka, Msana wa KatiMsana wa Tini, Kitchen and if it is a baby girl she is told this is a place where you can cook your food.  


After completing reciting the Holy Quaran two or three times a boy or girl become puberty and grown up boy and girl.  A boy is taken to a place of work to learn how to do the work chosen for him by his father or himself.  According to the Swahili there is various work for example, like carpentry out of it is dhow building, carving, etc.  Masonry, blacksmithing, goldsmithing, leather work, farming, fishing, navigation, and voyages.  Boys are taken to one of these jobs.  Some of them take business.  He should work under the supervision of his fundi or mwalimu and stay in his house day and night.  The fundi provides food and everything he will be given all facilities like his house, before he joins his teacher of fundi joining ceremony should be held people invited for feast and after if he is joining carpentry he is given one of the tools to start with.  The fundi or trainer prays for blessing his work and every work it depends on tools.  When he becomes a man - meaning grown up, the ceremony of "Kwandikwa Mbili" will be held and that to be Kikoi and that time should be given another to cover his shoulder.  He will become known to everyone in the town that now he is a full man.  He continues to work until he completes his course and graduates in his subject.  Again, the town is invited to witness his graduation.  The trainers and elders who lead the ceremony give a lecture concerning the occassion and the students called in front of the audience and given his title as trainer.  And then, is given a nice fine cloth for a turban.  One of the oldest trainers is given the chance of respect to tie the turban on his head as a sign of certification.  Them, he can work taking orders from anyone who wants anything concerning what he is doing if it is carpentry, masonry, blacksmithing, goldsmithing, farming, fishing, etc.
Life of a Swahili Boy


When he is ready to get married, his fasther and motgher sit down with him, their son, and advise him to get married.  Because of his good behavior, he accepts what he is being told by his parents.  His parents call their brothers and sisters for a discussion about marriage.  On the side of women suggeting which good house and family to go to and propose.  While they know each and every house in the town, when they agree which house and family to go to and propose, they call a family meeting to arrange for such an occasion.  When they are ready to do so, they suggest the day of sending a word of proposal.  The elder of the town is informed to lead the group of people to go for this occassion.  The family of the girl is informed this day.  They ready to welcome the group which is coming to propose to their daughter.  Then the people gather in the house of the boy and go to the house of the girl.  When they reach there they stop outside the house at the baraza waiting for permission to get in.  The group which is invited to welcome the other group that sit at Msana Watini, first gallery.  The elder begins to say in the name of Allah (God) Most Gracious, Most Merciful and continues to pass the word of proposal to the family concerned and they say yes we have heard and we will give you an answer later.  Then the young men with "Mirasho" or Rose water bottles spread on peoples clothes and others holding "Vetezo" Fumagator to fumagate the people with incense burner and served with Swahili delicious food and everybody goes away on the other side of the girl the familoy sits down and discusses the proposal and some of them investigate the boy who has sent this proposal and to know him what kind of person he is.  Is he a religious person?  What kind of friends he has and his movements all over and his behaviour?  If they are satisfied with good behaviour of the boy they call a family meeting and confirm the good character of the boy and wait.  When the other side keep quiet again send the message to get a word of that proposal, and they get good resopnse they are accepted.  According to the Swahili tradition when such an occasion occurs both sides should be investigated on the side of the girl's and boy's families and make sure their children are good after both families agreed then set the date of inviting the day of marriage and before seven days start traditional dances.  Men outside where there is ground space play in the evening after Alasir Prayer the dance Kirumbizi or sticks dance and "Goma la Hazua" or "Goma la kuuka" or Swords dances and at night "Ndonge" dance raw stick on shoulder dance and "Uta" dance this is coconut climber dance people enjoying watching and women they play inside the verandah of the house which is "Mwasha", "Shangani" and "Lelemama" sometimes "Twarabu".  These dances start Friday evening both sides men and women to the next Thursday night people gather in the house of the bride and bridegroom stay awake the whole night celebrating the wedding.  Men having one group and women another in one house where they compete in riddles and poems and poetry.  Men stay outside the gallery and women inside the gallery between is a curtain separating them.  They must have "Shaha" both sides man and woman known as King and Queen of poetry.  The gentlemen "Shaha" sit on ebony chairs.  These are well known chairs in Swahili society called "Kiti cha Enzi" made in Lamu a long time ago.  Also the women "Shaha" sits on another chair inside.  Their must be two people from each sides called Fundizi or Mafundizi.  These two each stand close to one another.  The words uttered by one of the Shaha are passed to the other side of Shaha.  These are poetry composed on the spot by these Shaha in riddle form.  Every Shaha shows his/her capability of composing in such a way that this competition goes on until 3:00 a.m.  Then the women's procession with plates of Swahili delicious food on their heads and others play "Vugo" a women's street dance.  Those players holding a buffalo horn or bull horn each in her left hand while in the right hand is a stick beating the horn to give a beautiful music and good sound.  All the women follow beating step and singing the songs concerning this occassion.  This procession is sending "Kupeleka Msuwaki".  Toothbrush  to the bridegroom from the bride.  When they reach the bridegroom's house another group of women come out and welcome the group from the bride ready with "Vigo" to welcome them and hand over what they taking after.  The food use to be served to the people who were with the bridegroom.  On that night also in the house of the bride middle aged women busy decorating Kiti cha Mpingo or Kiti cha Enzi, Ebony chair or Kingdom throne with golden necklaces, bangles, ear ringes, etc and fine clothes as Debuwani and Subahiya, they have special lullaby "Utambuizo" which contains marriage sex and it is a taboo for unmarried women or girls to be present or participate in this ceremony of "Kupamba na Kutumbuiza Kiti".  Young girls remain "Msana wa Ndani" inside the gallery where there are special beds "Ulili".  This can be used for three occasions:

(a)
When a girl is getting married this is the place where 

she can sit and put henna decoration on her arms, hands, and legs.  Also she can massage herself with Liwa or Sandali a type of good smelling wood.

(b)
When a woman gives birth.

(c)
When someone dies they are washed on thet bed.  


All people from both places use to go for prayers at 5:00 a.m. and males came back after prayers some to the bridegroomand some to the bride's house.  There they wait for the bridegroom to welcome for marriage.  It depends where (s)he has been invited and those who are invited to the bridegroom they are invited to "Kupinga Kilemba" to put on a Turban of bridegroom.  The procession starts with "Twari la Ndia" a street dance performed by the males.  If the bridegroom is of a famioly which has "Siwa" a loyal horn that night can be blown in his respect when they reach welcome in and sit at the "Msana wa Tini" first gallery.  "Bwana Arusi" the bridegroom sits on the chair while Sheikh sits opposite him and the people around them Sheikh performs the marriage after the father gets consent from his daughte and gives the same to the Sheikh and says the marriage.  When it is over, people are served with "Halwa" sweet meat and black coffee and everyone goes off and the same procession taking the bridegroom back to his home with the procession of street dance "Twari la Ndia" at night again people come back to the bridegroom's house "Kumpiga Kilemba" put him Turban and dress him up with Joho long coat, dager around his waist and a sword in his arm.  People take the bridegroom to his bride with a procession and dance and women  behind with "Vugo".  Step by step to the bride's house, they welcome the bridegroom to sit on a bed at the first gallery which is known as "Kitanda cha Samadari cha Nta za Nyao"  he and his friends who are already married.  For those not married, it is a taboo to sit on that bed.  If one sits on it, he should pay a fine and that is to give his friends who are already married a very big party with Swahili delicious food.  People served with Kombe la Bwana Arusi, Swahili dishes, while the bridegroom is taken in by his uncles and brothers to where the bride i swith her sisters and friends.  Inside the curtain, she sits on the chair and the bridegroom also outside the curtain facing each other but separated by the curtain.  The bride pays "Ada" to her sister-in-law.  Then, the curtain is removed, but the bride is covered on her face unless again the bridegroom pays "Ada" to see her face.  After paying, he can see his wife for the first time.  The bride is given a glass of milk to give to her husband to drink and vis vasa this is a sign of peace and love between the two for ever and ever.  Why this is the first time the husband sees her is according to Swahili traditions or customs if the girl attains the age of puberty she remains indoors, hiding without going outside and without seeing any men except relatives.  Sometimes only seeing women who visit their home.  The young women would run and hide.  This is not a surprise to any Mswahili to get married without having a friendship with the woman and know her habits or character.  his is easy to explain because Waswahili are Muslims.  It is forbidden for males and females to mix together.  For this reason a Swahili is not allowed at all this frienship unless by marriage.  Non-Swahili think that no love without testing in friendship and to know each other's behaviour.  The Waswahili believe that love starts when you get married, the first time you see your wife.  From there, love starts.  A Swahili couple getting married without knowing each other until the days of proposal, the family of the young man who wants to marry invites the young woman into their home for evening tea with other girls friends, sisters of the boy hide him somewhere he can see all the girls and one of his sisters point out the girl who's going to marry and if he says "Yes" then they will continue with the plan.  Also, the family of the young woman invites the boy and his family for evening tea or dinner.  Then, her elder sister hides somewhere and peeping and sees those who are invited and points out the young man she is to marry and if she says "Yes" then everything goes well and the plan is for both sides to continue accordingly.


Bwana Arusi, the bridegroom, goes back to the first gallery and joins the people who are having "Kombe la Bwana Arusi" and his food is special after people leave and remain with the family only.  Then "Mwalishi" takes "Kihoshi" from Bibi Arusi (the bride) a very thin cloth, transparent after taking out the Joho, Kilemba, long garment and turban.  "Kihoshi" is the sign of becoming a man with his wife.  Mwalishi is an old lady who takes care of the bride and teaches her how to please her husband.  Another name or title given this position is "Somo' or "Kungwi" when everyone goes, "Mwalishi" escorts Bwana Arusi and the bride in his "Ngao" or room where the bride is waiting and hand over his wife and leave them alone while the family is anxiously waiting for the results of the bride if she is a virgin or not.  It is very important in Swahili society that a woman is a virgin until she gets married and that day is the day the young woman shows her trustfulness to her family and others.  The young woman should preserve her virginity.  At the time of intercourse, the bridegroom should take care how to deprive of virginityh and point or aim the hymen without damaging it.  That blood comes out and pours on the white bed sheet and that is the sign of a virgin.  The bridegroom knocks on the door to call in the "Mswalishi" and he gets out and the family with Mwalishi and witness the blood.  "Bwana Arusi" the bridegroom must give the bride a present or gift for that purpose and verybody gives something to her and makes her happy because of preserving her hymen, all the family becomes happy.  The big drum is beaten to inform people that the girl is okay.  The ceremony continues.  Dances with male and female for seven days while the couple is having their honeymoon known as the "Fungate" which means seven days.  On the side of the male they play their dances in the evening and at night also the females.  In the night, the bride is shown to the audience.  She sits on a beautiful chair which is known as "Kiti cha Enzi" well dressed up.  The wedding ceremonies start Thursday night and the marriage occurs on Friday to the next Friday which the bridegroom will go to pray the Friday prayer with friends and after Juma or Friday Prayer they go back to attend "Lima la Arusi" or the wedding feast where the town people are invited to attend.  The couple starts their new life with the hope of getting children.  If they happen to get a baby girl from that time the father should go up and down to collect materials for building a house for his daughter.  This is the Swahili traditional way baby girls are given first priority to comfort them.  When she gets married, she stays in her house with her husband if any divorce occurs she remains in her house and the husband can go away.  For a Swahili woman, it is shameful to live in the husbands house.  This habit still exists in Pate Town but in some Swahili towns this tradition has been lost.

The Right of Swahili Women


Since the Waswahili converted to Islam, they have followed the Islamic Sharia.  Their women have rights from their husbands.  This Shariya is coope with traditional of Swahili.  Swahili women remain home they don't go out without reason and permission from their husbands.  It is not because she has no freedom.  This is the system.  She can ask permission and can be allowed to go anywhere, for example, if she is invited to a wedding, to attend a funeral, a women's gathering, visit patients, even travelling from one village to another.  When she gets married, thje husband is responsible for everything for his wife.  He must give her food and clothes.  If she feels sick, the husband should pay the medical expenses.  He should even give her money to spend.  The dowry during the marriage is for the woman .  No one is allowed to take a single cent without her permission.  If she has a business, the husband cannot obtain a single cent from her unless she gives it to him as a gift.  Otherwise, it is against religion and tradition.  Also, she is in charge of the house.  Anything in the house belongs to her.  A husband cannot control his wives in the house.  Women's inheritance in Swahili society in the case that their father dies leaving two children, one a male the other female, the woman gats only one share because according to Islamic rules and Swahili tradition, the brother is always responsible for his sister.  After the father's death, two shares are given to the brother because in the case that there is any problem, that occurs to his sister, suppose she is divorced by her husband, the brother can look after his sister.  He can give her maintenance and pay any expenses for her.  This is the reason why the brotyher gets two shares.  The sister's share can be spent for what she wants.  She can even givve it to her husband as a gift unquestioned.  her brother cannot interfere in what she does with her money.  She has the right to use her share whatever way she wants.  If a wife is working in any firm or company, or has her own business, what she earns is hers.  The husband has no right to grab his wife's money.  She can build a house with her money she earns from her business.  If the husband treats her badly, she can report to her family and they can call a joint meeting of both families to discuss the problems.  This is the benefit of involving families from the begining.  If ther is no way of reconciling, no peace between the two, then divorce can be allowed.  The husband must provide her maintenance for three months of Eda.  If the house belongs to the husband, she should remain in that house until the Eda is over without seeing each other.  If she has children, the father should look after his children and she can take ccare of them.  Also, if she wants "Talaka" or a divorce, she can obtain it if she finds that her husband is treating her badly.  The husband although he has the power to divorce his wife anytime but very strictly and not very easy to do so unless he has a very strong reason which is clear and acceptable by Sharia.

Polygammy in Swahili Society


While Waswahili are Muslims, they have a right to marry up to four wives but with reason.  When one gets married, one which the individual or parents chose whether by her beautiful, a woman can be maried for four reasons:

(a)
For her beauty


(b)
For her wealth

(c)
For no-able


(d)
For her religion


You have been advised to choose the religion one first you have freedom to choose what kind of wife you want but the rest you must have very strong reason for example, your first wife is sick and she cannot satisfy you in sex and you are not allowed to go out with other women without marriage.  In that way, you can be allowed to get married.  If she does not give birth at all, and the doctor proves that you can get married.  If a woman is a widow her husband died and left children she cannot look after them because of poverty and you are well off thewn you can marry her to help.  Such women on the other hand is to reduce the number of unmarried women, therefore there is a kind of system which is helping to prevent prostitution in the society. 

The Swahili Environment


Since the first century A.D., Waswahili had everything of their own.  For example, they had sewn boats known as "Mitepe".  There were two types of these boats.  "Mtepe" and "Utangu".  These were travelling from Swahili lands to the Arab Gulf and India taking mmillet, ivory, tamarind, cowries, shells, ggreen turtle shells, palm tree mats, bags, glue, grains, mangrove poles, etc.  And they returned with dates, medicine, herbs, gold, silver, pocline, furnitures freom India, etc.  This trade was operating a long time between the gulf, India, and Swahili lands.  They were capable of doing business, farming, fishing, carpentry, masonry, silver and gold smithing, because of this the waswahili mossst of them were very rich like any other nation.  They depend on their business and self-employment .  They brought in a lot of seeds from India like coconut, mangoes, etc because of all this they became very rich and able to build permanent ssstone houses which can still be seen in Lamu, Pate, and other places along the coast.  There are ruins which had everything of their own.  They had their kings and queens and even presidents in their countries.  Pate had Queen "Mize" her name is Mwana Mansuri.  This was before the ninth century.  After that period, was king "Makame" his name was Ishaq Batawiy and he was followed by Suleiman bin Suleiman bin Mudhafar Nabhany.  There were thirty-five Nabhany rulers in Pate until the colonial period seiz. Amu (Lamu) there was President Bwana Zahidi Mngumi, Manda was King Bwana Mshutu, Takwa was Queen Mwana Inali, Mvita was Queen Mwana Mkisi, Unguja (Zanzibar was Queen Mwana Aziza.  The fall of the Swahili rulers came about because of everyday war among themselves.  Pate fought against Manda, Manda against Takwa, Mvita and Pate against Amu (Lamu), UNguja against Amu and Mombasa or Mvita because of the horrible war these governments fell.  Since the Swahili rulers had no power the forigners came in and finished the Swahili government and took over.  What they did was to cut off transportation of goods by using machine boats and kill out the sailing boat of the Waswahili and loosed all the way of earning and business went down.  When colonies became powerful they made people suffer and this is the way of getting to rule them.  Most people lost their jobs.  Foreigners introduced their languages and people were forced to learn their languages indirect.  That if you know their language you can be employed and paid a good salary.  From there, everything was changed.  Waswahili started to send their children to school to enable them to be emplyed by the government companies and other firms.  It was boys who use to go to schools and then girls also were sent to schools.  For this reason, the environment changed of Swahili culture.  Since then, girls when they reach puberty, instead of hiding, they go to school, but under the condition that they mmust wear veils from home to school and from school to home.  Boys and girls in Swahili society, first must go to Quranic classes and learn thei religion.  Swahili children are struggling to get both education school and religion.  They do not have time but they must do so.  The problems facing Swahili children is the modern school does not accept children above nursery class.  They want children to start from the age of nursery which is not convenient to a Mswahili child because an Mswahili child should start reading the Holy Quran when (s)he is at a tener age.  Then, the Waswahili sit down and plan for their children to get both educations, secular and religious together.  They opened their own nursery which is interrogate they can obtain both knowledge.  They can learn Kiswahili, Arabic, English, and religion.  The girls when they go to school put on veils and hijabs after school and university they work in banks, post offices, companies, firms, etc  They are taught how to behave until the time of proposal and the husband can allow her to contnue with her work and hire servants to look after the house.  This happened because the environment changed.  Thank Allah (God) the Waswahili tried to preserve their culture than any other society but still they are facing the danger of extinction of their culture becauswe of coming new comers from different corner of this world with new culture and our children are very quick to copy from foreigners. 

Tourism's Effects on Swahili Society


More changing into Swahili community occured because of new commers and foreigners.  Special tourists, although tourists is one of economic in Swahili area or coast bringing a lot of money and money is the source of everything.  Without it you cannot do anything.  Because of this, tourists are good to come and pour money buit some of them are dangerous to the Swahili community.  They spoil Swahili culture.  Also, they are benefitting the people of the community such as carpenters and craftsmen doing things selling to shopkeepers and sell them to tourists.  The money they get rotates all over and creates different jobs.

Tourists are Divided into Three Groups


The first group are those who are coming for research and educational tours.  These have no harm at all to the community.  They spend thier money paying to guides and consultants buying things from the shops, markets, transport and other things.  This group is not harming the swahili community at all. 


Second group of tourists are those who come for enjoyments as honeymooners, vacation, picnic, dancing, swimming.  These when they find anything pleasing they stay on.  The beach hotel and sometimes to the town for shopping.  These are little bit affecting swahili community because they need guide and swahili young men are aware of that they use to go and find such jobs when they are offerred the jobs some old ladies use them as  boyfriends and even get married to them and get a lot of money such boys are no longer part of the community.  They spend their time on the beaches with their friends they are not seen anymore at any swahli function they change absolutely their habit into foreign.  Their behaviour is completely western, such tourists are not to be blame, young men are responsible to prevent their culture for those who are clever and brillian can work with tourists and get money but not to change their attitude.  These tourists is somehow benefitting the community as our young men they get money for they need to care for themselves not to be involved in western culture.


The third group of tourists are very dangerous to our society.  Those are called the hippies.  No one is benefitting from them but they damage our young men by using them in bad way.  This group is very bad to swahili young men and swahili community as well. This is the worst group when they come they do not spend a lot of money, very economic they buy cheap food from cheap hotels and sleep anyway under tree, on the beach.  They try to get swahili young men to find them drugs like caniba sativa or bhang or marijuana.  Cheating young boys and giving them money and make friends witht hem and start giving them drugs.  These boys become addicts, and go astray and do not become part of the community. This the main reason why the culture is in danger to extinction, the Waswahili are struggling to prevent their culture to disappear by teaching younger children from their childhood to know their religion, culture and literature from the pre-schools through swahili muslim societys and now through the aid of United Nations Internatioanl Labour Organization and National Museums of Kenya.  Also through the Swahili Community Advisory Organization and Lamu starrted swahili cultural centre with to conserve swahili culture especially in old town, Mombasa and Lamu to create employment to swahili youth.  In old towns the centre is teaching them carpentry like woodcrafts, joinery, masonary, building restoration, for boys.  For girls, tailoring and embroidery puts traditional dress and hats the center produced qualified students who graduated on a two year course and they produced good work .  If this will continue there is good hope of reviving swahili culture in Mombasa and Lamu.  there is hope of other swahili areas to follow the foot steps of Mombasa and Lamu.

Waswahili are very Rich in Culture


The Swahili are very rich in their culture because they have different works and from each there are culture for example, Dhow or ship building or Construction, Farming, Fishing, Blacksmith, Gold and Silver smith, Navigation and Voyagers, Astronomy, Astrology, Cooking, Domestic Animal Keepers, Carpentry, Medicine, etc.  Out of these work contained languages, culture, and literature.

Farming

Fishing

Blacksmith

Gold and Silver Smith

Navigation

Voyagers

Astronomy

Astrology

Cooking

Domestic Animal

Carpentry

Medicine

Swahili Traditional Farming


The Swahili farmers form groups known as “Mikao” each contains 15 to 20 people or more it depend on the space of land and thick forests may be five groups or more in a place where they find suitable for cultivating, these groups meet and set the day marking their field known as “Kushika Mwitu” before they must have “Mwalim” who knows “Falaki” or astrologer and astronomer.  He will tell them which day and time to go to the site and mark the forest they are advised by mwalimu to take chicken it depends on which colour, red, white or black to sacrify people of such “Mkao” they go to the site with their mwalimu and slaughter that chicken in time to get proper things done.  They measure their field for each and every farmer a portion of what can be cultivated, each farmer choose his place and measure according to his need if he needs two vipande each kipande equal to one acre, some taking more lands they use “mbayo” a small axe to mark on a tree showing his remark is used.  The whole mkao should be in square and be divided to section and pathes according to swahili traditional layout of the fields.  There are miliya or gallery and ndia or paths and those are “muliya mangwe,” “ndiya ya kusi” “ndiya ya kasikazi” the galleries are three first is gallery, on East which is “Mliya Mangwe” from East to West the second and third are miliya the division between miliya is divided into two portion which is divided by path which is ndiya ya kusi path of south wind, after slaughtering a chicken then mwalimu is allowed to start fire at “Kipembe Chati” with “Ndovu Yati” blowing wind which is called such name and it is favourite to support the fire to catch firesly when the first person start with two pieces of wood one is stick and wood piece then he scratch the stick on the wood which is “ngoza” the fire start to come out the toruch should be ready to catch fire by order of  mwalimu “Kipembe Chati” person start to put fire and the other follow from “Ndiya ya Kaskazi” after the first started and inform the rest and everyone run inside the bush where they stop at “Ngama” which is the centre then again start firing and all run on the other side of the whole piece of land chosen for the whole “Mkao” that area before they put fire they cut the bush which is “Gongo” or “Mwitu Gongo” mean thich forest and leave for certain days to dry and become easy to burn the forest after cutting the bush they stay even rain comes which is “Maoza Tange” this rain made fire or bush decay.


After successful of burning and clear the bush by fire, all the farmers gather and play dance.  They are two types of dance one in played the night before buring the forest which is called “Wawe” farmers stay awake for the whole night singing “Wawe” there must have competent poets to compete in riddle poetry till morning and after prayers they go to burn.


Another dance is after burning the farmers come back to the town and visit door to door of each farmer and play this dance it is called “Randa” the wives of the farmers are welcome with todyy coconut juice or “maji ya ngizi.’  This is made out of toddy given to the farmer to quench their first after hard working from the fields then they wait for long rain and plant whatever they intent such big field.  They like to plant maize and millet and for short rain they plant simsim, grain, cowpeas, greenpeas.  There are two ways of planting :

1.
Kuvumbikya - this is before rain when it rains the seeds germinate

2.
The day started raining they plant, all farmers should be at the field “kulinda” and “kupaliliya” the build “utaa” and “ulingo.”  Utaa is a hut which is built on long poles which you can see all over the field also when the crops started they use “ulingo.”  During the day to chase birds by using “teo.”  It is something made from palm tree leaves and put stone aiming birds by throwing it, this work continues till harvest.  They must have two different “tea” one for watching birds and one for keeping crop when they complete transporting harvest to the town either by dhows or donkeys it depends on where the field is some of these crops sold to people in the town and some transporting them to India and Arab Gulf by their sewn boat or “kitepe” as mentioned earlier.


The farming calender in Kiamu is called “Chonda”; Kimvita “Kibonzi”; Kinguja or Zanzibar is “Koga”.   The Persian is called “Neiruz” which is 365 days.
Swahili Traditional Year


The Waswahili have their year apart from the Islamic Year.  They count days from their new year day they observe  the whole day hours from sunrise to sunset each hour if there is rain or shine, wind blowing cold, the expert can tell you which month of the year will be rain or sunshine or wind blowingetc.  They observe everything once in the whole year.  

New Year Celebration in Amu (Lamu)


A night before the new year all Quranic School “vyuo” children gather in their schools boys separate with girls stay awake reciting “duwa” a sort of prayer the whole night.  At home parent preparing “matumba” palm leaves pockets filled with millets as present to their teachers and “wana wa bandiya and farasi wa bandiya” dolls and horses dolls.  Boys play with horse dolls and girls with dolss.  This is how waswahili teach their children how to leave, boys play with horses that is to give impression on that he can use horses or donkeys to do his work and the same when they go fighting against their enemies and to given encourangement and become brave for the girls teaching how to look her house and bring up her children that new year day after morning prayer children go to see shore or beach to swim with their teachers and to say farewell old year and welcome the next year.  Various groups celebrates in different ways religion people recite the Holy Quran and duwa the whole night and some use to go to Shella village about 15 minutes walk from Lamu.  They join Shella people to recite Duwa which is called “Tahmada.”  All these duwa is to bless new year, on the side Lamu indigenous with sailors, fishermen decorating their dhows or ships with colour flags.  Coconut palm leaves the competition of these dhows is decoration and judges can choose the best and be given prizes the winner, people and children enter into the dhows playing dance known as “vugo la jahazi” or “mdurenge” some people on the sea show pull the ship with a long rope away to Shell which is situated along the sea it takes fifteen minutes walk.  The whole day they celebrate the new year, children dressed up with new clothes and visit their relatives each house holding their dolls.

MWAKA WA KISWAHILI UNAOJULIKANA MWAKA WA CHONDA AU MWAKA WA KIBUNZI AU MWAKA WA KOGA AU NERUZI
Kutafuta hisabu ikiwa umepotewa na hisabu iwapo mwaka niwa juma tatu kwa mfano:


Jumatatu hata Jumatatu ni 
8


Jumane


1


Juma tano


1 - 10 mongo wa kwanza


Khamisi mpaka khamisi
8


Juma



1


Juma mosi


1-10 mongo wa pili


Juma pili hata juma Pili
8


Juma tatu


1


Jumane


1 - 10 mongo wa tatu


Juma tano mpaka jumatano
8


Khamisi


1


Juma



1- 10 mongo wane


Juma mosi hata juma mosi
8


Juma pili


1


Juma tatu


1 - 10
mongo watano kwa hivyo miyong mitano


Hisabu hii utafuza kuhisabu hivi hivi mapaka kumalizika mwaka mzima nao ni kukamilika siku 365 na hisabu hii inakwandamazunguko wa mezi kumi nambili kama kawaida ya miaka ya mataifa mengine na dini lakini mwaka wa kiswahili una hisabu mzunguko wa mwaka kufuata siku na fungata au wiki nako ni hufuata siku ile ya mwaka ilikuwa ni siku ya Jumatatu na mwaka ni wa jumatatu kwa hivyo utafuata mwaka wa juma nne, juma tano, khamisi juma, juma mosi, juma pili, jumatatu kwa hivyo unazunguka kwa miaka saba kutoka mwaka wa jumatatu mpaka kurudi tena huwa nimiaka saba wa nane huigia wa juma tatu duru hiyo ya miaka saba wa nane huwa ni ule ambao wa anza tena.


Ama kwa ujuzi wa wataalamu au mabingwa wa kiswahili kujuwa siku za hali ya angwa au hewa wana taamali au kumunika siku ile ya mwaka kutoka saa moja ya asubuhi mpaka saa kumi hali yake saa ya kwanza kulitokea nin?  Mvua au upepo au juwa kali au kimbunga kwa siku nzima wataipata siku ile kila saa itakuwa kulinganisha na siku au miongo na kwa njia ya pili ni kwa siku badala ya saa siku kumetokea nini?  Kwa muda wa siku kumi kila siku yaliotokea ndio idadi ya mwaka mzima kwa hivyo utaweza kutaabiri mwaka wote.


With fishermen new year celebration, they gather on the beach singing the songs known as “kimai.” This is special fishermen songs they must have poets exchanging poems and poetry concerning about ocean and fishing this special picnic for fishermen on that day they slaughter steer, goats for feast and stay a whole day there from morning to evening.  This function is also done when somebody goes on a journey and afterwards he is believed to be lost and after sometimes he comes back.  Even if it is after many years.


For sailors sailing dhows or sambos before the new year repair their dhows and paint them and apply polish and make new sails and decorate them beautifully and that day everybody is invited to go into the dhows and test them if they are all right to go on voyages.  The dhows try to sail within surrounding sea near by.  The dhows compete from different places, the speed of the dhow is checked which dhow is sailing fast, the first one is given a prize after new year.  The dhows load cargos and start voyages some of them to India, Arab Gulf, Somalia, Zanzibar, Comores Island and South Africa.  They carry ivory, rhino horn, mangrove poles, shells, cowries, tamarind, green turtle shells, gum or glue, rubbers, millets, simsim, copra etc.  They bring furniture, gold, silver, water pots, tiles.  These dhows or ships were operating between swahili lands to other countries.  Traders use to embark into the ships with their business to round selling and buying of things for their countries.  Because of such trade waswahili became very rich and able to build or construct stone houses in their country and brought furniture from India also gold and silver. etc.
Swahili Trade and Voyages


According to swahili voyage journey from swahili lands to Arab gulf and India.  They used stars to lead the directions swahili captain must have knowledge of astronomy and astrology by heart and also they used compass which contained twenty eight starts which are divided into four setions from North East seven stars from South East seven and from South West seven from North West seven stars.


Namely from North East is Farqad, Naash, Naqah, Nagah, Al-Ayuq, Al-Waqah, Smaku and Thurey.  From North West is also the same as from North East and from South West is Juz, Nair, Kel, Aqrab, Hamarein, Suhel and Sunubar.  Also the same as from Soth west..


The dhows start sailing from Swahili harbour mainly from Lamu to Arab Gulf.  Starting you will see “Simaku and Thureyah” stars on East that direction in compass until you reach “Mwamba wa Yaye.”  On the side of sea show, then change the direction to follow start Al-Waqah East until they reach a place called Ghubyu and change direction star Nash and Nagah also East until a place called Rasil-Khel is a rock stand like a horse when you see it clear then you change the direction to follow star which is Nagah and Al-Ayug East until the place called Ras-Maabar the sign of Ras-Maabar is a rock stand like a person you can see from very far when you come close to that place you can change direction to follow North exactly until you reach the place called Huswer.  Then you change your direction to follow start Nash West, the ship or dhow will straight go to Twaba Akhlaf Allah God knows.  Twaba Akhlaf is town of Shihry inside Arabia which also Hafun from ther till Sukutra you have to set up your star which Al-Ayug East then to Ras Sukutra which are in North the sign of Hafuni you can see like an island and which is not resembling an island.  Therefore Hafun have seven cape one after another.  You will see small rock inside the ocean when you face it leave it aside in the sea and travel near the shore when you see the date trees then that is a city of Galanaiya Allah knows from Sukutra to inside Arab land you can set star which is Al-Ayug west you travel with Galaniya and to Naqaswar the sign is like travelling from Zanzibar to Pemba.  You travel the side of south cape Muumin you can see small rock that is cape of North of Arab lands and then you travel to swahili lands you pass three places first is kaswair.  Second Nidhar Bat Ali third Seihut you travel Kaiswar set star Aqrab East your direction will be Twarbat Aliy with star Hamarain East you pass Seihut to use star Suhel East.  This direction you will see an island called Abdul-kor, the sign of this island is seen like a sauce or plate full of rice seen you are on the side of East.  The island on the wst of you sets direction with star Hamarain west.  If an island is seen on East and you are on the West your direction will be Hafun.  If you dhow travels to cape of Haiswar then you will set star of Hamarain East for four hours then direction South you will face Haifun.  If you want Rasil-Khel then your direction will be star Suhel and Hamarein West.  If you want Ghubyu will set Sunubar West for half an hour then direction will be Suhel West that until Ghubyu and if you want Magadishu direction will be Hamarain and Aqrab West and if you want to go Mapongote then use star Hamarain West and from there to Zanzibar use star Suhen West direction to Minaral Mwana and if you want to travel using star Hamarain and Suhel West until you reach Maziwe to Zanzibar use star Qutub to Cape Muwanda the Iron Minaral of T’umbi and if you want to go to Dar-es-Salaam then you use star Sunubar East you can see from far an island of Kwale and also from there again to Dar-es-Salaam use star Qutub and Zanzibar if you want to go to Mgao use star Suhel and Hamarain East to Cape Mafya if you want Mgao Lindi use star Sunubar West.  Mgao Lindi and Cape Mafya direction to Mikindani use star Qutub, Mgao Lindi to Cape Mafya and Mafya to Zanzibar use star Nash West and Zanzibar to Mwana Mwana to Wasini use star Nash East and cape Mwana Mwana to Mombasa use star Nash and Nagah and Mombasa to Malindi use star Nagah and from there to Lamu use star Simaku for one hour to East direction use star Al-Wagah East and from Lamu to Mombasa to use star Suhel West for two hours then use star Hamarein West and if your ship stand on direction of Mtondiya at the sun set you have to travel by the rock carefully using star Sunubar West until Mapongoni the sign is to see land like Malindi from far away stand like place Seif Tuwil the land is very long and red that sign also like BA a place called Khazaini is a rock from inside the ocean stand.  The sign of  Jardaf also is a rock stand tall when you see is close to sky and sign of an island of Samaa is like place called Umul-Yamil it has a cape seen and sign of island Chadarza it lays in the ocean.


This is how Waswahili were traveling to Arabia and India also other countries in Africa as mentioned in the chart and how to reach every different harbours to follow the stars as guidelines of safaris and some time using compass.
Swahili Trade


Waswahili were trading between swahili lands and Arabia and India with East Africa, South Africa, Madagascar, Comores, Tanzania and Somalia from Lamu to India.  They were taking various things like ivory, rhino horns, shells, green turtles shells, gums or glues, cowries, tamarind, mangrove poles, bag mats, millets and from there they brought furniture, water pots, tiles, escence, sandalwood, various herbs, spices,  heena, khol etc.  Waswahili were very rich because of such trade and enable them to construct permanent building which is called “Nyumba za Mawe.”  These houses were built in gallery with no rooms except one on top for guest which is called “Sebule” and it is self contained and most of Swahili houses have four galleries one is specially for decoration which is called “Msana wa Zidaka” such houses were built by swahili competent masonry and those houses can be found in Lamu and Pate and ruins along East African coast.  The swahili have field and gardens and fields they planted coconut trees, mangoes, and cashewnut trees and other fruits that time Waswahili had alot of dhows or sambos.  These vessels were very important to Waswahili community which is their way of bringing income in their countries by exchanging business of all kind from country to another.  Apart from business by sea and also on land Waswahili taking things selling to people leaving in bushes they were using donkeys loading their objects to neighbouring countries selling and buying they were making good business and were hard working in different jobs like farming, fishing and business and most of them became well to do.  In Pate during sultan Mohamed Sultan Nabhany after his death in 14th March 1252 AD.  His brother Ahmed bin Sultan Nabhany took over the leadership of the country.  He made good progress to develop the country and cities of building permanent buildings and insist farming and people were very eager to work very hard and to enable them to gain a lot of wealth and they live peacefully.  There was no war against anybody and he died in 26th November, 1261 AD.  His brother’s son took over the leadership and stayed will with the people without any problems and continue with same idea of his uncles to develop the country and farming more building were constructed and most of swahili countries were competed with business as to become rich.


The time of sultan Mohammed Omar bin Mohamed Nabhany, that time were very calm.  No wars were fought.  He liked to do business and sending his vessels to India to do business.  He was lucky man in doing business and become very rich and also sent his son to do business in India on his way back home he stopped and ancered at an island to rest and get off to the shore while they were cooking they found alot of silver and bring to Pate and Pate were very rich because of the silver out of the vessels such as silver beds, jeweleries and even ladders and that Pate known as “Kiwanigas” glitering island.  Because of silver since then Pate became well known for pure silver also Amu people (Lamu) their business were between Lamu, Arab Gulf and India and on their island they had coconut plantation.

Slavery in Swahili Society


Waswahili own slaves they bought from Nyasa and Tanzania according to oral history.  Their chiefs were capturing people from their villages and took them as prisoners and send them to swahili town and sell them  Those who have money bought slaves according to what amount he/she have to buy. The different of swahili slaves and other are quite big is that the waswahili were treating slaves as human beings.  Men use to be given field to cultivate each of them for example they were given two acres one for his master and one for himself.  The time for harvest he will be given his share and his wife be given food, clothes with him and if they have children sent to Chuo (School) and even if they have any daughter she can be married by the master son and the child born is free is no longer slave and become heritage of his father anyone who have slaves is given reward by Allah when he/she free them with women they can be freed and make them “Suriya” which she can be like any free lady in the house and must be respected and those who were free when there is any ceremony they go to their former master to help in such occassion, slaves in swahili intermarried with their master and thus is the reason why there are “Wana wa Masuriya” children of slaves mothers and still are there for this reason waswahili were treating slaves as their brother and sister they were given all facilities and treated as human beings to free slaves in swahili society is not because of colonies order but islamic laws from the Holy Quran that Allah will reward who will free the slaves will be given  good reward and paradise therefore after appear the prophet Mohammed S.A.W to revive the islamic religion when his companient knew this free their slaves and those who were on hand on non-muslim they bought them and free them and one of them is Sayyidna Billal R.A. who was slave of Umimeya bin Khelef and his originally  from Ethiopia.  The first Khalifa Sayyidna Abubakar Sidiq paid the amount needed to the master and Seyyidna Billal wre released and was freed and since this was insisted in islamic the Waswahili after converted into Islam also they practice this until present time there is no slaves in swahili society except only stories.
The Swahili Sources of Income


One of the swahili income is from dhow trade to those who were rich.  They asked carpenter to construct ships for them, a team of carpenters leading by “Wariyo” which an engineer who burgain with the person who wanted dhow or ship to be built for him then this “Wariyo” if he asked to do so what kind of ship small or big and to load how many tonnes then “Wariyo” can give the measurement of the dhow or Sambo, ship he can know how many timber needed also nails, ribs and keel ship or dhow start with keel laid first and fastened to the ground with pegs to hold it.  Then “Wadiri” is cut into the keel to hold the “Maliki” the first timber and follow Wajihi, Dauri and Tumbo till the last top end timber which is “Ubao wa Kinara” and to cover the ribs which is called “Ubao wa Dufani.”


The leader who leading other carpenters is “Bishikari” he is under “Wariyo” and under bishikari are Mafundi and Zibaruwa or Vibaruwa labourers helping fundis to hold timber and carrying things here and there when they are instructed by the fundis the workers they get pay every day they work.  Other fundi they use to go to forest and cut timber and other logs for ribs and other usages and sell to the dhow owner this is how Waswahili do their business and earn their living here all fundis “Wariyo,” Bishikari, Serumala and Zibaruwa or Vibaruwa.  They get their payment after completing the dhow the owner recruiting crews or sailors with the captain, when the dhow is ready for launching people are inviting to attend the ceremonies and that start the night before and that night various dances is played, like Ndonge, Mdurenge, Mwaribe, Gungu, Twari la Ndiya and Uta.  They slaughter steers, goats and sheeps.  Big feast is prepared for town people and the traditional dance is played till dawn.  People use to go for prayers and come back round nine o’clock morning for launching the dhow.  The head fundi which is Bishikari who was first given a turban by the dhow owner as “Ada” for respect and he is allowed to put a rope around the dhow both sides for pulling, the audience stand on two side of the dhow holding ropes and when they are ready to pull the “Bishikari” take hammer stand behind the dhow and talk to it that you have my blessing and then he hit the dhow at behind which is the sign of permission to pull it people shouting the word of “Halamba” “Halambe Walme” that Halamba Waume” mean hurry up gentlemen pull together and drag to the sea shore before draged it Quranic school children and enter into the dhow and recite the holy Quran for blessing and good luck for the new dhow after the dhow draged into the sea traditional the owner and captain or anyone among the owner’s family taken by the people and threw them into the sea unless pay Ada to the people otherwise will take them and put into the sea and then after dhuhr prayers is lunch time all people are invited to attend this feast.  People can know how many cows are slaughtered on that feast by counting the tails of cows tied on the front top of the ship the dhow plugs or pags left open to allow water to pass through for some days and the dhow get wet to make the timber strong while the dhow is waiting for the other work to be completed, sailors busy making ropes.

Ceremony of Sewing Sail


While the dhow is drwn from certain days on the other side the captain and crew are busy working with sail cutter who is an expert in measuring the size of the dhow.  People are invited to sew the sail.  Every person is given a needle and string and given a portion to sew.  They start early in the morning after prayers and before noon prayers.  At about 9:00 a.m. a procession of women carrying plates full of Swahili delicious food on their heads singing and some playing "Vugo" the women's street moving dance which each holding in their left hand a Buffalo horn or Bull horn and in her right hand holding a small stick biting a horn and giving music sound this ceremony holding country side and not in the town under mango tree then people served the food and "Maji ya Ngizi" or coconut honey made from coconut tody after boiling them it changes into honey and noon prayers people go for it and come back and finish the sail.  After the dhow stayed into the sea to absorb the water and give "Kalafati" block between timber be more strong and with no leaking and then again kept at sleepway for decoration and paint when they are ready to travel the Nakodha or Captain call Mwalimu Quran Teacher to bring children on board to recite the Holy Quran as to bless the dhow preventing evil eyes.  This is all done after loading and the day to start the voyage last thing to load is water.  The Swahili word is "Kupa Sambo Mai" after crews all on board the captain takes the call mean safari paper from the custom and straight small boat waitng at the shore as soon he handle jump into the small boat to the ship or dhow when the steep on board order to put on sail and start sailing when they get at the gate of the ocean specially goat slaughtered as sacrifice for the dhow and follow their route and direction what ever intended to go using the stars.  This is how the Waswahili made their living and gained income.  The captain, assistant captain, crew, and sailors when they return from voyages what they get deduct all expenses the remaining they divide three shares one for the ship or dhow and one is for the crew and the captain and his assistant.  When they are out of their country they get advance to buy whatever they want to buy for their families and also they take some things for sailing when they return home.  This operation between Swahili lands and other countries of the world makes them to become well to do.  And since this operation cut off Waswahili reduce their income this was big to them in the reason as we mentioned earlier in chapter of fall of Swahili income.

Swahili Carving


This is another kind of carpentry in Swahili society apart from dhow construction.  Carving is an art.  Carving in Swahili society is very important and brings a good income.  This art is one of Swahili culture.  The artist of this art is called "Mjomi".  Such a person can use carving on timber, gold, silver, brass, and even on iron, and also on writing papers.  Their work is seen all over the Swahili countries on carving doors, chests, windows, and furniture.  Out of this work Waswahili created their income for sailing their thing and get money from this and the money from this and the money goes around and benefits the community.  There are also carpenters who make furniture and joinery work.  Therefore, there are three kinds of carpenters:

(a)
Dhow or ship construction

(b)
Furniture and joinery

(c)
Carving


Because the Waswahili have a different job this is one way of getting their income and having better lives.

Swahili Masonry


Masonry work in Swahili society is one of the most important work which brings a lot of work to the Swahili community.  The question, when and where the Waswahili start their building.  The answer is simple.  When mswahili achieved a baby girl that time start to get workers to go and cut mangrove wood and collect them and put them together in the site where making a lime kiln.  Other workersd bringing stones and start making a kiln and burn it and they dig a big pit and put the lime in it for two to five years to absorb the rain water and become and nice strong for building a house.  In building, there are building restoration, this is a special work done by masons to decorate the house especially at the "Msana wa Zidaka" the inside gallery restoration is one of good beautiful art.  It needs compitent "Mjenzi" masonry work who knows to decorate on the walls plaster and look nice.  This work is one of Swahili income.  "Wajenzi or Wawashi" mean masons.  "Vibaruwa" workers or labourers all are benefiting from this work and keeps the society doing well from starting.  The wood cutters, stone breakers, transporters, either by dhow or donkeys, kiln burners all these groups are gaining from building construction and some of them become rich as rich as in any other country.

Swahili Education


Waswahili start to teach their children once when the child enters into this world.  At that time (s)he is born, one of the parents should be present and keep the child on his/her lap and utter the name of Allah (God).  That is, to say "Allahu Akbar" Allah (God) is great.  The Waswahili believe that if a child hears its first word in this world is the Holy name of Allah (God) and this work sticks in his/her head the child learns in the first moments of life in this world.  After "Miyong-Mine" forty days, when the child is taken out from inside the gallery where the mother gave birth.  The mother and her child after birth stay inside for forty days.  Then at this time, a child learns the second lesson.  (S)he should be taken to each and every corner of the house while the mother tells him/her this is the sitting room, that is the kitchen, this is the storeroom, this is the verandah, this is a garden, and so on.  The child is taught the geography of his/her house when 9s0he attains the age of six years (s)he is taken to Quaranic school to start learning the Quran.  This is after the Waswahili converted to Islam.  Before that time, when the child is six years old the father takes the child to his place of work if the child is male and if it is a female she should follow her mother and learn how to cook and to take care of the children and the house.  A baby boy follows his father in his work.  If the father is a carpenter, the child must learn his father's job.  It depends if his father is a fisherman the child will have to learn about fishing etc.  They were learning everything by heart and experience such person could go into the bush or the forest and choose the best trees and cut down for timber and bring to the towns or villages for their use.  Also, thosetimbers who want to build dhows, to make furniture etc. and all these fundis' skilled workers did the jobs with experience from their father from generation to generation without using papers and pens.  At that time they did not know how to read and write but they had knowledge of everything through learning and observing.  For example, a fisherman during midnight takes out his outrig conoe and sails to the big ocean in the darkness and is able to find his way until he reaches the place he intends to go and catch fish.  He wants and brings to town and village for other people and enjoys as relish for their food and every fundi or technician did his best to succeed in his skill with his sons and continues such education was not written down from generation to generation.  The students learn practically and verbally was no notices but orally and that we still have history in oral and this is the foundation of written histories, poetry, poems, and songs.  Since Waswahili achieved their writing they started putting everything in writing.  This is the reason the Waswahili have so many manuscripts in their possession.  Others were taken to Germany in the colonial period, London, and Goan and they are still there in Germany at the Hamberg University, The Hamberg library, Berlin Library, and the former West Germany.  Also in London, Dar-es-Salaam Tanzania, in the Taasis at the university and some are in Kenya achieve and still unwritten there are in the hearts of individuals and most of them left in this world and nothing is left but stores so and so knew so many things that is all.

Swahili Behaviour


The Swahili children are brought up with behaviour from childhood.  They start to learn kissing hands to visitors and then when he/she start to speak first learn how to say hello which is assalamu aleikum means peace be upon you.  When they are taken to any occassion and observe people what they are doing.  It is a taboo for them to add any words while the older people talk.  He/she should be quite and can not talk nonsense.  Sometimes if there are children they sit together  they sit together separated with elders meal time children eat together or with elders, when they eat the child should not look at any body’s face. He/she should look down whre he/she put his/her hand to take food.  He/she should not be allowed to cross his/her  hand to other side of the plate to take any food in his or her side.  A child is taken whenever there are occassion and learn the culture from elders if the child walking with his parents specially male he must follow behind and not infront of the parents and when they speak he should not enter fear with the talk even the conversation he involved in if he want to call somebody he should not shouted till he become very close to the person you need and whispering walking on streets silences even group this is taboo to shout in the streets the children should learn that from their parents if there are dancing people dance the children dance beside people and that is a way of learning their traditional.  
Taboo in the Swahili Community


There are a lot of taboo in swahili culture and that are according week days and time for example:

(I)
to send a child to school Wednesday to wear new cloths to shave

(11)
sweeping at night is taboo and also to mix the rubbish from all part of the house either day or night, to spear a needle from neighbour or to ask salt and fire charcoal, is taboo to wear cloth inside out, to wear one shoe, to wear no hat means bear hand, small child after sun set is taboo to be taken out should remain in doors, to leave a child alone in darkness is taboo to give with left hand and take is taboo, rise voice in front of elders is taboo.
Health Precautions in the Swahili Community


Taking care of ones health in the Swahili community is very important when for example when you arrive from walking long distance you are not allowed to drink water until you cool down from heat.  Also when you are sweating you are not allowed to put off your clothes and leave the body without clothes.  To sleep near the window and leave it open and allow the wind to blow through your body without covering is not allowed.  Eating a heavy dinner and going to bed when you eat you have to be divided into three spaces (a) water (b) food (c) breath wash in your hand before and after eating do not drink cool water after you drink anything hot.
Swahili Women's Favorite Clothes


The waswahili use cloth called “Kanga or leso” which were not their but adopted to their culture and now became one of the important clothes and traditional in swahili community which play a big role in many occassion waswahili use kanga or leso from the child born to death kanga used as unspoken language between wife and husband.  When the child born kanga used to wrape he/she, the mother of the child friends and relatives giving her kanga when she delivered as gift or present and she wear after completing forty days in side the gallery of swahili house where they used as special place of delivery if the new born is baby girl when she sent to chuo she should becovered her head with leso or kanga when she reaches puberty should be given new kanga, when get marriage there are alot of kanga uses, the day of kuweka goma, to stake drun of wedding, friends and relatives send leso to bride and bride family, the day of “kutia mito usufi” to put or fill pillows with wool, also friends and relatives send leso or kanga, kutia aruse chooni to take bride to bathroom for washing.  Leso should be sent, the day of “kufuta vumbi” to clean the dust from workers face leso is use to be cleaned when friends and relatives send gift leso must he there when the husband sent wife’s clothes leso must be there when she go to bed should wear kanga, leso is played a big room in the community, a mswahili buy leso and not because of color and design but the proverbs on it out of this are messages if something goes wrong between you and your friends and you cannot tell openly but through kanga written such words which co-ops with your desire and from that mesage she can corret herself to send message between wife and husband the kanga or leso play big roll for example when husband is away on journey and return to his house and welcome by her wife at night, after dinner her wife prepare his bed on the one of pillows she kept a pair of kanga of leso one piece which fold nicely in a special way is telling the husband that either she in her monthly period or not and if not the husband can know tonight her wife is ready for enter course without uttering a word when the time to go bed the husband which the message has been understood, he tide it round the west and her wife another one.  She tide around her breast.  The kanga which is weared by wife and husband is taboo to be wear by any child in the house and if there are girls in the house they are forbidden to wear their parents kanga, they can bee given their own and if my guest come among female should be given a pair of kanga as soon as she arrive but also is taboo to be given one piece and another to be wear by the husband of  the house.  Also leso used by women after completing her monthly period washing her body and clean her hair and covered with leso one piece on her head and fumigate her body with escense.  Leso used when the dead body washed then leso used instead of towels and if a woman died her coffin is tied with leso to identify that it was a women.  Suppose a grandfather died grandsons give each piece of leso turbans.  When someone died friends and relatives of the family specially women send leso and that called “kumosha” each and every body send to her friend ‘leso za kumosha maiti.” 
Swahili Uraibu


Waswahili use uraibu after every meal, one among uraibu in swahili community is ‘tambuu” betele  leaves chewing mizture with lime, tobacco, chips of areca nuts, katu red gum, cloves.  This uraibu when chewing it colours the saliva and turns a blood colour red and also dye the lips. Another uraibu is mshugu snuff but “tambuu” betele leaves play a big role in swahili community in a wedding tambuu is serve to peopple and special for people who have respect in the town who are indeginious of the place that time tambuu should put in brasso plate with everything and called “upatu” and be given to those personswith some money which is called “ada” that is traditional rule such betel leave is made nicely with decoration of clothes to be given people to put on their kanzu and some they made them mixture with popoo areca nuts, red gum, lime to be given to all people who attend the faction for chewing.


In a wedding friends and relatives send gifts or present to bride and that tambuu must be included, whenever you send anything make sure that tambuu is there a dance.  The dancers and band mater they must be served with tambuu also used to send Kishada means gifts to friends in kiswahili has two meaning.  One is gift and another is kites but this gift you send when your friend want to picnic with tambuu you put jasmine to be put on ladies hairs and kanga or leso to wear.


One of swahili dance in Pate known as Kimbagu is played during wedding circumcision and before the dance start.  The owner must give seven plates of tambuu to each of high classes indeginous families which are leaders for their families to represent their families in that dance.  The head of that families should be given a plate and a bottle of rose water than the leader of the whole dance handed over the player a sword and a piece of kanga called kisutu and hang them on their shoulders and allows them to serve the tambuu and rose water and order the drummers to beat them and dancers to play.  Waswahili have over thirty dances which divided into two groups male and female out of them are music, religious music, traditional and spiritual dance and music.  Male dances are goma lakuuka or goma la hazuwa.  That is word jumping dance, kirumbizi sticks fighting dance, chama, street swords dance, twari la ndiya, street slow dance, mwaribe circle dance, kimbagu high class court yard dance.  Uta coconut climbers dance.

Wawe: farmers dance and rand both.

Kimai: fishermen, sailors and travellers dance.

Gungu: poets dance, ndonge, neck sleeping dance.

Ndurenge: sailors dance.

Kinanda or twarabu: music and songs.

Women dances are lelemama beach dance changani or shangani circle dance.

Mwaribe; Circle and around dance, vugo street moving dance chakacha belly dance, mwasha raw dance, dunga, kitimiri and twari.  These are spiritual dances and other swahili land.  They have dances may be little different and are similar to these or like north swahili land like Comoroes, Zanzibar, Pemba, Tanga, Pangani, Kilwa and Bukinior or Madagascar.

Swahili Teaching Children Through Folklore, Stanzas, and Poetry


Always in swahili house the grandmother is responsible to teach her grand children through folklore and stanzas for example in “Utendi wa Kupona” a very famous lady in Swahili community who advise her daughter in 102 verses stanza even in economy in her house how to spent whatever she get from her husband and take care this mention in her verse number  thirty five and verse twenty do not consort with slave unless there is work to be done.  Other writers from abroad misinterpret such verses this verse does not mean that mwana kupona telling her daughter not to mix with slave “mtumwa” is applied only to male and female is “kijakazi” why, because she insist that islamic is not allowed a man and woman together except husband and wife those are the reason why she maid so for her daughter as advise and she did not say do not consort with “kijaka” female slave there are a lot of such mistake done by non-swahili because of  lack knowledge of swahili culture when they translate misinterprets though waswahili use a lot of metaphor unless somebody study very well swahili culture otherwise you misinterprete some words are very open and clear when they are in correct sentences and others are not the writer of swahili.  They should carefully understand the deeper meaning of each and every word let us and an example of the following poems in two verses which is dialogue in riddle or metaphor between husband and wife and that are:

Wimbo
Wali mzabibu

-- 
ukimemetuka

Fedha na dhahabu
-- 
zikimiminika

Umeiharibu

-- 
umesharibika

Poems
You are like grapes and glittering shining

Silver and gold and puring

You have spoil yourself and become worse

Jawabu
Tini na ratibu

-- 
zembetwe na chaka

Hazina shirabu
-- 
mayani hupuka

Umeniharibu

-- 
nimesharibika

Reply
The fig and date trees are in dry season

And no irrigation or moisture and that leaves

You are one who spoil me and became worse


There were husband and wife with children and divorce occurred between them she took the children but could not feed them properly and the children were suffering with hunger and no nutrition.  When the husband realised that he composed the poems blaming her wife that she is the one who cause all problems and divorce.  This is the way waswahili use metaphor instead of mentioning the children openly.  They used fig and dates trees that they have no water means children are starving.  They have no food and became weak, unhealthy several time waswahili have their own way of translating but non-swahili is difficult to put on swahili culture correctly unless he or she became familiar with this culture for example in Fumo Liyongo stanza “Mwana Manga” verse 47:

Kangiya ngamani
-- 
kenda uziwani

Niiyepo pwani

-- 
kapija mzinga

Translation -- I enter into the bottom of the ship and wento the ocean when I reached the bay I fire cannon.


This is very clear to mswahili that the poet or composer used metaphor in the whole verse, what non-swahili writer translate the word mzinga means cannon and took this for grant that why Fumo Liyongo mentioned cannon because of this word they pushed Fumo Liyong at the period of Portugal which cannon were used but they did not know the word “Mzinga” in kiswahili have two meaning:

1.
Mzinga wa Nyuki - behave and this oil cooking like cannon when waswahili saw cannon gave that name similarity to behave

2.
Pwiru, kulokolo or bata mzinga means turkey who give this name because it fill it check with full air and blow the sound come out that sound is called mzinga which Liyongo intend to say in his stanza because the action of discharge the sperm is like to blow thing which give sounds is mzinga there are alot of metaphor, riddles, proverbs for example this verse is saying:

Poem

Nitaiyunda jahazi 
--
 kwa mbao za mkunazi

kwa omo na kwa tezi
-- 
kati kati iwe wazi

papa kukosa mkizi
-- 
kwao hakufundwa kazi
Translation --

I will build a ship with jujube tree timber fore part and poop and center will be open shark to miss cuttle - fish was not educated.


This metaphor is talking about dhow building and sea creature to a mswahili scholar who understand the culture and poetry it will be easy to know the meaning of such metaphor and riddles the meaning of this is an example of a woman the poet of composer describe the beautiful woman body which divided into three parts upper which he uses as Omo mean forepart of the ship of front and lower parts which is Tezi poop of the ship the third part is the centre of the ship or Ngama the secret part of the woman.This mean how beautiful she is from head to her legs but without knowledge of treating her husband and convinced him and that to have him in his possession instead she losed him an example of such lady to miss her husband is like shark into the sea following a catch cuttle-fish because of lack knowledge it loosed.  Another example is this proverbs which says “konde zikikosa walindi hulinwa na kina nduwani” means what when the field that the field miss proper guards it guared with those who have no knowledge and allowed other to spoil it.  The word “nduwani” is a bird who is always hover near fields when it stop on a tree of a field start singing other bird pouring into that field eat and damage crops.


Waswahili have their own way of understanding each other by using metaphor, riddles and proverbs and if you don’t know how to translate those kinds of metaphor riddles and proverbs you will make mistake of writing about waswahili.

Swahili Games and Sports for Adults


The waswahili have their own games and sports, namely Koko, Taso, Tufe, Keli, Swimming, Donkey Races and Dhow sailing.


Koko is a palm tree seed which looks like a golf ball in kiswahili it is called “koka ya koma”.  The game is played by two teams with equal number of people.  The beginning team throws the ball on the air aond one of them hits the ball with his stick while all the player have one on their hands these teams as two groups one on the north and another on the south of the ground usually they play this game on the beach.  The diffending team is whenever the ball kicked against they try to return it.  It is like golf the winner is the one who hits and passes beyong the player then start counting foot steps.  The person who hits the ball to the end of the ball stop whoever gets more steps, he is the winner.


Taso are team team equal in number of players played on the the football ground.  There are two goal posts but without goalkeepers.  The team decides who is going to start .  Each team has a captain who directs the game.  A player from the opposite teams tries to run across the field to the other team’s goal post without being attacked or touched by the opposite team.  If he succeeds, the team receives a point.


Tufe is played by two team or two groups of equal number of ten or eleven players.  Each team two side goal each end of the ground which is called Meno mean goal the starting group which is to hold shield in their hands and line up in raw the pili pili tapija tatu means one, two, three somebody should run to other side while the referee have smalla ball in his hand and the other group have no shield after referee have uttering the word, one, two, three and one with shield run to other side, the referee through the ball to one of the other group and catch and aim to one who have shield running to the end of the ground if he is bitten with the ball then the shield will be taken by other group or team and start if not bitten until all finish to go to other side they are the winner.


Geli is played by men and children there are two team equal number they use a small stick also they have “labu” means goal two team each must have sticks and the starter team each must have sticks and the starter team one of them hold a small stick in his left hand and big stick in his right hand and shout “wamagel”, meaning I start the opposition team answered same word and he hits the small stick with his big one to opposite side and they are ready to return it if they miss then from the starting plae to the place small stick stop start to count steps whenever they get is countable each step is called punda meansdonke;y which is point and who has more punda is the winner.


Swimming is an important sport activity to the waswahili because their main occupation is fishing.  Parents and teachers insist that children learn to swim and enter competition.


Dhow sailing competition - Waswahili use the dhows or boats as their main transportation.  They have dhow race competition and to know how first they vessel should be even huge dhow racing after new swahili year start their voyages from Lamu to Mombasa first group of dhows start from Lamu to Mombasa.


Donkey ride - Donkeys are used as a means of transportation on Lamu Island.  Donkeys carry cargo from one village to another.  During certain holidays the youths competite in donkey races.


Bao la k’omwe  or Kite is a board game which has thirty two holes and each hole has one seed placed in it.  The board has sixten holes running across and another line of sixten below it.


Ngware or Mwereka is a traditional game to waswahili for generation.  The players wrestle among each other.

Children games and sports 

Tausho is a special game in a place where there are sandy hills.  Children make sledges from palm tree leaves known as “miyaa” and slide down the hill. Also children make ski boards from “tausho” leaves from date trees.  Four of five of these ski boards are joined together.  Ply wood boards are put on the board across diagonally to give support to the players’ feet and and push it down the hill.


Korosho is a cashew nut seed.  The children digs holes and stand five to six feet away from the hole.  Each child has about 30 to 50 seeds.  They try to throw the seeds into the hole.  The one who succeeds in placing the most seeds wins the game.

  
Kishada or tiyara (kite) is an activity played in all communities.  Even adults fly kites during the monsoon winds.  The square kite is known as kishada and kispo is shaped like an eagle’s wing with a tail, paratang is a bigger kite then all.


Tiayabu This game is an example of kingdom or ruler with his people in the town.  One must have small pieces of wood.  There are kings, prime ministers (waziri mkuu) and soldiers (askari) and the society (raiya).  One defends the piece should be according to number of participants.  The one who starts he or she throws on the floor then you can see how they arranged.  If one is on top then he or she can have the title if he or she can have the title, he or she gets the mfalme’s title.  That player takes the throne to rule and goes around and round when you become a soldier you will be given whip and and take orders from the king to hit the criminal or defend their game.  The game shows what goes in the world  and as environment changes frequently.  Sometime one can be king and then be a prisoner.

Changes due to History and Environment

The history or an environment can change the names or plaes of “kabila” for example a word or name Africa known as African continent and people living in Africa.   Africa is derived from a person who came to the continent and wrote about it.  This person is called Afroqes bin hassan bin Tang bin Omro.  He had one brother called Asad, Afroques.  This information can be found in a book titled Sabaiqi Dhahab Fiy marifati Qabili by Aby Ibn Mohammed al Baghdady a big business box 578 in Cairo, Egypt.


Lamu was known as Baraloni, Mreo, Kiwandeo and Amu and this change to Lamu.  The first two names I have no idea what is the meaning of the names but kiwandeo and amu according to the the ora history, in Manda there was a princess who was very proud with bad character.  he ignored his people and abused them.  People use to tell him that you try to go to Mreo then you will see and he was very avoid people telling him that he said in his heart why these people tell me this there be something, he decided to go one he took his canoe and rowing to Mreo when he reach Wiyoni at North of the island and stopped get out of canoe and step on land front of his saw a big dhow under construction and saw a man under the dhow shelter sharpening his sword and he gave direction of the town the man was nokowa field supervisor.  When he finished he pull the prince clothes and wipe his sword and rode on his horse and went without saying a word to the prince.  He was heart broken and decided to go back home people saw him did you go to Mreo, he said yes but that place is Kiwandeo means proud island.  He said when I was there I met only servants he ignored me.  What about those who are natives of high class what are they going to do when I meet them may be worse than the whoat I have already seen.  Since them Mreo was called Kiwandeo and after the visit of prince of Egypt in Kiwandeo again the name change and be called by the name of prine, that is “Tut’Amun” and Kiwandeo was called Amu.  The colonial government changed it to Lamu


Kongowea means warm welcome to the guest.  Mvita has two meaning: one means hiding place, Mfita and the other means battle ground.  Mvita changed to Mombasa which originally was derived from Mambo in sasa means things are now and changed to be called Mombasa.


Pate Yunga  This name is well known in kiswahili historyof the island during sultan Mohamed bin Omar in the 749 hijirya.  He was very found in business he was building dhows and send his son to go to India and Arabia to d business one time his son on his way back home with convey of his ships or dhows near hoome.  They found an isalnd and anchored there and disembarked at shore and rest from the rouch ocean and  starting collecting firewood and cook their meal.  When they were cooking they discovered the sand of that place are melting by powerful of fore, one on the sailor report this to his master and decided to off load all the cargo and load the sand to all ships when they reached Pate and off loaded and checked and found that it is pure silver.  After discharging the sand in Pate, they sailed again to the island to laoad their cargoes which they left behind.  They tried to find the island but it disappeared they saidl round and round but did not succeed and returned to Pate.  They started making everything from silver, cups, plate, beds even ladders and that the name of  Pate was changed to be called Kiwa ng’aa means glittering island because of lot of silver.


Unguja is an island is well known it was a place of a fisherman whenever they go fishing in big sea they stopped and rest there for work of during fish and so on, and the time of Mohamed ibn Batuta well known historian when he visited East African called the whole continent that Zi-jar means land of black and from that period they used that name to name the island.  Unguja became Zanzibar.  Ungu is a shoot of a wooden trayer made from very thin pieces of palm leaves sticks and the word Jaa means fill the word Ungujaa fill the trayers full of fishers, the place where fishermen obtained more fish than other place.


Kabila or family name changes frequently depending on history and environment changes.  For an example kabila well known as Oman that is Banu-Riyamy and out of that kabila produced other kabila and this Nabhany whiy this family name came from.  Riyamy one of an old man was very religiious and stay awake to worship Allah S.W. for his activities of that sort he was called Nabhany, awakening since then the name of Nabhany contines from an old man and became a family name and clan of Riyam.


Kabila in Lamy - In Lam there are some kabila changes their name historically and environmentally there are Shahbal some of Bayusuf to be called Makoma in Shahbal one old man was called Khamis Makoma and in Bayusuf one old man who was a driver operating between lamu and Kiunga his name is Mohamed Bayusuf.  He was called Mohamed Makoma and thier kabila changed into the Bayusuf.  Shamuty is another name that changed.  Originally it was known as Duzi and Buki.  Bahamed changed to Kuku and Ganzel changed to Kiingalawa.  Thereare lot of other kabila.

THE BREAKUP OF RELATIONSHIP BETWEEN 

SULTAN OF WITU AND GERMANY

Before this relationship broke up, the sultan of Witu made a treaty with Germany, and were great friends.  Sultan Ahmed bin Sultan FumoLutwi Nabhany and the german whosigned that tready was Mr. Clemens Denhardt.  He was with Gustan Denhardt this treaty was about custum duty (ushuru) the treaty is as follows:


The Sultan and Dehnardt tumeandika khati Clemens Dehhardt ameajiri kwa Sultan Ahmed ile hake ya forosha kwa nti ya swahili kwa nyaka kumi tangu mwezi wa January 1888 hata mwezi huu mwaka 1897 ile haki ya forodha metwaa katika ile bara sultani awatiye na watu wake, sitamka miyaka hii bendera nahadhi hii tashusha katika bara sultan tapata labuda kwa sirikali ya ulaya aukwa kishika yeye mwenyewe.  Clemens Denhardt tatowa kula mwaka nusu ya ushuru amerpata katika forodha Clemens Denhardt takopo fedha Sultan ahmed au wakil wake.  Clemens Denhardt watataka sultan Ahmed Karani na askari na watu wakutumika wa forodha, mshahara wa wale watu tatowa Clemens Denhardt wote askari na karani na watu wa forosha wataketi kwa amri ya Clemens Denhardt katika forodha taandika katika daftari la sultwani Ahmed Aangaliye hisabu ya forodha khajihi mepawa mwezi january siku ya kwanda 1888 witu rajab 46 wakatabahu Sultan Ahmed bin Sultan Fumo Lutwi Nabhany.


This period Sultan of witu was Sultan Ahmed ant that time Sayyid Barghash wanted to send his soldiers to Witu to the houburs.  He send his liwali to fight and sultan Ahmed asked the Germans for protection and this is the reason why Germany and sultan made of this treaty. This was the sultwan Ahmed ddied and sultan Fumo Bakari bin Sultan Ahmed bin Sheikh Al-Nabhany and he under german protection, after long time of relationship between German and sulwan of witu what happen one day the german council namely Kisili he quareeled with Witu soldier who guarding the gate and shot him the rest of sholdiers when see their colleague killed they took revenge and all wh were there without consult their sultwan then the problems occurred.  The  British heard about this and they were angryand brought army to fight sultan of Witu  through mkunumbi and sultan runaway from Witu to Jongeni in the bush with his commander and all soldiers arms and weapons.  His commander namely Fumo Omar Mafaziy he was very strong man the British called him secretly and promissed if he could show the barrecks of sultan Ahmed bin Sheikh Nabhany (simba) then he will be given the title of  sultan of Witu.  Then he took the british and showed them everything and the british captured Jongeni barrecks and arested the sultan and killed him Sultan Omar Mafazy came to power until his death and tol by the british no more sultan after his death.  The grave site of Ahmed bin Sheikh Nabhanycan be seen in Witu at the grave site with its tomb.  Fumo Omar was a strong man one day was travelling to Mkunumbi riding horse with other poeple donkeys carring their luggaes one of the donkey got stuck in the mud and he held the donkey from his tail and pulled the donkey.  After the death of Fumo Omar the British with the Sultwan of Zanzibar took over and run the offices in Witu there were mudir representatives of sultan of Zanzibar and Lamu were liwali also the district commission and district officer.  This was the end of  Sultan’s era in Witu.


This story was told to me by bwana bin Athman of Witu who also was Sergent Major during the first world war in 1914.  He was in british army fight against germany when I was working as liwali’s and mudir’s clerk at witu 1964 before he died he told me this tory and not him only also by my uncle Sheikh Abdulhamid Mohamed Nabhany known as Bwana Kitini family among Nabhany when I was in Malindi assisting teaching the holy quarn before joining provincial administration that was in 1949.  His family the had one brother called maamun Mohamed Nabhany and sister Asiya Mohamed Nabhany, Abdulhamid had only one child her anme is Shumi shortness of Umukulthum wshe is in Malindi and Maawuni had two children one male namely Mudhafar bin Maamun he died in Uganda he was teaching religion there and female is Zaharia Maamun Nabhany she is in Lamu she is one of leading  poets among the ladies.  As I said earlier to us the history is like folklore told by our grandfathers whenever they gathered this was their discussion and also you can search history in poetry either in riddle or openly but this need a good swahili scholar to understand the language properly and explain the meaning for example when I was childwe were playing a game called Kibuzi.  We jsed to sing a song which contained historyof battle between two groups and that are in form of Utumbuizo or lullaby:


“Kibuzi kibuzi meme meme, mwana mbuzi kajamba kambile, mtunga dekedeke malenga, mkono tindika twende shamba tukatwae fumo na upanga kuku simba karegea karegea kongwe kongwe la mwana mize, hoko pwani kuna mti mti hono umezele umezele pili pili, pili pili kumi na mbili mtanga subili”


Now see how waswahili use matephor and riddle as secret message to other who can understand this language.

SWAHILI CHANGES IN COLONIAL PERIOD

The waswahili before colonial period were enjoying their lives and were one kabila which is Swahili an dthey were all together in one group and respected each other.  They had own their business travelling between India, Arabia and Swahili lands on lands trading between habasha ethiopean  and swahili land exchanging gold from ethiopean to swahili they were very rich build thier own ships permanent stone houses for over 2000 years.  And still can be seen in Lamu and Pate and people leave in the also a lot of ruins along the coast of waswahili origin when the portuguese came they start to disturb Waswahili who came first was Vasco Da Gama in 1498.  Mombasa people received a letter from him that is coming to Mombasa they refused this letter came through Msumbiji Mozambique.  Then without stopping he went direct to Malindi where he were welcome because malindi king and Mombasa leader was not in good term he went back through India after taking pilot from Malindi to India and after they came to fight Mvita, Mombasa and capture it and rule. The people of Mvita sufferred a lot and the portuguese treated them as animals.  The soldiers when see people on the street bit them with no reason and harass them near fort.  There is a location called Kibokoni because they were beating people with kiboko whips and still the area called kibokoni.  After three groups join together Mombasa or Mvita indeginous Pate army and arab force from Oman droved out Portuguese from Mombasa.  Then the arabs in unguja or Zanzibar were ruler after all swahili lands ruler fall and then the british came in as business company slowly then became ruler over power Zanzibar, the sultan of Zanzibar had representative along the coastal strip in district had liwali’s and division had mudiris and Als the British government in district officers and district assistant.  Plus Kadhis muslim judges and british judges and every office two flags sultan and british flags waving and all coast area were called protected.  The waswahili  still had freedom to do what they want, then slowly british start to obtain personal tax from people here changes start to divided people that the taxes divided into four classes: european, asian, arabs and africans.  Although this made no differences people were having their fun and join together they form societies of entertainment they called  Zama or Vyama ya Mabeni or bwaride or Mserego meaning band societies.


In Lamu there were kamba mbovu which is a bad rope, Skochi, scott, sattlers, kings, King the leader of Kambaa was called Sabirina their dresses were like cowboys outfits in North America.  Their dresses are scottish with pipes blowing.  Kings dresses of the king of England the Sadla or manicpa they dresese wre ordinary, different suits and some of them dressed patan dress which Indian wore.  These groups compete to paly on the streets each society had their king and queen.  They were respected their kings as realy and when they have competition the district commission are invited.  They arrange their sit when the king arrived at the venue.  Then British national anthem is played and salute the king and stand received the salute and fly the union jack flags when the king sts and all sits.  The real district commissioner and provincial commissioner on the side of women they wre playing their own dancing compeition.  They called Changani in Lamu and lelemama at Mombasa.  In Mombasa the Ropa, Kingi and other on the side of women they have lelemama societies namely Banu Saba and Ibnail-Watwan.  Malind has malaika and karsoso when you have wedding you invite them to come and celebrate and every year one week before the holy month of ramadhan these societies arrange to go for picnic male and female seprate and enjoy dancing competition.  This occurs in all swahililands for example, Lamu Malindi, Mombasa, Unguja and Comores Islands and this is traditionally only.


After all these enjoyment the heard time came to waswahili and that the second world war the british were fighting against italy.  Italy occupied Somalia which are neighbours to Kenya.  Lamu people were not allowed to go to their fields for thier own security and this resulted into lack of food and the government provided famine relief to the poeple. People were divided strongly because of getting food from the government.  The people were getting food in control were given cards to buy from shops otherwide you will starve and sometimes it was free.  These cards were given according to your class.  European got rice, flour, butter, bread, ghee.  Asian wre getting flour, wheat, ghee and rice.  Arabs were given rice, flour, bread ghee and maize.  Africans got maize flour, dry fish and oil.  The Waswahili intermarried with arabs they could not isalte with Africans for quite a long time in this situation forced some Swahili to call themselves Arabs because they got better food than Africans.  People were confused and did not know what to do because of this policy introduced by the British.  Hence, Waswahili were divided in different groups.


When the war start became worst people were afraid they did not know what to do in Lamu there were district commissioner on the island and give notice to people that at night, should be black out, no light to be seen because of Italy can anytime bomb Lamy.  The district commissioner walked at night to check if the people obeyed the government orders.  People prayed in the mosque for British victory.  News came that Italy was to bomb Lamu and the people were evacuated to Matondoni, Pate Island.  One day people saw an Italian plane passing over Lamu and then back while the going back to Somalia through Kiunga because their gas finish they landed in the forest of Kiunga in Kenya.  Two Kenyan hunters saw them Sheikh Ahmed Baabad and Sheikh Ahmed Marshad arrested them and brought them to Lamu for further action.  The Disctrict Commissioner of Lamu sent the prisoners to Mombasa.  This story was narrated to me by Ahmed Baadad in Lamu aftwr the news spreaded all over that the Italian plane bombed Malindi instead of Lamu.  When they were questioned the prisoners they said they did not see Lamu and saw Malindi and thought it was Lamu.  Evidence of this catastrophee can be seen in Malindi until today at the Sir Ali bin Salim School.  


Army forces brought to Lamu they wre arab rifle, the youth from Mombasa among them were bwana Masuod bin Khamis he is the swahili elder of Mombasa and Gungu instructor among other and Ahmed  Jeneby was very strong young man he was known as Ahmed Mafaida and there also army from Nigeria.  Waswahili were called them Masanu, because they were greeting people San-Al-Afiya, and other army were from gold coast the Waswahili  were called them Magorogosi.  They went to Kiunga to combat with Italian Kenya boarder between Kiamboni in Somalia and Ishakani Kiunga, Kenya, After few days Italian were defeated and all army return to Lamu with victory people return to Lamu and start new life.  And everything became new to them the british policy was to change Waswahili to become under their control first was kill Swahili trading and that the government brought big ships to carry cargo from Lamu to Mombasa and Mombasa to Lamu.  Zanzibar and Dar-es-Salaam and other parts these were engine ships and swahili shiprs or dhows were use sail depending wind blowing from Lamu to Mombasa it take two to four days depending but ships can take twelve hours, and carry more cargo than the swahili ships even they opened the office in Lamu for Smith MacKenzie Company dealing with business even agent of such ships instead people ordering things from Mombasa.  They can buy from Lamu, the owner of Swahili ships or dhows their business started to fall there were work of transporting the cargoes which taken by British machine ships.  They M/S. Dumra, Bajura, Sofala and before these ships were M/S Juna and Witcoco even they were taking passengers to Mombasa and Zanzibar the number of Swahili ships reduced and their economy go down.


Second policy used by british colony is to introduced education.  Before Waswahili had their own writing using arab scripts but swahili language.  It was compulsary to any District Commissioner and District Officers to learn Kiswahili how to read and write and in their offices all correspondences written in Arabic all civil servant wrote in Kiswahili and Arab scripts.  They announced positions in the government who had knowledge of English will be given first priority and good salary than those who have no knowledge of  English.  Everyone became eager to learn English and started to use English as the official language in the offices instead of Kiswahili.


Third to those were educated in English.  Every law was announced in this language to understand what is going on and help their families educating them.  British government issued notices to survey lands and who has claim to put their claim very few people through their friend applied and most of them did not because of ignorance and they had no idea of this that you should registred with the government because they rule before when they cut bush and clean the ground and measure it and you write a document and send to the leaders for witness and sign then you keep that for your children people depending on that system.  When the British government issue that rule, they were not recognising those documents of yours unless you approach the officers concern and prove before them with strong evidence and showing the boundries.  They can survey and give you the claim number and after you give you title deed because of this most of people lost their lands and more and more among Waswahili became poor and the foreigners came from Inda as business and try cheating the people grabbing their lands for taking mortgage.  You can find in Lamu, Malindi and Mombasa Indians are well off.  Until recently  people from Pate did not have title deed certificates and are still fighting to obtain them.

EDUCATION CHANGE IN SWAHILI SOCIETY

Because of the British colony introduced secular education and encouraged people to send their children to schools and the economy of Waswahili went down rapidly.  Some of them lost their business and the British gave them hope when they complete their studies will be given jobs with good salaries.  Before, swahili children were sent to chuo, islamic school, to learn the holy Quran when they completed the boys joined their fathers to work depending on their father’s occupation.  The girls took the role of a house wife.  Father and son supported the family and enjoyed a stable life.  The swahili culture does not allow young girls to go out after reaching puberty.  She is chaperoned by a relative whenever she went out.  The boys were sent to school after completing learning the Quran and was helped to get a job and help his parents.  Families struggled to send their children to school and became victims of new environment changes it was alright with boys after completing their Quaran studies.  Later on, the Waswahili took their daughters to school but they were choosing schools for girls only.  Strict life style was introduced for them.  Straight from school to home they came and did they homework and helped their mother in the kitchen.  Boys went to Quaran studies in the evening from 6:00 to 8:00 pm  and girls went from 5:00 to 6:30 pm.  They struggle to obtain an English and Islamic education at the same time.  Girls covered themselves with veils.  Through this effort, the Swahili became educated and have held good positions in all commercial sectors.


After independence, the Liwalis and Mudiris were abolished and they became district commissioners and district officers but the Kadhis remained in their position to date.  The Swahili people emphasised the education.  The Education department issued circulars that children must go first to nursury school and start from there otherwise they will not be accepted in primary and that was a big blow to Waswahili, that to stop their children not to go to chuo and miss to learn the holy Quran and Islamic studies.  The Swahili formed their own Islamic organisation and built their own schools from nursery, the child can learn arabic, english, swahili plus religion. The child from their can join any primary school to continue with his or her education.

Before the Sultan of Zanzibar pulled out from the Kenyan Coast

The coast was under sultan of Zanzibar and then under the British protectorate and that time most of Swahili people were registered as an arabls and were issued with identity cards.  Accordingly, upcountry people were issued with identity cards showing British subject.    Sultan of Zanzibar the Swahili were ordered to registered late registration of birth it was very difficult people were writing their birth and death especially registered in every family including SHAJARI or family tree and all these changes came.


When we look at history before Waswahili they had own their rulers every country of swahili lands and after big fight between themselves.  They lost strength, Arabs came and over power Swahili settlement and took over and rule and then British came and over rule the Sultan with his peoples.   

    The Swahili Geneology
Waswahili are among the four major African groups, namely:

1.
Afro-Asiatic

2.
Nilo-Saharan

3.
Khoisan

4.
Congo-Kordofanian

African and Languages

Afro-Asiatic






Nilo-Saharan

Chadic
Barbar
Egyptian



Songhai
Chari-Nile












Nilotic

Dinka
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Semitic




      Nubian     


   Cushitic
    Arabic




    Maasai   Luo   


Somali





Khoisan


Bushman
Hatsa

Hotentot







Congo-Kordofanian


Niger-Congo






Kordofanian









Tegali

West Atlantic
Adamawa
 Mande

Koalib
Talodi


Fulani
Wolof

  Kwa





Yuruba
Ibo



Benu-Congo


Bantoid
Plateru
Ibibio
Tiv

Bantu


Bantu
Kenya Coast

Kenya and Tanzania
Centre of 
South 

And Tanzania

Up Country

Tanzania

of Tanzania
Wangozi/Waswahili

Kikuyu

Gogo


Pogro

Taveta


Embu


Kaguru

Ndamba

Taita



Meru


Iramba

Ndegereko

Nyika


 
Tharaka

Isanzu

Matumba

Digo



Kamba


Lambi


Ngindo

Pokomo


Segeju

Nyathuru

Mbunga

Pare



Kuria


Mbugwe

Mweru

Giriama


Gusii


Rangi


Yao

Doe



Shashi




Machinga

Kweru



Zanaki




Makonde

Kamai



Ngurumi




Gonga-Ngoni

Sagara


Ikoma





Matengo

Vidunga


Chagge




Nyasa

Lugare


Gweno





Makuo

Kutu



Luhya





Ndege Huli

Shambaa








Ndunde

Bondei

Ngulu

Zaramo

Rufiji

Zigua

Beside

South African

West of

The Hill of

Rivers

Up-Country


Tanzania

Ruwenzori

Ganda

Jiji

Jita

Kirewe

Vinza

Kara


Subi


Lungu



Tongwe

Konjo

Zinza


Rungwa


Sukuma

Amba

Hangaza

Pimewe


Bende

Haya


Fipa



Holoholo



Luhya


Mambewe


Nyamwezi

Rwanda

Ndali



Bangu

Syan


Wanda



Kongo

Rundi


Namwanga


Kimbu

Gisu


Nyiha

Kiga


Safwa

Kenyi


Malila

Toto


Lambya

Nyoro


Sanga

Sesse


Nyakusa

Nkole


Hehe

Soga


Kinga




Bena




Pangwa




Kisi




Wanji

Relationship of Bantu Languages
All Bantu languages are related to Kiswahili.  there is a similarity of some words.  The cultures are different than swahili, the following are the words from other Bantus.

English
Standard
 Old Kiswahili
Kitaita
Kipokomo
Kigiriama




Kiswahili
 or Kingozi

Bird

Ndege
 
 Nyuni

Nyoni

Nyuni

Nyuni/Tsonga

Honey

Asali

 Uki


Wuki

Uchi

Nyuchi

Salt

Chumvi
 Munyu

Munyu

Munyu

Munyu

Person
Mtu

 Mtu


Mundu

Mutu

Mutu

Finger
Kidole
 Chanda

Chala

Dowe

Chala

Eye

Jicho

 Ito


Iriso

Dzito

Dzitso

Fire

Moto

 Moto


Modo

Moho

Madzi

Water

Maji

 Mai


Machi

Madzi

Madzi

English
Kiswahili
 Kingozi

Kidigo
Kiduruma
Kikuyu
Kikamba



Wastani
 Kikale

Bird

Ndege
 
 Nyuni

Nyuni/
Nyuni/
Nyuni

Nyuni








Tsonga
Tsonga

Honey

Asali

 Uki


Nyuchi
Nyuchi
Uki

Uki

Salt

Chumvi
 Munyu

Munyu

Munyu

Munyu

Munyu

Person
Mtu

 Mtu


Mutu

Mutu

Mundu

Mundu Finger
Kidole
 Chanda

Chala

Chala

Kiara

Kyaaa

Eye

Jicho

 Ito


Dzito

Dzito

Ritho

Yiitho

Fire

Moto

 Moto


Moho

Moho

Mwaki

Mwaki

Water

Maji

 Mai


Madzi

Madzi

Mai

Kiwu

English
Kiswahili
 Kiswahili
Kiluhya
Kikisii



Wastani
 Kingozi

Bird

Ndege
 
 Nyuni

Linyoni
Enyoni

Honey

Asali

 Uki


Vusha

Oboke

Salt

Chumvi
 Munyu

Munyu

Omonyo

Person
Mtu

 Mtu


Mundu

Omonto

Finger
Kidole
 Chanda

Shitere
Ekiara

Eye

Jicho

 Ito


Imoni

Eriso

Fire

Moto

 Moto


Muliro
Omoraro

Water

Maji

 Mai


Madzi

Amache


The evidence that Bantu languages are similar to other Bantu word that is the reason became one group.  For example, the word Uki means Honey were use all most Bantus even Waswahili or Wangozi used this word in their poetry saying as follows:

Kae Twaliwaumuzi


-
Maporini Tukikesa

Twalitukifanya Kazi

-
Uki Tukiwanyahisa

Sasa Hawa Mapagazi

-
Ndio Wenye Kabisa

Teu Huliya Makosa


-
Wamuzi Hawabaina

Misinterpreting and Arguments by Non-Swahili Scholars

It is surprising to see some of the non-Swahili scholars and some of the Swahili who were not brought up according to Swahili culture arguing about Swahili culture and misinterpreting.  How can one deny the culture already there in the community of certain.  People who go on for years and years for an example let us talk about Hindu believers and their faith.  that if somebody died they are not buried.  They take the body to their cemetary and make a fire to burn the body and others are Paris they keep the body in the middle of a big pit where they put the iron bars to hold the body and leave the birds to eat the body and some of the Africans took the body and leave it under a tree for beasts to eat the body.  This is their traditional way of life and noone in such a community can interfere with their customs even to your custom is wrong but you cannot interfere with your own culture.  There is no way to do so I do not see why a non-Swahili who is not familiar with Swahili culture can object to the Swahii beliefs.  Such Schoalrs use Swahili as a football on the ground everyone kicks it for his direction.  This is unfair  there are very few non-Swahili scholars who learn properly the Swahili customs and continue to work with Swahili people.  Whenever they want to know somehing they sit down with the Waswahili and get full information for themselves, but others do not bother they get the wrong information.  They use informers who get money so they say anything to please the writer and we have discovered so much information about Waswahili which is wrong.  Between themselves they argue about something which they have no knowledge which is the opposite of what the Waswahili practice.


The Waswahili in their lives use metaphores, riddles, and proverbs to the non-Swahili who does not mix with the Waswahili to learn about the inside meaning of a metaphore or riddle.  You can see how he or she misinterprets the proverb thus giving the reader who knows nothing a bad impression of Waswahili.  For exampl, many non-Swahili scholars wrote about the famous lady in Swahili community named Bibi Mwana Kupona binti Mshamu in her long poem of stanza 102 verses advises her daughter how to obey her husband and to be nice with friends and neighbors to take care of her house to be economical for what she gives by husband and to be content for what she gets.  It is surprising for those scholars to interfear in the culture which they do not know blaming such a woman highly respected by the Waswahili ad showing other non-Swahili that Mwana kupona is a bad teacher in their mind to advise her daughter what to obey her husband and o follow her order this is not surprising to a Mswahili who was brought up with Swahili culture.  Every one knows the importance of this advice to a young Swahili woman.  Women advise their daughters this is not to squeeze Swahili daughters or women as the non-Mswahili scholars have said.  This is not true.  Some times they said Swahili women have no rights to their husbands.  Sucvh scholars must sit with Swahili scholars before they write about Waswahili or Swahili culture.  They must sit with the Swahili scholar and get proper information then they will write something worthwile and correct.  Someone's culture when compared with yours always will be misunderstood.  If you are clever and brilliant you must understand that everyone has a different culture.  If you know this, you cannot blame anyone who is not aware of your culture.


I hope now th eWaswahili awaken to revive their history, culture, and traditions accordingly to give readers of Kiswahili or Swahili culture a new picture of what thay have learned about the Waswahili in the past.  At the present, to know the Waswahili themselves in their books and there are some Swahili scholars and experts starting to write things in a good way.  They are correcting those who have written a wrong thing about Waswahili.  We hope that everyone will enjoy to read such information.


The non-mswahili scholar must understand they cannot interfere in the culture which they have no idea about because they are scholars that is not enough.  There are proverbs in Swahili saying that "Ukenda Mui Wa Wenye TongoFumba Lako Ito".  Even the dialect I use which is Kiamu and not Kimvita or Kiunguja because there are more experts in those dialects.  The meaning is that when you go to a country where all the people have one eye and you close yours that what you need to close your one to fit with the others or otherwise you will be destroyed.  Even an English proverb says that when you go to Rome do as the Romans do.  Maybe the meaning is the same.  This is how the Waswahili teach to eachother when you want to do something you must find the proper person who belongs to that community and is an expdert on a subject.


That you want and this has been done by non-Swahili scholars.  They sit with the proper person and work together and follow each and everything but not all some of them they get proper information and ignore it.  They put what he or she wants to suit his or her desires and refer to those who have written wrong information from the begining.  We are trying to rectify the mistake which has been made a long time ago by the non-Swahilio scholars.  But, on the other side the credit should go to them because they collected Swahili manuscripts and kept them in their custody and who work on them is very easy after you read and understand the contents.


Swahili culture is very rich.  It needs more researchers in every subject on different Swahili land such as the Comoros all four Islands mnamely Moroni, Anjuani, Mwale, and Mayote also Barawa in Somalia.  Though these people spread all over the world and places like Bukini or Madagascar there are Waswahili and some of them are from Lamu.  To those who are eager to do the work this field of Swahili culture is so big it is open to those who are interested.

Kazi Za Sayari

Jua

chanzo cha maisha , tabia inafuata nyota ya mtu, azama.

Mwezi

maumbile yasiokuwa na shikamano, hali, kugeuzika, kuzoweya 


mambo.

Atwarid
mawasiliano, akili, ufahamu, uchunguzi, safari ndogo ndogo

Zuhra

mpenzi, uchangamfu, fami, vitu vizuri

Mirikhi
Nguvu, uanzilishi, vita, hasira, unagamivu wasi wasi au 


kutotulia

Mushtara
uzuri au wema ukarimu, ukundufu, nafasi, satwa, himaya

Zuhra

kujikundua, kunda, utamishi, kuchelewa kazi, kazi ngumu, 


kutofunuka, upweke, uchunguzi, mafanikio ya kudumu baada ya 

mvtano.

Neptune
hisi, jitimai lawengi, uharibifu, vangamaavu

Pluto

mwisho katika falaki

Jadwal La Alifu Bee
Alfu
Bee
Jim
Dhal
Hee
Waw
Zee
Heh
Twee
Yeee Kaf
Lam

1
2
3
4
5
6
7
8
9
10
20
30

Mim
Nun
Sin
Ain
Fay
Swad
Qaf
Ree
Tee
The
Khee
Dhal

40
50
60
70
80
90
100
200
400
500
600
700


� Between the sixth and Seventh (6-7) centuries AD the appearance of Islam and the Prophet Muhammad S.A.W. who is the Prophet of Allah according to the book entitled Muhammad Rasulu-Lah by Muhammad Ridha Page 97 that 615 AD Prophet Muhammad S.A.W. ordered his companion to go to Ethiopia to escape the Qurraysh of Mecca which was quarreling against the Prophet's followers (13) Thirteen people went among them where Sayyidna Athman Bin Affan and his wife Sayydatuna Ruqiya the daughter of the Prophet went back to Mecca.  Also on page 108, in 618 AD the second group of 83 followers went to Ethiopia.  Among them where Sayyidna Athman Bin Affan and his wife Sayydatuna Ruqiya  and Sayyidna Jaafar Bin Abdil-Mutwalib.  They stayed there for a while and came back to Mecca thirty-three (33) of them while fifty (50) remained in Ethiopia.  They spread the Gospel in Ethiopia and penetrated into Somalia and later to the East African Coast of Kenya.  The first migration of thirteen (13) people to Ethiopia the Islamic religion was known and the second migration of eighty-three (83) to Ethiopia people were converted to Islam by those fifty (50) prophet companions who spread the gospel of Islam.  





� In Kiswahili the verb is Kuseta.  This is a special word used by the Waswahili which means to step into your father-in-law's house.  Traditionally the father-in-law should give the son-in-law a gift, for example, a dagger, a turban, or anything good.
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